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LECTURE I. 


ORIGIN OF THE VEDANTA, PHILOSOPHY. 
e The Importance of Philosophy. 

P . EIE fully aware of the difficulties which I shall 
have to encounter in trying to enlist your interest, 
nay, if possible, your sympathy, for an ancient 

. system of Indian Philosophy, the Vedanta Philo- 
sophy. It is no easy task, even within the walls 
of this scientific Institution, to obtain a hearing 
for a mere system of philosophy, whether new or 
sold. The world is too busy to listen to purely 
theoretical speculations ; it wants exciting experi- 
ments and, if possible, tangible results. Апа yet 
I remember one who ought to be well known to 
all of you in this place, І remember our dear 
friend Tyndall, rejoicing over a new theory, 
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because, as he said, ‘Thank God, it will not 
produce any practical results; no one.will ever 
be able to take out a patent and make money 
by it' Leibniz, I Suppose, took no patent for 
his Differential Calculus, nor Sir Isaac Newton 
for his theory of gravitation. Trusting in that 
spirit of Tyndall's, which has been so long the 
presiding spirit of this busy laboratory of thought, 
I hope that there may be some friends and 
admirers of his left within these walls, Who are 
willing to listen to mere speculations,—speculations 
which will never produce any tangible results, in 
the ordinary sense of the word, for which certainly 
no one can take out a patent, or hope, if he had 
secured it, to make any money by it;—and yet | 
these speculations are bound up with the highest 

and dearest interests of our life. 


5 2. | 
What is important апа what is merely curious, | 


The system of philosophy for which I venture 


to claim your attention is chiefly concerned with 


the ,50и/ and its relation to God. It comes to 


us from India, and is probably mo 


re than two 
thousand years old. 


Now the soul is not a 


E 


e 


e 
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popular subject in these days. Even if its exist- 
ence is not denied altogether, it has long been 
ranged among subjects on whiche‘it is folly to 
,be wise. However, if I were to claim your 
attention for a Greek or German system of 
philosophy, if I were to tell you what Plato or 
Kant have said about the soul, it is just possible 
that their sayings might at least be considered 
as curious. But I must say at once that this 
would^not satisfy me at all. “I look upon that 
word curious as a lazy and most objectionable 
word. Ifa man says, ' Yes, that is very curious,’ 
what does he mean? What he really means is 
this,—' Yes, that is very curious, but no» more, 
But why .no more? Моє because it is of no 
importance in itself, but simply because in the 
pigeon-holes of his own mind, there is no place as 
yet ready to receive it; simply because the chords 
>of his mind are not attuned to it, and do not 
vibrate in harmony with it; simply because he 
has no real sympathy with it. To a well-stored 


mind and to a well-arranged intellect there ought 


to be nothing that is simply curious; nay it has 


been truly said that almost every great discovery, 
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all real progress in human knowledge is due to 
those who could discover behind what to the 
world at large.seemed merely curious, something 


really important, Something pregnant with results. 


The electric spark of the lightning has been 


curious as long as the world exists ; it seems ‘but 
yesterday that it has become really important, 

If my object were simply to amuse you I could 
place before you a very large collection of soul- 
curios, tell you ever so many curious things about 
the soul, sayings collected from uncivilized and 
from civilized races, There are, first of all, the 
names of the soul, and some of them, no doubt, 
full of interest, Among the names applied to 
the soul, some mean breath, others heart, others 
midriff, others blood, others the pupil of the eye, 
all showing that they were meant for 
connected with the bod 
have its abode in the 


blood or the breath, yet different, from every one 
of these coarse materia] objects, 


Something 
У, something supposed to 


Other names 


€ye, in the heart, in the: 


» 


° 
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winged in its flights of thought and fancy; or when 
it was called a shadaw, not because it was helieved 
to be the actual shadow which the body throws on 


„а wall (though this is held by some philosophers), 


but because it was “ke a shadow, something 
perceptible, yet immaterial and not to be grasped. 
Of course, after the soul had once been likened 
to and called а shadow, every kind of supersti- 
tion followed, till people persuaded themselves 
that a "dead body can no longer throw а shadow. 
A when the soul had once been conceived 
and named, its name, in Greek wvx/, was trans- 
ferred to a butterfly, probably because the butterfly 
emerged winged from the prison of the chrysalis. 
And here, too, superstition soon stepped in and 
represented pictorially the soul of the departed 
as issuing from his mouth in the shape of 


a butterfly There is hardly a. tribe, however 


° uncivilized and barbarous, which has not a name 


for soul, that ds for something different from 
the body, yet closely allied to it and hard at work 
within it, It was but lately that I received from 
the Bishop of North Caledonia a new metaphor 


for soul. The Zimshián Indians have a word 
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which means both soul and fragrance. When 
questioned by the Bishop on the subject, the 
Indians replied: ‘Is not a man's soul to his 


body what the fragrance is to the flower ?’ , 


This, no doubt, is as good a metaphor as any, 
and it may fairly claim a place by the side’ of 
Platos metaphor in the ‘Phaedo, where he 
compares the soul to the harmonious music 
that can be drawn from a lyre. 

If I wished to excite your interest in а collec- 
tion of such curios, I might place before you ever 
So many names, ever so many metaphors, ever so 
many sayings with reference to the soul. Nay, 


if looked upon as contributions to a study of the 
evolution of the human mind; 


the history of human wisdom 


Such curious sayings might eve 


as documents for 
or human folly, 
n claim a certain 
n insight into the 
intellect, 


scientific value, as giving us a 
ancient workshop of the human 


9 
The Importance of the Vedanta Philosophy. 
But I may Say at once that I 
Satisfied with meta 
beautiful, 


shall not be 
phors, however poetical or 


and that in Placing before you an 


* І cannot с 
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outline of the Vedanta Philosophy I have far 
higher objects in view. I wish to claim the 


sympathy not only of your mind, but of your 


heart for the profoundest thoughts of Indian 


thinkers about the soul After all, I doubt 
whéther the soul has really lost with all of us 
that charm which it exercised on ancient thinkers. 
We still say, ‘What shall it profit a man, if he 
shall gain the whole world, and lose his own 
soul? And how can we even claim to have 
а soul to lose, if we do not know what we mean 
by soul But if it seem strange to you that the 
old Indian philosophers should have known more 
about the soul than Greek or Mediaeval or 
modern philosophers, let us remember that how- 
ever much the telescopes for observing the stars 
of heaven have been improved, the observatories 
of the soul have remained much the same, for 
onvince myself that the observations 
now made in tbe so-called physico-psychological 
laboratories of Germany, however interesting to 
physiologists, would have proved of much help 


to our Vedanta philosophers. The rest and peace 


which are required for deep thought or for ac- 


o 
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curate observation of the movements of the sou], 
were more easily found in the silent forests of 


India than in the noisy streets of our so-called 
centres of civilization. 


Opinions of the Vedánta by Schopenhauer, Sir W. 
Jones, Victor Cousin, F, Schlegel. , ° 


Anyhow, let me tell you that a philosopher so 
thoroughly acquainted with 


phies and many religions. 
If philosophy is me 


ant to be а preparation for 
a happy death, or Eutl 


nanasi 


E 


as 
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Nor is Schopenhauer by any means, the only 
authority who speaks in such rapturous terms of 
the ancient philosophy of India, те particularly 
of the Vedanta Philosophy. 9 

Sir William Jones, no mean authority as an 
oriental as well as a classical scholar, remarks 
'that it is impossible to read the Vedánta or the 
many fine compositions in illustration of it, without 
believing that Pythagoras and Plato derived their 
sublime theories from the same fountain with the 
sages of India. (Works, Calcutta ed., i. pp. 20, 
125, 127.) It is not quite clear whether Sir 
William Jones meant that the ancient Greek 
philosophers borrowed their philosophy’ from 


- India. If he did, he would find few adherents 


in our time, because a wider study of mankind 
has taught us that what was possible in one 
country, was possible in another also. But the 
fact remains nevertheless that the similarities 
between these ¢wo streams of philosophical 
thought in India and in Greece are very startling, 
nay sometimes most perplexing. 

Victor Cousin, the greatest among the historians 


$n philosophy in France, when lecturing at Paris 
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in the years 1828 and 1829 on the history of 
modern. philosophy, before an audience, we are 
told, of two thousand gentlemen, spoke in the 
following terms: * When we read with attention, 
the poetical and philosophical monuments of the 
East, above all, those of India which are beginning 
to spread in Europe, we discover there many 
a truth, and truths so profound, and which make 
Such a contrast with the meanness of the results 
at which the European genius has sometimes 
Stopped, that we are constrained to bend the 
knee before the philosophy of the East, and to 
see in this cradle of the human race the native 
land of the highest philosophy,’ (Vol. i. p. 32.) 

: German philosophers hav& always been the 
most ardent admirers of Sanskri 
more particularly, 
of the earliest st 


» Literature, ang Philosophy 


“It cannot be denied that the 
early Indians Possessed a knowledge of the true 


God; all their writings are Teplete with senti. 
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ments and expressions, noble, clear, and severely 
grand, as deeply conceived and reverentielly ex- 
pressed as in any human language?in which men 
have spoken of their God. And again: ‘Even 
the loftiest philosophy of the Europeans, the 
idealism of reason, as it is set forth by Greek 


philosophers, appears, in comparison with the 


abundant light and vigour of Oriental idealism, 
like a feeble Promethean spark in the full flood 
of heavenly glory of the noonday sun—faltering 
and feeble, and ever ready to be extinguished.’ 
And with regard more especially to the Vedanta 
Philosophy, he says: ‘The divine origin of man 
is continually inculcated to stimulate his efforts 


. to return, to animdte him in the struggle, and 


incite him to consider a reunion and reincorporation 
with divinity as the one primary object of every 


. Я , 
action and exertion p: 
» 


The Vedanta, both Philosophy and Religion. 


What distinguishes the Vedanta Philosophy from 


all other philosophies is that it is at the same 


1 See Mana/sukharaéma Süryaráma, Vifáraságara, р. 5. 
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time a religion and a philosophy. With us the 
prevailing opinion seems to:be that religion and 
philosophy are not only different, but that they 
аге antagonistic. It is true that there are con- 
stant attempts made to reconcile philosophy and 
religion. We can hardly open a Review without 
seeing a new Eirenicon between Science and 
Religion. We read not only of a Science of 
Religion, but even of a Religion of Science. But 


these very attempts, whether successful Or not, 


show at all events that there has been a divorce 


between the two. And why? Philosophy as well 
as religion is striving after truth; then why should 
there be any antagonism between them? It has 


often been said that religion places all truth - 


before us with authority, while philosophy appeals 


to the spirit of truth, that is, to our own private 
judgment, and leaves us perfectly free to a 
or reject the doctrines of others, 


opinion betrays a Strange ignoran 
of religions, 


ccept 
But such an 
ce of the history 
The founder of every new religion 
possessed at first no greater authority than the 
founder of a new school of philosophy. Many 


of them were scorned, persecuted, and even put 


Gi eee 
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to death, and their last appeal was always, what 
it ought to be—an appeal to the spirit of truth 
within us,and not to twelve legiens of angels, 
nor, as in later times, to the decrees of Councils, 
to Papal Bulls, or to the written letter of 
a sácred book. Nowhere, however,,do we find 
what we find in India, where philosophy is looked 
upon as the natural outcome of religion ; nay, as 
its most precious flower and fragrance. Whether 
religion leads to philosophy, or philosophy to 
religion, in India the two are inseparable, and 
they would never have been separated with us, 
if the fear of men had not been greater than the 
fear of God or of Truth. While in other coüntries 


‚ the few who had most deeply pondered on their 


religion and most fully entered into the spirit of 
its founder, were liable to be called heretics by the 
ignorant many, nay were actually punished for 
the good work they had done in purifying religion 
from that crust of superstition that will always 
eather around it; in India the few were honoured 
Stl revered, even by those who could not yet 
follow them into the purer atmosphere of free 


and unfettered thought. Nor was there in India 
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any necessity for honest thinkers to screen ш 
doctrines behind the name of Esoteric Religion. 
If religion is sto become esoteric in order to be 
allowed to live, as it often is with us, what is the 
use ofit? Why should religious convictions ever 
fear the light of day? And, what is even more 
creditable to the ancient believers and philoso- 
phers of India, they never, in the exalted position 
which was allowed to them on account of their 
superior knowledge and sanctity, looked down 


with disdain on those who had not yet risen to 
their own height, 


Stages of submissive studentship and active citizen- 


ship as essential Steps towards the freedom which 


they themselves enjoyed; паў, they admitted no · 


one to their companionship who had not passed 
through these Stages of passive ob 


edience and 
practical usefulness, 


Three things they preached 
to them as with a voice of thunder: Damyata; 
Subdue yourselves, subdue the passions of the 
senses, of pride and selfwill ; Datta, Give, be 
liberal and charitable to your neighbours; and Da- 
yadhvam, Have pity on those 


who deserve your 
pity, 


or, as we should say, ‘ Love your neighbours 


They recognised the previous ° 


чуер 


o 
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as yourselves. These three commands, each be- 
ginning with the syllable Da, were called the three 
Da’s, and had to be fulfilled befere any higher 
Jight was to be hoped for (Bzzhad Aranyaka 
Upanishad V, 2), before the highest goal of the 
Veda, the Vedanta, could be reached., 


The Upanishads as Vedanta. 


Vedanta means the end of the Veda, whether ` 
we take it in the sense of the final portion, or the 
final object of the Veda. Now the Veda, as you 


. know, is the old Bible of the Brahmans, and 


whatever sects and systems may have sprung up 
within their religion during the three thousand 


‚ years of its existence, they‘all, with the exception 


of course of Buddhism, agree in recognising the 
Veda as the highest authority on all religious 


questions. The Vedanta philosophy thus recog- 


mises by its very name its dependence on the 


Veda, and the oneness of religion and philosophy. 
If we take the word in its widest sense, Veda, as 


you know, means knowledge, but it has become 


the special name of the Hindu Bible, and that 


Bible consists of three portions, the Sazzhitás, 


о 
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or collections of metrical prayers and hymns of 
praise, the Bráhmazas, or prose treatises on the 
sacrifices, and, the Arazyakas, books intended 
for the dwellers in the forest, the most important, 
portion of which is formed by the Upanishads. 
These Upanishads are philosophical treatises, 
and their fundamental principle might seem with 
us to be subversive of all religion. In these 
Upanishads the whole ritual and sacrificial system 
of the Veda is not only ignored, but directly 
rejected as useless, nay as mischievous. The 
ancient gods of the Veda are no longer recog- 
nised. And yet these Upanishads are looked 
upon as perfectly orthodox, nay as the highest 
consummation of the Brahmaaic religion. 

This was brought about by the recognition of 
a very simple fact which nearly all other religions 
seem to have ignored. It was recognised in 
India from very early times that the religion of 
a man cannot be and ought Not to be the same 
as that of a child; and again, that with the growth 
of the mind, the religious ideas of an old man 
must differ from those of an active man of the 


world. It is useless to attempt to deny such 
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facts. We know them all from the time when 
we first emerge from the happy unconsciousness 
of a child's faith, and have to stragele with im- 
portant facts that press upon us from all sides, 
from history, from science, and from a knowledge 
of the world and of ourselves. Абеу recovering 
from these struggles man generally takes his 
stand on certain convictions which he believes 
that he can honestly hold and honestly defend, 
There* are certain questions which he thinks are 
settled once for all and never to be opened again ; 
there are certain arguments to which he will not 
even listen, because, though he has no answer to 
them, he does not mean to yield to them? But 
when the evening of life draws near and softens 
the lights and shades of conflicting opinions, when 
to agree with the spirit of truth within becomes far 
dearer to a man than to agree with the majority 
‘of the world without, these old questions appeal 
to him once more, like long-forgotten friends; 
he learns to bear with those from whom formerly 
he differed; and while he is willing to part with 
all that is non-essential—and most religious dif- 
ferences seem to arise from non-essentials—he 
© 
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clings all the more firmly to the few strong and і 
solid planks that are left to carry him into the i 
harbour, no longer very distant from his sight. . p 
It is hardly credible how completely all other % FF 
religions have overlooked these simple facts, how E | 
they have tried to force on the old and wise‘ the | | 
food that was meant for babes, and how they 

have thereby alienated and lost their best and 
strongest friends. It is therefore a lesson, all the ‘i 


„* . AE 
more worth learning from history, that one religion 


at least, and one of the most ancient, most 


powerful, 
and most widely 


spread religions, has recognised 
this fact without the slightest hesitation. 


e 


The Four Stages pf Life. 


According to the ancient canons of the Brah- 
manic faith, each man has to pass through three 
or four stages. The first is that of discipline, 


which lasts from childhood to th 
hood. 


e age of man: 
During these years the young man is 
sent away from home to the house of a teacher 


or Guru, whom he is to obey implicitly, and to 


Serve in every way, and who in return has to 


teach him all that is necessary for life, and more 
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particularly the Veda and what pertains to his 
religious duties. During all that time tke pupil 


is supposed to be a mere passive recipient, a 


„learner and believer. ә 


Then follows the second stage, the stage of 
manhood, during which а man has £o marry, to 
rear a family, and perform all those duties which 
are prescribed for a householder in the Veda and 
the Law-books. During these two periods no 
doubt “is ever hinted as to the truth of their 
religion, or the binding form of the law which 
everybody has to obey. 

But with the third period, which begins when 
a man's hair has turned white, and he has seen 
the children of hiš children, a new life opens, 
during which the father of the family may leave 
his home and his village and retire into the 
forest with or without his wife. During that 
period he is absolved from the necessity of per- 
ng any sacrifices, though he may or must 


formi 
undergo certain self-denials and penances, some 
of them extremely painful He is then allowed 
to meditate with perfect freedom on the great 
problems of life and death. And for that pur- 


c2 
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pose he is expected to study the Upanishads, 
contained in the Árazyakas or Forest-books, or 
rather, as books did not yet exist, he is expected 
to learn their doctrines from the mouth of a 
qualified teacher. In these Upanishads not only 
are all sacrificial duties rejected, but the very 
gods to whom the ancient prayers of the Veda 
were addressed, are put aside to make room for 
the One Supreme Being, called Bráhman?. 


А 


Relation of the Soul (Atman) to Brahman (the : 
Parama-ütman). 


The same Upanishads had then to explain 
the true relation between that Bráhman, the 


Supreme Being, and the soul of man. The soul ' 


of man was called Átman, literally the self, also 
Givátman, the living self; and after the sub- 
stantial unity of the living or individual self with 


the Supreme Being or Brahman had been dis- 


covered, that Brahman was called the Highest 


Self or Parama-átman. These terms Brahman 


1 Brahman as a neuter is parox 


; ytone, as a masculine oxytone, 
Brahmán. 
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and Átman, Givátman and Paramátman have 
e 


to be carefully remembered in order to: under- . 


stand the Vedanta philosophy. Self, you will 
.perceive, is a far more abstract name than 
soul but it is meant to express what other 
nations have expressed by less abstract terms, 
such as soul, anima, чой or туєдра. Every one 
of these names has still something left of its 
original predicative power, such as moving or 
breathing, while аттап, self, before it was chosen 
as a name for soul, had become a mere pronoun, 
free from any metaphorical taint, and asserting 
nothing beyond existence or self-existence. 

These terms were not new technical” terms 
coined by philosophers. Some of them are very 
old terms which occur in the oldest Vedic com- 
positions, in the hymns, the Bráhmazas, and 
finally in the Upanishads. 

° The etymological, that is the original, mean- 
ing of Brahman is doubtful, and it would take 
up too much of our time at present, were 
I to attempt to examine all the explanations 
of it which have been proposed by Indian and 


European scholars. І hope to return to it 


+’ °з 
AGES Wat $esqe ^ 54. 
gato pM es El 
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afterwards'. For the present І can only say 
that Brahman seems to me to have meant 
originally what bursts forth or breaks forth, 
whether in the shape of thought and word, or 
in the shape of creative power or physical force. 
The etymology of âtman also is difficult, and 
this very difficulty shows that both these words, 
brahman and átman, are very ancient, and, from 
the point of view of historical Sanskrit, belong 
to a prehistoric layer of Sanskrit. But whatever 
was the etymological meaning of Аттап, whether 
breath or anything else, it had, in the Veda 
already, become a mere pronoun; it meant self, 
just like the Latin 22е, and it was after it meant 
thse, that it was used to express the tpseitas of 


man, the essence or soul of man, and likewise 
of God. 


Unsystematic Character of the Upanishads. 


We can watch the growth of these thoughts 
in the Upanishads, and their more systematic 


treatment in the Vedánta-sütras, When we read 


* See infra, р. 149. 
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the Upanishads, the impression they leave on 
our mind is that they are sudden tution or 
inspirations, which sprang up here and there, and 
„were collected afterwards. Апа yet there is 
system in all these dreams, there is a common 
background to all these visions. There is even 
an abundance of technical terms used by different 
ers so exactly in the same sense, that one 


speak 
in that behind all these lightning-flashes 


feels certa 
of religious and philosophical thought there is 

a,distant pas 
- shall never know the beginning. There are 


phrases, there are whole lines 


t, a dark background of which we 


words, there are 
and verses which recur in different Upanishads, 
and which must have been 


but we receive no 


drawn from a common 


treasury hint as to who col- 


lected that treasury, OF where i 
ssible to the sages of the Upanishads. 


t was hidden, and 


yet acce 

This na 
gically ‘sittin 
or session, and the 
o us the outcome о 


me of Upanishad means etymolo- 


g near a person, the French séance 
se Upanishads may represent 


t f ‘sittings’ or ‘gatherings’ 
which took place unde 
s in the forests, where old sages and their 


r the shelter of mighty 


tree 
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disciples met together and poured out what they 
had gathered during days and nights spent in 
quiet solitude:and meditation. When we speak 
ef forests, we must not think of a wilderness. In 
India the forest near the village was like a happy 
retreat, cool and silent, with flowers and birds, 
with bowers and huts. Think what their life 
must have been in these forests, with few cares 
and fewer ambitions! What should they think 
and talk about, if not how they came to be where 
they were, and what they were, and what they 
would be hereafter. The form. of dialogue is 
very common in these works, and they also 
contaia the discussions of a larger number of sages, 
who are so terribly earnest in their endeavours 
after truth that they willingly offer their heads 
to their adversaries, if they can prove them 
wrong. But while there is а complete absence 
of systematic teaching in these Upanishads, they 
offer us once more the valuable spectacle not 
only of what it is now the fashion to call evolu- 
tion, but of real historical growth. 


T 


e 
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è 
Growth of Religious and Philosophie Thought 
before the Upanishads, 

There are indeed a few traces left of a previous 
growth in the spiritual life of the Brahmans, and 
we must dwell for a moment on these antecedents 
of the Upanishads, in order to understand the 
point from whence the Vedanta philosophers 
started. I have often pointed out that the real 
importance, nay the unique character of the Veda 
will always be, not so much its purely chrono- 
logical antiquity, great though it be, as the 
opportunity which it affords us of watching the 
active process of the fermentation of early thought. 
We see in the Vedic hymns the first revelation 
of Deity, the first expressions of surprise and 
suspicion, the first discovery that behind this 
visible and perishable world there must be some- 


* thing invisible, imperishable, eternal or divine. 


No one who has read the hymns of the Rig-veda 
can doubt any longer as to what was the origin 


of the earliest Aryan religion апа mythology. 
Nearly all the leading deities of the Veda bear the 


unmistakable traces of their physical character. 
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Their very names tell us that they were in the 
beginning names of the great phenomena of 
nature, of бге, water, rain and storm, of sun 
and moon, of heaven and earth. Afterwards, 
we can see how these so-called deities and heroes 
became the, centres of mythological traditions, 
wherever the Aryan speakers settled, whether 
in Asia or in Europe. This is a result gained 
once for all, and this light has shed its rays far 
beyond the Vedic mythology and religion, and 
lightened up the darkest corners in the history 
of the mythological and religious thoughts of the 
other Aryan nations, nay of nations unconnected 
by their language with the speakers of Aryan 
speech. 

In the same way the growth of the divine 
idea is laid bare in the Veda as it is no- 


where else. We see before our eyes who the 


bright powers of heaven and earth were that ' 


became the Devas, the Bright Ones, or the Gods, 


the deities of other countries, We see how these 


individual and dramatic deities ceased to satisfy 


their early worshippers, and we find the incipient 
reasoners postulating One God behind all the 


Ф 
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deities of the earliest pantheon. As early a writer 
as Yáska about 500 в.с. has formed io himself 
a systematic theology, and represents all the 
Vedic deities as really three, those like the Fire, 
whose place is on earth, those like Indra, whose 
place is in the air, and those like the Sun, 
whose place is in the sky; nay he declares that 
it is owing to the greatness of the deity that the 


one Divine Self is celebrated as if it were many. 


M Belief in one God. 


° We see, however, in the ancient hymns already, 
say 1500 B.C., incipient traces of this yearning 
after one God. The gods, though separate 
individualities, are not represented as limited 
by other gods, but each god is for the time 
being implored as supreme, a phase of religious 
thought, which has been described by the name of 
-Henotheism, as distinguished from the ordinary 


1 The same ideas are well summed up in one of the Upani- 
shads (Brzh. Ár. Up. III, 9), where we are told that there were 
at first more than three thousand and three hundred gods, but 
that they were reduced to 33, to 6, to 3, to 2, to I}, and at last 
to one, which One is the breath of life, the Self, and his name 


is That. 
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Polytheism. Thus one of the Vedic gods, Indra, 
the god of the air, is called Visvakarman, the 
Maker of all zhings, while the Sun (Savitar) is 
invoked as Pragápati, the Lord of all living, 
beings. In some places this One аза neuter, 
is called the.great Divinity of all the gods; mahát 
devánám asuratvám ékam (R.V. ПІ, 55, I). 
These were indeed giant strides, and we can 
Watch them clearly in different parts of the Veda, 
from the Simplest invocations of the unknown 
agents behind sun and moon, heaven and earth, 


to the discovery of the One God, the Maker of ' 


heaven and earth, the Lord and Father, and lastly 
to the'faith in one Divine Essence (Brahman), of 
Which the Father or Maker of all t 


hings is what 
they call the pratika or face, or ma 


nifestation or, 
aS we should say, the persona, the mask, the 
person. 


This was the final outcome of religious thought, 
beginning with à most natural faith in invisible 
Powers or agents behind the Startling drama of 
nature, and ending with a belief in One Great 
Power, the unknown, or rather the unseen God, 


worshipped, though ignorantly worshipped, through 
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many years by the poets of the Vedicage. It was 
this treasure of ancient religious thought which 
the sages of the Upanishads inherited from their 
forefathers, and we shall now have to see what 
use they made of it, and how they discovered 
at last, the true relation between what we call 
the Divine or the Infinite, as seen objectively in 
nature, and the Divine or the Infinite as perceived 
subjectively in the soul of man. We shall then 
be better able to understand how they erected 
on this ancient foundation what was at the same 
time the most sublime philosophy and the most 


satisfying religion, the Vedanta. 


Two Forms of the Vedanta. 


When we speak of Vedanta philosophy we 
must distinguish between two forms in which we 
„possess it. We possess it in an unsystematic form, 
nay as a kind of wild growth in the Upanishads, 


and we have it once more, carefully elaborated, 


and fully systematized in the Vedánta-sütras. 
These Sütras are ascribed to Bádaráyaza !, 


1 This Vyasa Bádaráyaza can hardly be, as Weber and others 
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whose date, as usual, is disputed, They do not 
form a book, in our sense of the word, for they 
are really no more than headings containing the 
quintessence of the Vedanta philosophy. Ву 
themselves they would be completely unintelli- 
gible, but if.learnt by heart, as they were and still 


are, they would nO doubt form а very useful 


thread through the labyrinth of the Vedanta. 
By the side of th 


€se Sütras, however, there must 
always have exis 


ted a body of oral teaching, and 


it was Probably this traditional teaching which 
was gathered up at | 


ast by Sankara, the famous 
teacher of the Ved 


Anta, in his so-called com- 
mentary or Bháshya on the Sütras. That Bhashya, 
however, so far from being a mere commentary, 
May in fact be regarded as the real body of the 
Vedanta doctrines, to which the Sütras form no 
more than a useful index, 


Yet these Sátras must 
Soon have acquired 


an independent authority, for 


Supposed, the same ag the Vyasa Dvaipáyana, the reputed author 
of the Mahabharata, The character of their works is different, 
and so are their names. Bádaráyaza, the author of the Brahma- 


Sütras, is Senerally referred to about 400 л.р., though without 
very conclusive evidence. 


ШЕ. 
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they were interpreted in different ways by different 
philosophers, by Sankara, by Rámánuga !, Madhva, 
Vallabha, and others, who became the founders 
„of different Vedanta? sects, all appealing to the 
Sütras as their highest authority. 

"Thesmost extraordinary feature of this Vedanta 
philosophy consists, as I remarked before, in its 
being an independent system of philosophy, yet 


! We»are told in the Sarvadarsana-sahgraha (p. 80, transl, 
Cowell) that Râmânvga, who lived in the twelfth century, found 
the previous commentary composed by Bodháyana too prolix, 
and therefore composed his own.  Rámánuga says so himself 
in his Sribháshya, and informs us that other teachers before 
him had done the same (Ved.-sütras, transl. Thibaut, vol. i, 
р. xxi) If the VrZtikára against whom some of Sankara’s 
remarks are said to be intended is the same Bodhayana, his 
date would be previous at least to 700 А.р. 

? In some cases the different expositors of the Vedánta-sáütras 
do actual violence to the text. Thus in I, 1, r5 the text of the 
Sütras is Vikára-sabdán na iti Леп na práZuryát. This is 
meant to show that the suffix maya in ánandamaya does not 
necessarily convey the idea of change or degree, which would 
not be applicable to Brahman, but that it conveys the idea of 
abundance (práfurya). But Vallabha explains prá£uryát not as 
an ablative but as a compound práZurya-at, i.e. going towards 
or reaching abundance, because this material world itself is 
Brahman, which has attained to the condition of abundance, 


(Shaddarsana-Aintanika III, p. 39.) 
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entirely dependent on the Upanishads, a part of the 
Меда, пау chiefly occupied with proving that all its 
doctrines, to the ve inutest points, are derived 
from the revealed doctrines of the Upanishads, if 
only properly understood, that they are in perfect 
harmony with revelation, and that there.aré no 
contradictions whatever 


between the various 
Upanishads themselves. 


e 
. 
Upanishads treated as Revealed, not as Historical 
Books. 


о 


It was necessary to do this, for the U panishads 
were believed to be divine revelation, and this 


belief was so firmly established that even the 


boldest philosophers in India had to reconcile 


their own doctrines with those of their ancient 


inspired teachers. This is done with the most 


extraordinary ingenuity and a perseverance worthy, 


of a better cause', To us the Upanishads have, 


1 Thus in the commentary on Ved.. 
‘In matters ‘to be known from Scri 
to be relied on for the following re 


-sütras II, r, 11, we read: 
pture mere reasoning is not 


ason also. Аз the thoughts 
of men are altogether unfettered, reasoning which disregards 
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[I2] 


of course, a totally different interest. We watch 
in them the historical wth of philosophical 


v 
the holy texts, and rests on individual opinion only, has no 
"proper foundation. We see how arguments, which some clever 
men had excogitated with great pains, are shown, by people still 
more ingenious, to be fallacious, and how the arguments of the 
latter again are refuted in their turn by other men; so that, on 
account of the diversity of men’s opinions, it is impossible to 
accept mere reasoning as having a sure foundation. Nor can 
we get over this difficulty by accepting as well-founded the reason- 
ing of seme person of recognised mental eminence, may he be 
Kapila or anybody else; since we observe that even men of 
tke most undoubted mental eminence, such as Kapila, Kazáda, 
and other founders of philosophical schools, have contradicted 
one another.’ It is true that this line of reasoning is objected to 
because in reasoning against reasoning, we implicitly admit the 
authority of reason. But in the end Sankara holds that ‘the 
true nature of the cause of the world, on which final emancipa- 
tion depends, cannot, on account of its excessive abstruseness, 
even be thought of without the help of the holy texts.’ ‘The 
Veda,’ he adds, ‘ which is eternal and the source of knowledge, 
may be allowed to have for its object firmly established things, 
. and hence the perfection of that knowledge which is founded 
on the Veda cannot be denied by any of the logicians of the past, 
present, or future. We have thus established the perfection of 
this our knowledge which reposes on the Upanishads.’ 

See also Il, 1, 27: ‘As the Purüza says: “Do not apply 
reasoning to what is unthinkable! The mark of the unthink- 
able is that it is above all material causes.” Therefore the 
cognition of what is supersensuous is based on the holy texts 

D 
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thought, and are not offended therefore by the 
variety of their opinions. Оп the contrary, we 
expect to find,variet d are even pleased when 
ave find independent thought and apparent con- 
tradictions between individual teachers, although 
the general tendency of all is the ѕате, Thus 
we find side by side such utterances as ‘In the 
beginning there was Brahman,’ 
there was Self’ 
water, 


‘In the beginning 
*In the beginning there was 


*In the beginning there was nothing,’ 
> o o 


‘In the beginning there was Something, or to 
translate these two Sentences more correctly into 
the language of our European philos 


the beginning there was the 19) öv? and ‘In the 


ill say—even the holy 


texts cannot 
contradictory, 


ange 

If, on the other hand, it is 
said that it changes part] partly, a break is effected 
in its nature, "S that it consists of parts, 
&c. Here Sank i 


at all, or it changes in its entirety, 


he break in 
Avidyá (nescience) Only. The 


П, 1, 31 and elsewhere, 


A 
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beginning there was тд jv! We meet even in 
the Upanishads themselves with discussions pro- 
voked by these contra ry statements and 


. | . 
intended to reconcile them, as when we read iri 


the Afand. Up. VI, 27, ‘But how could that 
which 4s, be born of that which is not? No, 
my son, that only which is, was in the beginning, 
one only, without a second ^ But while in the 
Upanishads these various guesses at truth seem 
throwü out at haphazard, they were afterwards 
woven together with wonderful patience and in- 
genuity*. The uniform purpose running through 
all of them, was clearly brought out, and a system 
of philosophy was erected out of such diverse 
materials, which is not only perfectly coherent, 
but quite clear and distinct on almost every point 
of doctrine. Though here and there the Sûtras 
admit of divergent interpretations, no doubt is 
deft on any important point of Sankara’s philo- 
sophy; which is more than can be said of any 
system of philosophy from the days of Plato to 


the days of Kant. 


1 See Taitt. Up. II, 7, Sacred Books of the East, xv, р, 58. 


2 See Vedánta-sütras I, 4, 14-15. 
DIA 
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Moral Preparation 9: Study of the Vedanta. 


The study of philosophy in India was not only, 
an integral part of the religion of the Brahmans, 
but it was based from the very beginnirg on a 
moral foundation. We saw already that no one 
was admitted to the study of the Upanishads who 
had not been Properly initiated and introduced by 
a qualified teacher, and who had not fulfilled 
the'duties, both civil and religious, incumbent on 
a householder, 


No one was Supposed to be fit for true philo- 
Sophical speculation who ha 
subdued his passions, 

be swept by storms, if 


of the sun in all its div 


d not completely 
The sea must no longer 
it is to reflect the light 


ine calmness and purity. 
Hence, even the hermit i 


n the forest was expected 
to be an ascetic, and to 


endure severe penances 
as a help for extinguishir 


might disturb his peace, 


the body that haq to be subdued and hardened 


against all external disturbances such as heat 
and cold, hunger and thirst, 


15 all the passions that 
And it was not only 


Six things had to 


But even that was not enough. ' 


4 
4 


, \ 
"ЎЗ ü A 
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be acquired by the mind, namely tranquillity E 
restraint, self-denial, long-suffering, collectedness, 
and faith. It has been thought’ tRat this quiet- 
ness is hardly the best outfit for a philoso? 


pher; who, according to our views of philosophy, 


. iS to pile Ossa on Pelion in order to storm the 


fortress of truth and to conquer new realms: in 
earth and heaven. But we must remember that 
the object of the Vedanta was, to show that we 
have really nothing to conquer but ourselves, that 
we possess everything within us, and that nothing 


* js required but to shut our eyes and our hearts 


against the illusion of the world in order to find 
ourselves richer than heaven and earth. "Even 
faith, sraddhá *, which has given special offence 
as a requisite for philosophy, because philosophy, 
according to Descartes, ought to begin with de 
omnibus dubitare, has its legitimate place in the 
Vedanta philosophy, for, like Kant's philosophy, 
it leads us on to see that many things are beyond 


1 Sama, Dama Uparati (often explained as relinquishment 
of all sacrificial duties), Titikshá, Samadhi, Sraddhá. 


2 Deussen, System, р. 85. 
3 Tt is left out in some texts. 
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the limits of human understanding, and must be 
accepted or believed, without being understood. 
How seriously and religiously philosophy was 
taken up by the Vedántists, w ; 
considered the essential requisites of a true philo- 
sopher. He ought to have surrendered all. desire 
for. rewards in this life or in the life to come. 
He ought therefore never to dream of acquiring 
wealth, of founding a school 


, of gaining a name 
in history; 


he ought not even to think 6f any 
recompense in a better life, All this may sound 
very unreal, but I cannot help thinking that in 
ancient India these things w 


ere real, for why 
should they have been im 


agined? Life was as 
yet so simple, so unartificial, that tl 


here was no 
excuse for unrealities, The ancient Brahmans 


eyes of the Brahmans 


‚ and their applause would 
have counted for nothi 


ng. Ido not mean to say 
that the ancient Hindu ph 


altogether of 4 better stu 


I only mean that many of th 


Поѕорћегѕ were made 
ff than we ourselves. 


€ temptations to which 


€ see from what are. 
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our modern philosophers succumb, did not exist 
in the days of the Upanishads. Without wishing 
o 


to draw any disparaging comparisóns, I thought 
E © 

агу to point out some of the advantages 
o 


e ancient thinkers of India enjoyed in 


„it necess 
which th 


„~ their solitude, in order to account fos the extra- 


ordinary fact that after 2,000 years their works are 


still able to rivet © 
spite of advertisement: 
reviews, the philosoph 
so often the book of o 
the prevailing philosoph 
now that printing of anci 


nd become profitable, 
blished of the Upanishads and Sankara 


of Descartes and Spinoza in 
I believe much of the 


ur attention, while with us, in 
s, of friendly and unfriendly 
ical book of the season is 
ne season only. In India 
y is still the Vedánta, and 
ent Sanskrit texts has 


y» setina there are more new 


* editions pu 
in India’, than 


Why is that ? 
f the ancient Sanskr 


"s due to their having been-undisturbed by the 


thought of there being а public to please or critics 
They thought of nothing but the 


. Europe. 


excellency О it philosophers 


to appease 


logues of Sanskrit Books in the British Museüm 
; 


/ 1 See Cata 
; by Haas and Bendall, s.v. Bádar£ yaza. 
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work they had determined to do: their one idea 
was to make it as perfect as it could be made. 
There was no applause they valued, unless it 
came from their equals or their betters ; 


pub-, 
lishers, editors, and log- 


rollers did not yet exist. 


Need we wonder then that their work was done У 


as well as it could be done, and that it has lasted 


for thousands of years? The ancient Upanishads 


alified student of philo- 
sophy in the following words (Bzzh. Up. ТУ, 4, 
23): ‘He therefore who knows the Self, after 
having become quiet, subdued, satisfie 
and collected, sees self in Self, sees a 
Evil does not Overcome hj 
evil. Evil does Not burn h 
Free from evil, free from s 


he becomes a true Bráhma; 


describe the properly qu 


d, patient, 
ll as Self. 
m, he Overcomes all 
im, he burns all evil. 


Pots, free from doubt, 
га. 


Mistrust in the Evidence of the Senses, 


Another €ssential ге 
philosophy was the 
what is eternal an 


quisite for a student of 


ав ктү 


то 
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Philosophy begins when men, after having gazed 
on the world, suddenly stare and start, and ask, 
What art thou? There’ аге nfinds perfectly 
.satisfied with things as they appear, and quite 
incapable of apprehending anything except what 
is Visible and tangible. They wouldshardly know 


what is meant by anything invisibl 
f all could they bring themselves to believe 


e or eternal, 


least o 
is invisible is alone real and. eternal, 


while what is visible is by its very nature unreal 
er phenomenal only, changeable, perishable, and 
And yet they might have learnt 
from St. Раш (2 Cor. iv. 18) that the things 
which are seen are temporal; but the "things 
which are not seen, eternal To the Brahmans 
to be able to mistrust the evidence of the senses 


s the very first step in philosophy, and they 
test times the lesson 


that what 


non-eternal. 


wa 
d learnt from the remo 


all secondary, nay all p 
d can be subjective only. 
phical intuitions 


ced these ancient philoso; 
and they reasoned them out with an 


ha 
rimary qualities also, 


“that 
In later times 


are an 


they redu 


to a system, 


hich may well excite our surprise and 


exactness wl 


admiration 
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Metaphorical Language of the Upanishads. 


In the earliest period of philosophic thought, 
however, which is represented to us by some of 
the Upanishads, they were satisfied with prophetic 
visions, and these were often expressed incpreg- 
nant metaphors only. The phenomenal world 
was to them like the mirage of the desert, 
visible, but unrea], exciting thirst, but never 
quenching it. The terror of the world wa8 like 
the fright occasioned by what seemed a SEI 
in the dark, but in the light of day or of truth, 
proved to be a rope only. If asked why the 
Infinite should be perceived by us as qualified, 
they answered: Look at the air in the Sky, it is 
not blue; yet we cannot help seeing it as blue. 
If asked how the One Infinite Being, the One 
Without a Second, could appear as many in this 
world, they said: Look at the waves of the sea, 
and the ripples in the rivers and the lakes: in 
every one there is the sun reflected а thousand- 
fold—yet we know that there is but one Sun, 
though опг eyes cannot bear its 


great glory and 
its dazzling light. 


M 


2 
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м 


=” 


“continues, if therefore it 5 
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It is interesting, however, to observe how 
carefully Sankara guards against the abuse of 


metaphorical illustration. Не kndws that ome 
„ simile claudicat, An illustrative simile, he says 
uay truly, is meant to illustrate oxe point only, 
not all; otherwise it would not be a simile. 
He goes on to remark that the comparison of 
Bréhman or the Highest Self, as reflected in 
the variety of this universe, with the sun or moon, 
in the water, may seem not quite 
use the sun has a certain form, 


t with the water which is 


as reflected 
admissible, beca 


and comes in contac 
istance from it. Here 


different from it and at a di 
uld be an'image 


we can understand that there sho 
of the sun in the water. But the Atman or the 


Highest Self has no form, and as it is present 
everywhere and all is identical with it, there are 
no limiting conditions different from it. But he 
hould be objected that 


two instances are not parallel, we answer: 


the 

: COR 
‘The parallel instance (of the sun's reflection in 
the water) h 
with reference t 
instituted— does exist. 


olds good, since оле common feature— 
o which alone the comparison is 


Whenever two things are 
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compared, they are so with reference to some par- 
ticular point only which they are thought to have 
in common. Entire equality between two things 
сап never be demonstrated; indeed if it could be 
demonstrated, there would be an end of that 


particular relation which gives rise to ascom- 


<< 


parison.’ Sankara therefore was fully aware of 
the dangerous nature of comparisons which have 
often done so much mischief in philosophical and 
religious discussions, by being extended béyond 


their proper limits. But even then he is not yet ` 
satisfied. He seems to say, I am not answerable - 


for the comparison; it occurs in the Veda itself, 
and whatever occurs in the Veda, must be right. 


Su 7 
This shows that even a belief in literal inspiration — 
is not a new invention. He then adds that the 


special feature on which the comparison rests is 


only the participation ‘in the increase and decrease.’ 


What he means is that the reflected image of? 
the sun expands, when the surface of the water 
expands, and contracts when the water contracts ; 
that it trembles when the Water trembles, and 
divides when the water is divided. It thus 
participates in all the attributes and conditions 


A s 
o 
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of the water; while the real sun remains all the 
Similarly the Bráhman, the 


time the same. 
б :.. Supreme Being, although in reality uniform and 
ё , never changing, participates, as it were, in the 

[. ee | attributes and states of the body and the other 
E limiting conditions (or upadhis) within which it 

it grows with them as it iu decreases 


abides ; 
with them as it were, and so on. Hence, as 
, 


ared possess certain features in 


two things comp 
common, no valid objection can be made to the 
9. us 
comparison. 
This will show 
sometimes chaotic the lan 


Sankara, the autho’ 
a-sütras, knows how to 


you that, however poetical and 
guage of the Upanishads 


may be, r of the great com- 
y on the Vedant 


mentar 
tely and logically, a 


reason accura nd would be able 


to hold his own against any opponent, whether 


Indian or European. 


There is another well- 
intended to illustrate the doctrine 


known simile in the 


Upanishads, 
that Brahma 
cause of the № 
E only by God, bu 


т 2 ЎА the pupil asks, an 
ү” 


n is both the material and the efficient 
orld, that the world is made not 
t also of God. How can that be? 


d his teacher answers: ‘ Look at 


rey? 


5 
— 
E 
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the spider who with the utmost intelligence dr 
the threads of its wonderful 
body. What.he meant w 


aws 
anet out of its own 
aS of course no more 
than an illustration. that should help his pupil 
o 
áhman being 
the efficient 


to understand what was meant by Br 


at the same time the material and 


€ earliest 
Brahmans 
centre of 
world by drawing 
body. 


- But what 


EECA OARS, а. 


Tur Sour AND Gop. 


> 
Extracts from the Upanishads. I. From the 
Karla Upanishad. 


I нл, to-day give you first of all a fev 
specimens of the style in which the Upanishads 


are written. 

* In one of the Upanisha 
` who glories in having made a 

sacrifice by surrendering all th 

own, to the gods. Thereupon his son, his only 
ms to have taunted him with not having 
This has been 


ds we read of a father 
complete and perfect 


at he could call his 


son, see 
sacrificed him also to the gods. 
considered às a survival of human sacrifices in 


.India, just as Abraham's willingness to sacr 
Isaac has been accepted as а proof of the former 
existence of similar sacrifices among the Hebrews. 


It may be 50, 


а real killing of the son. 
give his son to Death, we find 


ifice 


but nothing is said in our case of 
After the father has 


said that he would 
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at once that the son has entered the abode of 


Death (Yama Vaivasvata), and that, in the absence 


eive him with the 
Hence when the lord 
rns after three days' 


of Death, thers is no One to rec 
honours due to a Brahman. 

of the Departed, Yama, retu 
absence, he expresses his r 


may not be 
so he evidently 
К and secondly that He may 


€ath. ‘There is 


“when a man is dead, some 
saying, he is; others, he is Not. This І 


like to know, taught b 
my boons,’ 


should 


y thee, this js the third of 


Yama, the god of death, 


ures of every kind. 
ys (I, 26): ‘These 
Death, and they wear 


But his guest resists. and sa 


things last till to-morrow, O 


" 
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out the vigour of our senses. Even the whole of 
our life is short. Keep thy horses, keep dance 
and song for thyself. No man can Ье made happy 
by wealth. Shall we possess wealth, when we see 
thee, О Death ?' 

In the end Death has to yield. He has 
promised the three boons, and he must fulfil his 
promise. All this throws a bright light on the 
state of life and the state of thought in India, say 
3,000 years ago. For although all this is poetry, 
we must remember that poetry always presupposes 
reality, and that no poets could have successfully 
appealed to human sympathy, unless they had 
struck chords which could vibrate in response. 

Then Yama says: 'After pondering on all 
pleasures that are or seem delightful, thou hast 
dismissed them all. Thou hast not gone into the 
road that leadeth to wealth, by which many go to 
aestruction. Fools dwelling in darkness, wise in 
their own conceit, and puffed up with vain know- 
ledge, go round and round, staggering to and fro, 
like blind men led by the blind. The Hereafter 
never rises before the eyes of the thoughtless 
child, deluded by the delusion of wealth. “This 

E 
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is the world,” he thinks, 
thus he falls again and 
the sway of d&ath. 


° 


“there is no other "—and 


абат under my sway — 


After Yama has convinced 


himself that his 
young 


Bráhman guest has subdued all passions, 


and that neither Sacrifice nor fait 
gods, nor hope for happiness in h 
him, he begins to indic 
of the Bráhman 
of the world, in 


h in the ordinary. .. 
Caven, will satisfy 
ate to hi 
» Which forms 


he Upanishads, is^ 


» is hidden in the 


A man who is free from = 
desires ang free from grief, sees th 


» and to translate 
taking elements in the 


ed › ragas, ang tamas; see Gábála 
| © expression dhat ааа і 
EU елан Па a md Prasádát occurs again 
Up. VIII, 3; while the compound аы 4 
іп ће Upanishads, Nor j 

of the guzas, but ¢ 


beings (Isvara, &c.), 


o 
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‘That Self cannot be gained by the Veda nor 
by understanding, ror by much learning. He 
whom the Self chooses, by him, the Self can be 
gained. The Self chooses him as his own.’ 

This idea that the knowledge of Self does’ not 
come by study nor by good works, but by the grace 
or the free choice of the Self, is familiar to the 
authors of the Upanishads, but it is not the same as 
what was called before the grace of the Creator. 

Then he goes on: ‘No mortal lives by the 
breath that goes up and by the breath that goes 


'sdówn,—what we should call the breath of life. 


We live by another, in whom these two repose. — 
Here we see that the Bráhmans had clearly 
perceived the difference between the organic life 
of the body, and the existence of the Self, 
a difference which many philosophers of much 
later times have failed to perceive. 

And again: 'He, the highest Person, who is 
awake in теп! while they are asleep, shaping 


one lovely sight after another, that indeed is the 


1 It would introduce a thoroughly modern idea to translate 
“The spirit who watches over those who sleep. Nor does 


atyeti mean ‘to escape.’ 
E2 
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Bright, that is Brahman, 
Immortal Aq] worlds ar. 
one goes beyond’ 

“As the one fire, after 
though one, becomes ] 
takes (like unto what 


that alone is called the 
€ contained in it, and no 


it has entered the world 
ike unto €very form which it 


the eyes, thus the о 
never contaminated by 
being himself without,’ 


(W estcott, 
: “There+is one 
SS, who makes the 
€ who perceive him 
9 them belongs eternal 


Wis 


happiness. Dot to othe 


rs,’ 
His for. i 
parse О Еве Seen, no one beholds 
him with the SY. He ig id 
a 


Sed by the heart, 


o 
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? by wisdom, by the mind. Those who ‘know this 


are immortal.’ D 


It is remarkable how little she mind of the 
author of this Upanishad, whoever he may have 
been, is concerned with anything like proving the 
immortality of the soul by arguments. And the 
same applies to the religions of most of the 
ancient people of the world, nay, even to the re- 
ligions of savage and uncivilized races with whose 


| opinions concerning the soul and its fate after 
| death we are acquainted. No attempt is ever 
ES. Ae p 

| omade to collect arguments in support of the soul's 


| . Я > . 
| immortality, for the simple reason, it would seem, 
{ that though there was undeniable evidence of the 

» * `" decayand final decomposition of the body, nothing 


like the death of the soul had ever come within 


human cognizance. The ideas as to the manner 


of И which the soul would lead after death are, 
fio doubt, often very childish and imperfect, but 
the idea that the soul would come to a complete 
end after the death of the body, the most childish 
and imperfect of all ideas, belongs decidedly to 
Like other sacred writings, the 


a later age. 
Upanishads also indulged in the most fanciful 
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descriptions of the abode of the soul after death, 


and their conceptions of tlie happiness or un- 


happiness of the departed Spirits are hardly 


superior to those of the Greeks, It may have 


been the very fancifulness of these descriptions 
that raised the doubts of more serious tliinl 


kers, 
and thus made them throw up their belief in the 
vulgar immort 


ality of the Souls, together with 
their old belief in Elysian field 


Blessed. The Upanishads, 
much wiser course. 


5 and Isles of the 


enjoyed in this life, 
deserved the fulfilm 


wishes. But they reserve а higher immortality, 
or rather the only true immortali 


ty, for those "vho 


doubted of their existence before death. They 


that of Bráhman, 
efore without end, 


knew that their true being, like 


was without beginning and ther 


= 


aimee t 


о 
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and they were wise enough not to indulge in any 
prophetic visions asto the exact form which their 
future existence would assume, Immortality is 


„represented as the result of knowledge. Man 


is immortal as soon as he knows himself, or 


rather his self, that is, 
eternal Self within him. 


The whole of this philosophy may be called the 
nt thinkers of India. 


as soon as he knows the 


common property of the ancie 


It was natural enough that it should not have 


been taught to children or to people unfit as yet 
but no person qualifed by 


All that 


"e for higher thought; 
birth and education was kept from it. 
sa certain reticence, even on the part 


of Death, when he is made to communicate his 
knowledge to his young guest. We see that the 
teacher is fully aware of the high value of his 
knowicdge, and that he entrusts it to his pupil 


“rather grudgingly, and as the most precious thing 
i 


he has to give. 


strikes us 1 


IL From the Maitràyaza Upanishad. 


shall see the same hesitation in another 


We 
taken from the Maitrayaza Upanishad. 


episode 


° 
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Here it is not a young Brahman, but an old king 


who had surrendered the Crown to his son and 
retired into the forest to 


death. He there meets 


use of the enjoyment 
› “їп this offensive. un- 


» Skin 
Sinews, marrow, flesh Seed, blood, mucus, tears 
phlegm, ordure, Water, bile and slime > What is 
the need of the enjoyment E 


» anguish, Jealousy, S€paration from 
What we love, union with What we do no 


» Old age, death, { 


, illness, Sae and 
other evils > We see that all i Perishable like 
these insects like herbs and t 


the greatest happiness and 


o 
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world to the next. Great oceans have been dried 
WM up, mountains have fallen, even His pole-star 
We moves", the ropes that hold the stars have been 
| № , »Cut?, the earth has been submerged? and the 
very gods have fled from their places. In Such 

a wofid as this, what is the use of the enjoyment 

of pleasures, if he who has fed on them has to 

return again and again !'—(Үои see here the fear 

of another life; the fear, not of death, but of 

birth, which runs through the whole of Indian 

d^ philosophy.) ‘Deign therefore,’ he says, ‘to take 
û me out. In this world I am like a frog in a dry 
well. О Saint, thou art the way, thou art my 
way.’ ; 
Then follows the teaching, not, however, from 
the teachers own mind, but as he himself had 
been taught by another teacher, called Maitri. 
Agit Maitri, again, is not represented as what we 
“should call the author, but he also relates only 
what had been revealed by Pragápati, the lord of 


1 Probably the earliest references to the procession of the 


ee equinoxes. 
- 2 This may refer to shooting stars or to comets, 


3 This may refer to the tradition of a deluge. 
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creatures, to some other Saints, the Válakhilyas. 
All this shows a distant historical background, 
and however fanciful some of the details may 
seem to us, we get the impression that the life 
described in these Upanishads was a real life; that 
in the very remotest times t 


he settlers in that 
beautiful and over- 


fertile country were occupied 
e thoughts which are recorded 
5, that they were really 


in reasoning out th 
in the Upanishad 


of men different from us, different from an 


race, that they cared more for invisible t 
visible things, and that kings and princes 
them really descended f 


r 
their palaces 


a race 
y other 
han for 


among 


om their thrones and left 
› in order 


and afterwards а teacher. 


aJ 


== 


ed 
9 а cart. 
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wife and child, to become a Buddha and a saviour ; 
nay, when we set how one of the strongest 
reproaches addressed to himeby the Brahmans 
was that he, being a Kshatriya or nobleman, 
should have ventured to assume the office of a 
spiritual teacher, we can hardly doubt that we are 
dealing here with historical facts, however they 
may have been embellished by his enthusiastic 
followers. 

In our Upanishad the first question asked is: 
“О Saint, this body is without intelligence, like 
By whom has this body been made 
intelligent, and who is the driver of it?’ Then 
Pragápati answers that it is He who is standing 
above, passionless amidst the objects of the world, 


endless, imperishable, unborn and independent, 


that it is Brahman that made this body in- 


téliigent and is the driver of it. 


Then a new question follows, namely, How 
a being without passions and desires could have 
been moved to do this, and the answer is some- 
what mythological, for we are told that PragApati 
(Visva) stood alone in the beginning, that he 
had no happiness when alone, and that medi- 
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without understanding, a 
lifeless posts, 


ght o 
ake, 


one with the One (VI, 17). 
do not approach 


e Serenity of this 
Sood ог bad; his self 


obtains imperishable 


‘ Thoughts alone,’ he says, cause the round 
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of a new birth and a new death; let a man 
therefore strive ta purify his thoughts. What 
a man thinks, that he is : this, is the old secret ! 
(VI, 34). If the thoughts of men were so fixed 
on the Eternal or Brahman, as they are on the 
things of this world, who would not be freed 
from bondage?’ When a man, having freed his 
mind from sloth, distraction, and unrest, becomes 
as it were delivered from his mind, that is the 
highest point. ‘ Water in water, fire in fire, ether 
in ether, no one can distinguish them ; likewise 
* man whose mind has entered into the Eternal, 


into Bráhman, obtains liberty.’ 


Sankara’s Analysis of Subject and Object. 


We shall now have to see how wonderful a 


system of philosophy has been built up with 
such materials by the author or authors of the 
Here the scattered frag- 


ments are carefully arranged and systematically 


1 Exactly the same idea is expressed by Buddha in the first 
verse of the Dhammapada (Sacred Books of the East, x, p. 3): 
“All that we are is the result of what we have thought: it is 
founded on our thoughts, it is made up of our thoughts.’ 


o 
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put together, one step follows after another, and 


translated, and 


as little sense as the different headings 
the programme of my lectures, І shall try, 

o 
however. you а specimen 


» to whom we Owe t 
on these Sütras, and 


if translated they would convey | 


in 


of the style 
he elaborate 
who is indeed 


commentary 


nd subject, 
of We and Fou 


cannot take the Place or 
the more that their 
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interchanged.’ What he means is thąt subject 
and object, or what falls under the names of 
We and Vou, are not only differênt from each 
pther, but diametrically opposed and mutually 
exclusive, so that what is conceived as the 
objett*can never be conceived as the subject of 
a sentence, and vice versa. We can never think 
or say ‘We are You, or ' You are We, nor 
ought we ever to substitute subjective for objec- 
tive qualities. Thus, for instance, the You may 
be seen and heard and touched, but the We or 
athe Z can never be seen, heard, or touched. Its 
being is its knowing, not its being known. 

Having established this general proposition, 


Sankara continues: ‘ Therefore we may conclude 


that to transfer what is obj 


is perceived as You, the Non- 
that is what is per- 


ective, that is what 
Ego and its quali- 
ties, on svhat is ‘subjective, 
das We, the Ego, which consists of thought, 
versá to transfer what is subjective on 


ceive 


ог vicc 
what is objective, must be altogether wrong. A 


subject can never be anything but a subject, 


the object always remains the object. 
° « Nevertheless, he continues, ‘it is a habit 


64 The Vedanta Philosophy. 


inherent in human nature, a necessity of thought, 
we should call it, something which human nature 
cannot shake “off, to say, combining what is true 
and what is false, “І am this, and this is mine.” 
This is a habit caused by a false apprehension 
of subjects and predicates which are absohitely 
different, and by not distinguishing one from the 
other, but transferring the essence and the quali- 
ties of the one upon the other’ 


You can easily see that Subject and object 
are not used by Sankara in their merely logical 


sense, but that by subject he means 


what is 
true and real 


‚ in fact the Self, whether divine 
or human, while objective means wi 


th him what 
is phenomen 


al and unreal, such as the body with 
its organs, and the whole visible world. Com. 
bining the two, such statements а 
or I am weak, I am blind or J 
the false apprehension which, he 


herent in human Nature, but which nevertheless 
is wrong, 


5 “Тат strong 
can see, form 
admits, is -in- 
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subject is made objective. All definitions seem 
to agree in this that«this transference consists in 
imagining in one's mind or memory that’ one 
recognises something seen before, but that one 
sees it somewhere else. As an illustration he 
gives the fact that some people mistake mother- 
of-pearl for silver, that is, transfer the essence and 
qualities seen in silver on mother-of-pearl. Or 
again, that some people imagine they see two 
moons, though they know perfectly well that there 
is only one. In the same manner people imagine 
that the living being or the ordinary Ego is the 
true subject or self, or that there are two real 
selves, the body and the soul, though there can 
be only one, which is all in all. The nature of 
this transference which lies at the root of all 
mundane experience or illusion, is once more 
` explained as ‘taking a thing for what it is not, 
which is illustrated by a compassionate man say- 
ing it fares badly with him and that he is 
miserable, though he himself is quite well, and 
it is his wife and children only who are suffering. 
In a similar way a man says that he is fat, or thin, 
that he moves, stands, or springs, that he does 
Ё 
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anything, that he wishes for this or for that, while 
in truth, he himself, that és, his true self, the 
ideal subject, is only the witness of all this doing 
&nd wishing, the looker on, who is. 


quite independent of the vari 
body. 


or ought to be 
Ous states of the 
o 9 


In conclusion Sankara sums up by saying that 


Се, or ordinary philo- 
Sophy, or law, or anything 


realm of Avidy 
the aim of the V 
Nescience, and 
knowledge, 


else, belongs to the 
4 or Nescience, and that it is 
edanta Philosophy to dispel that 
to replace it by Vidya, or true 


utilized by European 

the fundamental incompati- 
bility between what js Subjective and what is 
objective ; nay, the impossibility of the subject 
ing an object, or an object the subject. 


philosophers, namely, 


= 
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Subject, with the Vedántists, is not a logical but 
a metaphysical terme It is, in fact, another name 
for self, soul, spirit or whatever name has been 
given to the eternal element in man and God, 
European philosophers, whatever they may 
hold about the soul, always speak of it as some- 
thing that can be known and described, and 
therefore may form a possible object. If the 
Hindu philosopher is clear on any point it is this, 
that the subjective soul, the witness or knower, 
or the Self, can never be known as objective, but 
«can only be itself, and thus be conscious of itself. 

Sankara would never allow that the self or the 
subject could be known as an object. We can 
only know ourselves by being ourselves; and if 
other people think they know us, they know our 
phenomenal self, our Ego only, never our sub- 


- jective self, becatse that can never be anything 


buta subject; it knows, but it cannot be known. 

The same, if we imagine that we know others, 

what we know is what is visible, knowable, that 

is the appearance, but never the all-pervading self. 

So again if we transfer to what is objective only, 

such as the sky, or a river, or a mountain, а sub- 
F2 
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jective selfhood, we go wrong, we produce my- 


thology and idolatry—we gain false, not true 
knowledge. 


When we say that the whole world is divided 


orld, into pheno- 
St would say*that 
there is a subjective and an objective world, and 


ense of the word 


into a visible and an invisible w 


mena and noümena, the Vedánti 


that what is subjective in their s 
the soul as an Object of 


knowledge, dissect it 


memory, conception, wha 


Self, and even in its m 


— à 


xx 
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it, just as the sun may be said to shine by its own 
light, and by that "light to lighten the whole 


[©] 


world. 
e The nearest approach to what Sankara means 


by subject and object is found, I believe, in 
Schopenhauers Wille and Vorstellung, his Will 
corresponding to Brahman, or the subject of the 
world, the only true reality, his Vorstellung to 
the phenomenal world, as seen „Ьу us objectively, 
and to be recognised as unreal, changeable and 
perishable. These ideas are perfectly familiar 
“to the authors of the Upanishads. With them 
therefore true immortality consists simply and 
entirely in the self knowing his self. Thus in a 
famous dialogue! between Yag#avalkya and his 
wife Maitréyi, who wishes to follow her husband 
into the forest and to learn from him what the 
soul is, and what is immortality, Yág/avalkya 
sums up all he has to say in the following words: 
‘Verily, beloved one, the Self, i.e the soul, is 
imperishable and of an indestructible nature. 


For, when there is, as it were, duality, then one 


1 Вул. Аг. Upanishad IV, 6; S. B. E. xv, p. 185. 
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sees the cther, one hears the other, 
the other, one knows the ofher. 

Self only is alll this, how shou 
how should 


one perceives 
But when the 


Id he see another, 
he hear another, how should he 
perceive or know another? Hoy should he 
know Him, by whom he knows all? ` That 
Self can only be described by 
is by Protesting a 


Self is incomprehensible, he 


knower ?' 

Here is the Critical point. 
knower know the knower ? 
How can the soul know the 


be the knower, he in who 


How should the 


Ог, as we should Say, 
soul ? 


m subject and object 
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neither life nor death—it stands alpof, it is 
immortal. ‘That is*true immortality, as YAgiia- 
valkya said, and with these words ће went away 


into the forest. 


° » The Inheritance of the Vedanta. 


Let us now look back on what I called the 
ancient inheritance of the Vedánta philosophers. 
We saw that they had inherited a concept, slowly 
elaborated in the Vedic hymns and Bráhmazas, 
that of Bráhman, that is, that from which, as the 
"Vedánta-sütras say, the origin, subsistence and 
dissolution of this world proceed (Vedánta-sütras 
I, 2). The only attributes of this Brahman, if 
attributes they can be called, are that he is, that 
he knows, and that he is full of bliss. 

. But if that is the highest concept of the Supreme 


° Being, of Brahman or of God in the highest sense, 


a concept, as they say, so high that speech turns 
back from it, because with the mind it cannot 


reach it!; if, as they say, it is unknown to the 
wise, but known to the foolish—Cognoscendo 


s1 St, Augustine, De Doctr. Christ. т, 6: ‘Si autem dixi, non 


est quod dicere volui." 
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ignoratur, Ignorando cognoscitur—how was it 
possible to reconcile this + éxalted concept with 
the ordinary “descriptions of Brahman, given in 
the Veda, Nay, in some portions of these very 


Upanishads, as a creator, asa maker and ruler 


of the world; nay, 


often as no More than an 
ordinary deity ? 


latter. 
in this, but it seems to me 


pean ideas into India, In 


о 
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о 


have been like admitting naked savages to the 
lecture-room of the Royal Institution. 

And yet, in principle, even this 'exclusion was 
wrong, and clearly in contradiction with the true 
spirit of the Vedanta. It is generally supposed 
that’ the fourth caste, the .Südras, were the abo- 
riginal inhabitants, and racially distinct, therefore, 
from the Aryan conquerors. This may be so, 
though it has never been proved, and we know 
that even people of Aryan speech might lose all 


claim to caste, and fall socially to as low a stage 


eas the .Südras; nay, even to a lower stage. 


Bádaráyaza speaks also of people who, owing to 


or other circumstances, stand between 


poverty 
And with 


the three upper castes and the .Südras. 
regard to them, he distinctly states that they are 
not to be excluded from the study of the Vedánta. 
The question whether real Stidras are admissible 
or not, has evidently exercised the minds of the 
Vedantists to a considerable extent, but in the 


end they adhere to the principle of exclusion. 
And yet there are cases in the Upanishads which 


seem to show that this spirit of exclusion was less 


ар in ancient times. Ме must not forget that 
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in one of, the hymns of the Rig-veda the Stidras 
are distinctly stated to have sprung from Brahman 
like the other‘castes, 
cations that they s 
Brahmans, 


There are not wanting indi- 
poke the same language as the 
There are two cases, at least, in 
which the Upanishads seem to speak of .Südràs as 
admitted to the wisdom of the Vedánta, namely 
those of Ganasruti and Satyakáma, 

The Story of Gánasruti is somewhat obscure, and 
though Ganasruti is distinctly called a Südra, the 
whole character of the story would rather seem 
to indicate that he was a Kshatriya, and that when? 
Raikva called him a Südra, he used the word as 


- The Bráhmans themselves 
tty by a forced etymology to show that .Südra in 
this Passage must Not be taken in its technical 


Not have been instructed in ° 


the Vedanta The Story runs as follows : 
I. ‘There lived, once 


“pon a time, Ganasruti 
randson of Ganasruta), . 
bestowing much wealth 


Pautrayana (the great-g. 


Who was а pious giver, 


a 
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that people should everywhere eat of his 
food. ? 

2. ‘Once in the night some Hazsas (flamingoes) 
flew past, and one flamingo said to the other: 
“не! Bhalláksha, Bhalláksha (short-sighted one), 
the light (glory) of Gánasruti Pautráyawa, is 
spread like the sky.—Do not touch it, that it 
may not burn thee." 

3. ‘The other answered him; * How can you 
speak .of him, being what he is, as if he were like 
Raikva with the car ! ?" 

е 4. ‘The first replied: ^ How is it with this 
Raikva with the car of whom thou speakest pu 

‘The other answered : “ As (in a game of dice) 
all the lower casts belong to him who has con- 
quered with the Kreta (the highest) cast, so 


whatever good deeds others perform, all belong 


* to that Raikva with the car. He who knows what 


he knows, he is thus spoken of by me.” 


1 The text is certainly corrupt, but none of the emenda- 
tions hitherto proposed is in the least satisfactory. It is easy 
to say what the text ought to be, but it is difficult to explain 
how the text, if it ever was like what we think it ought to 
have been, could have become what it is now, Hic Rhodos, 


hic salta! 
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5. ° Génasruti Pautráyaza Overheard this con- 
versation, and as Soon as he had r 
morning, he said to his do 
speakest, indeed, of me as 
the car" He replied : 
Raikva with the car?” 


isen in the 
Orkeeper: “ Thou 
if I were Raikva with 
"How is it with this 


о о 


7. ‘The doorkeeper 


but returned Saying, “I found him Not.” 
‘Then the King said. « Alas | 
maza should be Searched for (; 
the forest), there go for him.” 
8. ‘The doorkee 


and Scratching hig Sores. He 
addressed him and Said : " Sir, аге you Raikva 
with the car p 
“Не answered. « umph Tam.” 


‘Then the doorkeeper Teturned and said: 
have found him.” 


e 
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1. ‘Then Gánasruti Pautráyaza took,six hun- 
dred cows, a necklacé, and a carriage with mules, 
went to Raikva and said : Q 
„ 2. *“ Raikva, here are six hundred cows, a neck- 
lace, and a carriage with mules; teach me the 
deity which you worship." 

3. ' The other replied: “ Fie, necklace and car- 
riage be thine, О Sidra, together with the 
cows!" А 

‘Then Gánasruti Pautráyaza took again a 
thousand cows, а necklace, a carriage with mules, 
and his own daughter, and went to him. 

4. ‘He said to him: “ Raikva, there are a 
thousand cows, a necklace, a carriage with niules, 
this wife, and this village in which thou dwellest. 
Sir, teach me!' 

“Не, lifting up her face, said: “You have 
brought these (cows and other presents), O .Südra, 
but by that face (of thy daughter) alone thou 
wouldst have made me speak." 

‘These are the Raikva-parza villages in the 
country of the Mahávzzshas where Raikva dwelt 


under him.’ 
"Then follows the teaching of Raikva which to 
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us seems hardly worthy’ of so large a prize as 
Gánasruti offered him. The only important point 
in the story for our present purpose is, whether 
*Gánasruti was really а Sûdra, or w 


hether Raikva 
called him a Sûdra in a fit of 


passion only, It 
keeps а Kslattzz 
Who builds towns of 


recedent for 


admitting rea] Südras to a Study of the Upani- 


shads and the Vedanta, 
The other preceden 


t is likewise not a] 
to the point. 


together · 
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The story is found in the A/andogya U pani- 
shad IV, 4: ° 

т. Satyakáma (ie. Philalethes)? the son of 
Gabálá, addressed his mother and said: ‘I wish. 
to become a Brahmaéérin (religious student), 
mother. Of what family am I?’ 

2. She said to him: ‘I do not know, my child, 
of what family thou art. In my youth, when 
I had to move about much as а servant (waiting 
on guests in my father's house); `1 conceived thee. 
Ido not know of what family thou art. I am 
«Gabálà by name, thou art Satyakáma. Say that 
thou art Satyakáma Gábála (a member of the 
family of the Gábálas, but here simply the son of 


Gabálà).' 
3. He, going to Gautama Háridrumata, said to- 


- him: * I wish to become a Brahma/árin with you, 


° 


Sir. `Мау„Ї come to you, Sir?' 

4. He said to him: * Of what family are you, 
my friend?' He replied: ‘I do not know, Sir, 
of what family I am. I asked my mother, and 
she answered: “In my youth, when I had to 
move about much as a servant, I conceived thee. 


I'do not know of what family thou art. I am 
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Gabala by name, thou art Satyakama,’—I am, 
therefore, Satyakama Gábála, Sir. 

The teachér said to him: < No one but a true 
Brahmaza would thus speak out. Go and fetch 
fuel, friend, I shall initiate you. You have not 
swerved from the truth,’ 

These stories throw an interesting light on 
the state of society in the times represented by 
the Upanishads. But neither of them seem to 
me to prove what by some they were supposed 
to prove, namely, the right of the Sûdras to be 
taught the Vedanta, This right rested, in fact, 
on much higher grounds, on the ground 
common humanity of Sidra: 


of the 


s and Brahmans ; but 
this was not recognised till Bu 


once for all that no man is 
but only by good thoughts, 
deeds. But while the Sûd 


ddha proclaimed 
а Bráhmaza by birth, 
good words, and good 
ras were excluded, all 
the higher castes, whether Bráhmazas, 
triyas, or Vaisyas, were ad 
the Upanishads and the V. 
vided always that they 
for these higher Speculat 


Ksha- 
mittéd to the study ,of 
edánta Philosophy, pro- 
had qualified themselves 


ions. This insistence on 


E 
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2? 


no doctrine сап be called «5002722, which is open 
to all who are able and willing to enter!. In all 
this, we must never forget that we are dealing 
with India, where, at the time when the Upani- 
Shads were composed and taught, there existed 
no MSS. A teacher was the depositary, the 
living representative of a literary composition, and 


t Uit was left free to every teacher to judge whom 
^ they wished to have for their «pupil, and whom 
they thought fit to decline. Private tutors do 


jo the same at Oxford, but no one would call their 


teaching esoteric. 

We sometimes read that it is the father’s duty 
to teach these higher doctrines to his son, and if 
the father’s place is taken by a teacher, he is 
enjoined to see that his pupil is of a serene mind 

` апа endowed with all necessary qualities (Maitr. 
"Up. VI, 29); but we never read that pupils 
properly qualified were excluded. We read again 


1 It has been truly said that the Gnostic tradition was secret 

| 'in so far only as all Christians did not, as a matter of fact, 
understand it, yet not secret in so far as all ought to understand 

| it Hence Clement denied that the Church possessed Oidayás 
| 4ХХха< dropphrovs, while yet he speaks of тд cs yps dzoppyróv; 
| А cf. Bigg, Bampton Lectures on Christian Platonists, 1888, Desi: 


* G 
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(Svet. Up. VI, 23) that this highest mystery of 
the Vedanta, delivered in a former age, should 


not be given to one whose passions have not 


"been subdued, nor to one who is not a son or 
a pupil; but we have no reason to doubt that 
whoever was duly qualifed, was duly received 
and duly instructed. 


Relation between the Higher Bráhman and the 
Lower Brahmán, 


ects taught in the 
was the highest aim of the 
Philosophers to show that what 
we might call the €xoteric Brahman was substan- 
tially the same as the esoteric, th 
in reality, and that there could 
only, not two. 


With regard to the subj 
Upanishads, it 
ancient Vedanta 


at there was 


wrong. 
Avidya ; 


altogether empty or 
nothing ; 


all Phenomenal. But 


ed carefully between 
what is phenomenal and what is false or nothing. 


There: 3585 reality behind the phenomenal 


it was what wec 
the Vedantists distinguish 
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a 
[2] 


world, it is not а mere nothing, as some 
Buddhist philosophers hold; nor is it alto- 
gether illusive, as some of the later Vedántists 
thought, who were therefore called Crypto- 
buddhists (PraZZZanna-bauddhas). This is the 
peculiar excellence of the Vedanta philosophers, 
that they always see reality behind the unreal. 
Thus they distinguish between the qualified 
(saguza) and the unqualified (aguza) Brahman, 
and they allow a qualified Brahmán for all prac- 
tical purposes (vyavahára), and more particularly 
ior the purpose of worship (upásaná), because 
in a state of worship the human mind requires 
a qualified and objective God, a God the Father 
or the Creator, though that Father can be a 
person only, a pratika or face, as the Brahmans 
call it, of the Divine Substance, using the same 
"simile of face, persona or person, which is well 
known to us from the writings of the early 
Fathers of the Church. Thus Brahman may 
be worshipped as Îsvara or Lord, as a conditioned 
personal God, and yet be zown as in his sub- 
` stance high above all conditions and limits inherent 
in'personality. The Vedanta philosopher may 
G 2 
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even, if ke likes, satisfy his craving for worship by 
conceiving Brahmán, as described in the Veda, 
aS a being ‘whose head is the heaven, whose 
еуез are sun and moon, whose breath is the wind, 
and whose footstool is the ea 
also satisfy his rational crav 
that a being, 


rth,’ but he may 
ings by confessing 


Such as man is, can neither perceive 
nor conceive God, nor 


of Him. The Vedánta 
* We can only say « 


predicate anything worthy 
philosopher therefore said, 
No, No" of God,' just as 
(ad Monachos 2) that it. is 
impossible to comprehend what God is, and we 
can only say what He is 204 And if St. Augustine 
said that with regard to God, silence is better 
than a fight of words *, Indian Philosophy had 
anticipated him in this also, Sankara (III, 2, 27) 
quotes the following dialogue from an Upanishad : 
* Váshkali said : « Sir, tell me Brahman 2,” Then 
Bahva became quite stil]. When Vashkali had 
asked a second and a third time, Báhya replied : 


Athanasius declared 


1 £ Quae Pugna verborum silentio cavenda magis quam voce 
pacanda est’ (De Doctr. Christ, I, 6). 


* Cf. Таш, Up. Ill, r; 


Professor Thibaut (III, 2, 1) 
lates * Learn Brahman, O fy 


trens- 
lend, which is hardly right, 


«52 
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* We are telling it, but thou dost not understand, 
that Self is quite stil" ' And yet this Bráhman 
of which the human intellect is powerless to 
predicate anything beyond its being, its knowing: 
and its being perfect or blessed, was to be 
worshipped by those who felt a desire for wor- 
shipping, for though it was not affected itself 
by any attributes, no harm would happen to the 
worshipper or the worshipped if, he called it the 
Lord, the creator, the father, preserver and ruler 
of the world. 
" And what applies to Brahman, as the Great 
Cause of all things, applies also to the Great 
Effect, namely, the Universe. Its substantial 
reality is not denied, for that rests on Bráhman, 
but all that we see and hear by our limited 
senses, all that we perceive and conceive and 
"name, is purely phenomenal, as we say, is the 
result of Avidyá, as the Vedántists say. The 
universal simile that the world is a dream turns 
up frequently in the Vedánta. 

That what we call our real world is а world 
of our own making, that nothing can be long 
or shirt black or white, bitter or Sweet, sapart 
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from us, that our experience does not in fact 
differ from a dream, was boldly 


enunciated by 
Bishop Berkeley, 


of whom John Stuart Mill, no 
idealist by profession, declares that he was the 


greatest philosophical genius of all who, from the 
earliest times, have applied the powers of their 
minds to metaphysical inquiries, 
testimony from such a man. 
universe,’ Bishop Berkeley writes 
and feel and infer, 


else; that which y 


This isa strong 
“Тһе physical 
, ‘which I see 
is just my dream and nothing 


ou see, is your dream; only 
it so happens that our dr 


Cams agree in many 
respects,’ 


The late Professor Clifford, who likewise was 
no dreamer 


and no idealist, expressed just the 
Same conviction when 


Review, 1 875, 


as real life, the only 
and coherence.’ Now 
Say? As long as we 


and our dream is real 
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before us, what Plato called the real world, of 


i which before we knew the shadows only. This 


Tent 


does not mean that the phenomenal world is 


ig 


ү altogether nothing,—no, it is always the effect 
of which Bráhman, the source of all reality, is 
the «cause, and as, according to the Vedánta, 
there cannot be any substantial difference be- 
tween cause and effect, the phenomenal world is 
substantially as real as Bráhman, nay is, in its 


ultimate reality, Bráhman itself. 


| g 2 Relation between the Higher Átman and the 
Living Atman. 

We have now to follow the ancient Vedánta 
| reasoners one step further when they fearlessly 
| reason out their one great premiss that there is 

and there can be only one Bráhman, the cause of 
„ everything, that is both the material and efficient 
| cause of everything. Nothing could exist be- 
sides Bráhman, neither matter nor souls, for if 
anything existed by the side of Bráhman, it 


would follow that Bráhman was limited, that 


very Bráhman which, according to its definition, 


i$ unlimited, is ekam advitiyam, one without a 
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is our soul? When we 


speak of the Self, in 
Sanskrit Atman 


» we should always remember 
that it is not what is commonly meant by the 
Ego, but that it lies far beyond it. What we 
commonly call опг Ego is determ 
and time, by birth and death, by th 


in which we live, by our body, 


memory, Nationality, character, 
*r things. All these 
r character, but they 
ir Self, Therefore to 


€ environment 


Our senses, our 


; and the thinking 
Which, according to the 


Vedánta, are Perishable, non-eternal, and not the 


ined by spaces 


A 


pom 
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Self. What, as we saw, Bráhman is to the world, . 
its eternal and omnipresent cause, that the Self 
is to the Ego; and hence Bráhman was soon 
called Parama-átman, the Highest Self, while 
the Self in man was called the Giva-Atman, for 
a time the living or the embodied Self. 


Different Views of the Soul in Indian Philosophy. 


There were philosophers in India as elsewhere, 
who declared that the Self or the soul was alto- 
gether nothing, or that it was the outcome of the 
ebody, or that the senses were the soul, or that 
the mind (manas) or our thoughts and our know- 
ledge, were the soul. They assigned even different 
places in the body to the soul just as poets 
imagine that the soul resides in the heart, or as 
lovers believe that it lives in the eyes, nay as 
Descartes, maintained that it resided in the con- 
arium or the pineal gland, and as many biologists 
still hold, that it resides in the cortical part of the 
brain, because it works by means of the brain. 
The Vedántist has therefore first of all to refute 
all these heretical opinions by distinguishing Ъе- 
tween what is Ше soul and what is not, between 
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„what is eternal, and what is perishable. No one 
can doubt that the body is perishable, so are, of 
course, our Sonses, so are in consequence our 
Sensations, and what is founded on them—our per e 
cepts, our memory, our concepts, all our thoughts, 

all our knowledge, however profound or compre- 
hensive, After having deducted all this, there 
remains no option; the individual Self must in its 

absolute reality be that Which, according to the 
former argument óf the Vedánta, is the АП in All, 
the One without a Second, namely Bráhman or 


the Highest Self—or, as we should say, 
must be divine, 


our soul, 


But in what Sense could it be the Highest 
Self?) Some philosophers had taught that the 
human Self Was a part of the Divine Self or 


а modification of it, or something created, and 
altogether different from it. 


Every one of these 
Opinions is shown by Sanka 


ra to be untenable. 
[t сайдо be а part of the Divine Self, he says, 


for we cannot Conceive parts in what is neither in 
time nor in space, 


infinite Brahman, th 
infinite 


If there existed parts of the 
€ Bráhman would cease to be 
; it would be limited, and would assume 


o 
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a finite character as towards.its parts !. Secondly, 
the living soul canhot be a modification of the 
Divine Self, for Bráhman, accordihg to its very 
.definition, is eternal and unchangeable, and as 
there is nothing outside of Bráhman, there is 
nothing that could cause a change in it. Thirdly, 
the living Self cannot be anything different from 
the Divine Self, because Bráhman, if it is any- 
thing, has to be All in All, so, that there cannot 
be anything different from it. 
Startling as the conclusion must have seemed 
?at first, that the Divine Self and the human Self 
are one and the same in substance, the Vedánta 
philosopher did not shrink from it, but actepted 
itas an inevitable conclusion. The soul is God, 
sounds startling even to us; yet, if it is not God, 
„What can it be? We are more accustomed to the 


* expression that the soul is divine or GodZZe, but 


what can be like God, if not God Himself? If 
Brahman is “опе without a second,’ it follows, he 


says, that there is no room for anything that is 


1 Spinoza, Ethica, I, Propos. ХП. ‘Nullum substantiae 


gttributum potest vere concipi ex quo sequitur substantium 
non posse dividi." 
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\ 
not Brahman. The often-repeated sentence, ‘Tat 
tvam asi,’ * Thou art it’ meafis not that the soul 


is a part of PBráhman, but that the whole of 
Bráhman is the soul. 


fact what Henry More 


The Vedántists were in 
and the other Christian 
Platonists of Cambridge would have called Holen- 
merians, believing that the s 


pirit is wholly present 
in every part (Bros èv Lépei) 


LJ 
The Upádhis ав the cause of difference between 
the Soul ana God. 


But then the question has to be answered, how 
Bráhman and the individual Self can 
Bráhnian or the Divine Self is eternal, om 
and omnipresent, our 
why not? 


nipotent, 


d, because it is under 
It is these-upádhis 
the absolute Self to 


re the body and its 
perception, conception, 
d the objective world 


organs, the instruments of 


and of all thought, ап 
(vishaya), 


We see every day that the coarse 
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body and its members decay and perjsh; they, 
therefore, cannot bt called eternal They are 


ct, they carfnot constitute 
Besides this coarse 
t the time of 


5 A objects, not the subje 
„the eternal subject, the Self. 
body, however, which perishes a 
death’ there is, as the Vedantists imagine, another, 
called the subtle body (sükshmam sariram), con- 
sisting of the vital spirits, the faculties of the 
senses and the manas (the mind). This subtle 
o be the vehicle of the em- 
lis supposed to dwell in 
gain. Of course, no 


body, is supposed t 
bodied soul, and the sou 
eit after death, till it is born а 
Indian philosopher doubts the fact of transmigra- 
o him as certain as our migration 
The physiological details of 
igration are often fanciful 


tion. It is t 
through this life. 
this migration or transm 
and childish. How cou 


* those early days? But the b 
migration remains unaffected by these fanciful 


details, and it is well know that this dogma has 
. been accepted by the greatest philosophers of all 
: Nor do these more or less fanciful 


countries. 
details affect the broad outlines of the Vedánta 


sa philosophy, 


ld they be otherwise in 
road fact of trans- 


system a for when the full truth 
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of the Vedanta has onc 


€ been Srasped, trans- 
migration also as well 


as tlfe beatitudes of the 
h. When the human Self 


It does not‘ 
The soul or Self 


Is, it Perceives, and 


» Which Shines within, 
We read that 
till Brahman е 
lighted A a С into ет, when they became 
ighted up У intelligence, at we call perceiy- 
ing, remembering. Concejy; 


g, imagining, and 


ES 
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? 
reasoning under all its forms is performed by 


certain instruments" called the senses (indriya) 
and by the Manas, generally translated by mind, 
but really the sensoriwm commune, the rallying- 
point of the senses. All this, however, is not 
the Self. The primary instruments of all this 
knowledge, the sense organs, are perishable, and 
so is the result obtained through them, however 
exalted it may seem in its highest stages. The 
Vedántist admits five organs or senses for per- 
ception (buddhi), and five for action (karman). 
"The former serve for the purpose of perceiving 
sound, shape, colour, taste, and smell, the latter 
for the acts of grasping, walking, speaking, and 
all the rest. 

All sensations are conveyed by the senses to 
the mind, manas, the sensorium commune which, 
being either attentive or inattentive, perceives 
or does not perceive what is brought in. The 
functions of the Manas are various, such as per- 
ception (buddhi), conceptual knowledge (vig#Ana), 
and discursive thought (Zitta). These three 
functions often assume an independent character, 


and they then stand either in the place or by the 
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Y 


side of the Manas, Hence much confusion in 
psychological terminology. 
or occupations of this Man 


Other manifestations 
as or mind are desire 
(Ката) *, imagination (saükalpa), doubt (vidikitsa), 
faith (sraddha), want of faith (asra 
(dhzzti), irresolution (adhziti), 
tion (dhri), and fear (bhi)? Tt is difficult to find 
exact equivalents in English for all these tech- 
nical terms, Sometimes memory would seem 
the best rendering of manas, mind. (Vedanta- 


sütras IT, 3, 32) In fact mind or 
Upanishads is ver 


shame (hri), reflec- 


manas in the 
У comprehensive, quite as com- 


: Sometimes four the inner organ are 
кот | memory or mind), buddhi (per- 
ception), ahamkâra (egoity), and Аца (thoy ht 
* Cf. Spinoza wi ) 


; II, vii, 3: 
cupiditas; &c. 


vrittis or activities of 


* Modi cogitandi, ut amor 
? Also consideration (samsaya and vikalpa) and decisica 
(niskaya and adhyasaya), 
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о 


and would treat all other manifestations as so 
o 

many functions (vzzttis) only of one and the same 

mental power, called the AntaZ-koraza or the 


Inner Organ. 


Our Mind is not our Self (Atman). 


All this may sound very imperfect, yet it con- 
tains one important thought, that our Self is 
neither our body nor our mind, not even our 
thoughts, of which most philosophers are so proud, 
but that all these are conditions only to which 
the Self has to submit, fetters by which it is 
chained, nay clouds by which it is darkened, so 
as to lose the sense of its substantial oneness 
with the Highest Self, and to forget the purely 
phenomenal character of the universe whether 


without or within. 


ы D 


"phe Upadhis due to Avidya. 

Very soon, however, a new question arose, 
Whence come these upádhis or conditions, this 
body, these senses, this mind and all the rest ? 
And the answer was, from Avidya or Nescience. 
Criginally I believe this Nescience may have been 

H 


98 The Vedanta Philosophy. 


5 


meant aş subjective only, as a confession of our 
inevitable ignorance of all <hat is transcendent, 
the same ignorance Which has been expressed 
»on this point with one accord by the greatest 
philosophers. But very soon this Avidya was 
conceived as an independent power. It wae not 
only personal Nescience, it was universal Ne- 
science, a Nescience not only affecting the human 
Self, but overshadowing for a time the Supreme 


Self, the very Bráhman, which, as we saw, is 


å 
Then the 
once more, 
he Supreme 
hing outside 
it; which is 


The Vedântist 


o. But there is 


sophy where 


vr 


ә 
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world; nay, this knowledge of the limits' of our 
understanding has, since Kant's Criticism of Pure 
Reason, become the very foundatiofi of all critical 
philosophy. The Vedántist sees the work of 
Avidyá or Nescience everywhere. He sees it 
in eut not knowing our own true nature, and 
in our believing in the objective world as it 
appears and disappears. He guards against call- 
ing this universal Avidyà vea/, in the sense in 
which Bráhman is real yet he cannot call it 
altogether unreal, because it has at all events 
*caused all that seems to be real, though it is itself 
unreal. Its only reality consists in the fact that 
it has to be assumed, and that there is no “other 
assumption possible to account for what is called 
the real world. To know what this Nescience or 
Avidya is, is impossible, nay, self-contradictory. 
And to this-effect a very telling verse is quoted, 
namely, that he who would know Avidya is like 
a man who should wish to see darkness by 


means of a far-shining torch '. 
5 ү 


1 This view of Nescience or Avidyá is clearly put forward in 
the Vedántasiddhántamuktávali as translated by Professor Venis 


(pp. 14-15): ‘Of the reality of Nescience (avidya) there is no 
H 2 
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Avidyà destroyed by Knowledge. 


But while for a time this Nescience has power 
to conquer and enslave us, we have the power 
in the end by means of true Science (Vidya) 
to conquer and enslave it, nay to destroy it"and 
all its works; and this true Science, this Vidya, 
is the Vedénta Philosophy. It is true we cannot 
shake off our fetters, but w 
be but fetters ; 
body and its se 
world, but we ¢ 
it stops. This is 
(eivanmukti), whi 


€ can know them to 
We cannot rid ourselves of our 


nses, or destroy the phenomenal 


evidence, Tevealed or human, -ISN 
or by perception, &c., or is it assu 
of experience, which ca 


escience proved by Veda 
med 15 account for the world 


accounted for? Not 
by Veda, nor by Perception, inference, ог human teaching. 
For, if by any of these Nese 


unreal world. . , . For there is no other Course apart from this 
assumption of Nescience; 


See Col.Ja cob, Vedánta-sára, p.173. 


> а e 


a 
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a simile for everything. The potter's wheel, he 
Says, goes on revolving, even after the impetus 
given to it has ceased. And in the same way 
our phenomenal life goes on, though its impetus? 
namely Avidyá or Nescience, has been destroyed. 
Thé last word in this life, the last word of the 
Vedanta philosophy is Tat tvam asi, Thou 
art it, or Aham brahmásmi, Z am Bréhman. 
* With this,’ we are told, ‘the fetters of the heart 
are broken, all doubts are rent asunder; all 
works are destroyed, for the Eternal (Bráhman), 
the highest and the lowest, has been seen,’ 

Bhidyate hrzdayagranthiz 

Khidyante sarvasamsayah, 

Kshiyante Айзуа karmázi 

Tasmin drzsh/e parávare. 
. Let me read you in conclusion another short 
* chaptér of Saakara's (IV, т, 2), in which he tries to 
explain in what sense our Self can be the Highest 
Self, and how the soul can have its true being in 


God and in God only. 
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How the Soul can be one with God. 


Sankara says: ‘The author of the Sátras con- 
Siders whether the Atman, the Self, is to be 
accepted as I, or as Something different? fom 
the I. And if it is said, how can there be a doubt, 


from one another ; but, 
only, the word might be 
Sense. Hence the usual 
as saying : ‹ [t cannot be 
Sense of I, for he who p 
of sinlessness, &c., i.e. 
prehended ag possessi 
(sin, &c.) 


if not, then, and then 
taken in its secondary 
Opponent is introduced 


OSSesses the qualities 


the Lord, caünot be com- `' 


» ПОГ vice verså, 
is sinless, the embodied 
sinful. Again, if the L 


samsara (migration) Or a temporary being, he 
would 2250 Sacto not be the Lord, and hence 


Ord were immersed in 


eS 
: = 


@ 
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the Scripture would lose its meaning. ‘Again, 
supposing that the temporary Self could be the 
Self of the Lord, the Scripture would be meaning- 
less, because there would be no one qualified: 
(to study the Vedanta and to recover Brahma- 
hood), nay the very evidence of the senses would 
be contradicted. And if it should be said, granted 
thatthe two are different, and that the Scripture 
teaches that we must consider them as one, why 
not admit that they may then be taken as one in 
the same sense in which Vishzu is taken as 
Опе with his images? This surely would be 
better than to admit that the temporal soul is 
the chief Lord himself. This is our opinion:' 
ie. these are the objections that can be made, 
if only for the sake of argument, against the 


other, the true position. Against all this we say 


^ —that is the’ real Sankara says: that the tem- 


poral self zs the same as the Self of the Lord. 
‘The Highest Lord is to be understood as the 


1 Professor "Thibaut (Introd. p. тоо) and Col. Jacob seem to 
hold that this identity of the individual and the highest Self is 
net to be ascribed to Bádaráyaza. Jacob, Vedánta-sára, p. iv. 
It is, however, the doctrine of the Upanishads. 
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Self (in us), for in treating of the Highest Lord 
the Gábálas take Him ag the Self (in us), 
saying, “Indeed I am thou, O holy Deity, and 
thou art I, О Deity.” And to the same effect 
ther passages also, such as “І am Brahman,” 
are to be considered as teaching that the Lord 
is the Self (within). There are Vedanta-texts 
teaching that the Lord is the Self (within), for 
instance: “ This is thy Self which is within all;” 


farfetched (secondary) ; 


Пау the construction of 
the sentences also is a. 


Sainst it. For when the 


Г instance, “Brahman is 


Mind," « Brahman is À ditya (the sun)" But in 
Our text it is said, «T am thou, thou art I.” 
t of the difference of the 
we must accept non-difference 
and: the Self). Besides, there 


Therefore on accoun 
scripture-wording, 
(between the Lord 


is intended, the 


e? о 
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b. is a distinct denial of difference in the Veda. 
For it says: “ Whóever worships another god, 

No thinking, He is one, and I am another, he does 


| 
| an not know ” (Brzh. Ar. Орап. I, 4, 10); ^ He goes 
| from death to death who sees diversity here" 
(Boh. IV, 4, 19); and again, " Whosoever looks 
n in the Self, is aban- 


for anything elsewhere tha 
This 


doned by everything” (Brih. П, 4, 6). 
| and further passages of the Veda contradict the 
view „of difference (between the personal and 


| . 
! * the Highest Self). 
* «And with regard to what was said of con- 


| tradictory qualities being impossible in the Self, 


that is no real objection, for it has been Shown 


o admit contradictory qualities. 


to be wrong t 
there 


Further, when it was said that in that case 
rong again, for there 


` „would be no Lord, this is w 
hority of Scripture for it, nor do we 


1 Кү. 
is the aut 
For we 


es understand it in that sense. 


b ourselv 
| Lord is the temporal 


do not understand that the 


| ` ` Self, but what we wish to establish is that the 


temporal Self, if divested of its temporal char- 
Е acter, is the Self of the Lord. This being so, 


it follows that the non-dual Lord is sinless, and 


E 
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that the opposite quality (sinfulness) would be 
ascribed to him by mistake? 


that character only, while the passage, “If the 


Self only were all this, how would he see. any- 
thing?” shows that 


Cease, is Nothing 
because, accordi 


And if you ask, “ 
say, “ You yourself 
And if you Say, "But am | not by the very 
Scripture declared to be the Lord?” we reply, 


" Yes, you are, but if you are enlightened so far, 


eu 


m 
| 
| 
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ә 
then nobody is unenlightened." The same answer 
applies to the objection started by some, that 


there cannot be non-duality of the “Self, because 


through Avidya (Nescience) the Self has & 


second, that is to say befo 
place." The final result is that we should think 
of the Self within us as the Lord.’ 


All this, we must always remember, is not 
of man in the Greek 


re enlightenment takes 


meant as an apotheosis 
sense.of the word, but, if I may form such a 
word, as an 4 natheosis, a return of man into the 
The German Mystics have clearly 
een these two acts, by calling 
Vergottung ; 


‘divine nature. 
distinguished betw 
the former Vergotterung, the latter 
and while they would consider the former as 


blasphemous, they look upon the latter as only 


another expression for divine sonship, the highest 


aim of the'religion of Christ. 


LECTURE II1. 


SIMILARITIES AND DIFFERENCES BETWEEN INDIAN 
AND EUROPEAN Putosopny, 


Strangeness of Eastern Philosophy. 


THE account Which I am 


able to give you of 
the ancient Vedánta 


philosophy in the short.space 
is naturally very imper- 
ost salient features only. 
qually difficult to give 


education to know the 
4 and matter, between 


› Пау, we often talk of specific 
me шоп} being Aware that specific is 
simply what makes a Species, a Latin translation 


و 


b. 
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of the Greek eidomoiós, that is, some chara¢teristic 
mark which makes a new «dos or species, and 
thus constitutes the difference between one spe- 
cies and another. We talk of zdeas, innate or 
acquired, of categories, nay even of pure reason 
long before we know what they really mean. 
But a system of Indian philosophy is like a 
strange Eastern city, of which we know neither 
the streets nor the names of the streets, and 
where we are in constant danger of going wrong, 
even with a Murray and a map in our hands 


to guide us. The very grooves of thought are 


different in the East and in the West. It would 
by no means be easy to find in Sanskrit corre- 
sponding terms to express the exact difference 
between matter and spirit from the Vedántic 


point of view. The nearest approach would 


. ‘probably be abject and subject, and this would be 


expressed by vishaya, object, and vishayin, he 


who perceives an object, that is, the subject. 


. If we had to translate 2062, we should probably 


have to use Such a word as samga, which means 
name, the outward form of an idea. Category 
is generally and correctly rendered in Sanskrit 


"A 
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by padartha, but padártha really means fie 
object or the meaning of a word. Hence it 
could be used to express the general predicates, 
that is, the categories, such as substance, quality, 
and all the rest; but Sanskrit is so philosophical 


it, because the Indiar 


look upon them as standing in 
same relation to each oth 


seem to us to stand, 


the er in which they 


In one Sense, therefore 
in order to understand 


must learn to understand 


> it is quite true that 
Indian philosophy we 
Indian language. 


General Interest of Indian Philosophy. 
However, 


short lectures 


8 


o Similarities and Differences. Bu 


was worth a visit, nay, if you have the timé, worth 
a careful exploration, such as an intelligent 
traveller can afford in a journeysthrough the 
. magnificent temples and tombs of ancient thought, 
It is something to have seen Karnak, even if 
we are unable to read all the hieroglyphic in- 
scriptions on its walls. It is something to have 
seen the deep foundations and the sublime struc- 
tures of the Vedánta philosophy, even though 
there was no time to explore all its passages, 
and to ascend its highest watch-towers. 

When after the fall of Constantinople the West 
of Europe became once more acquainted with the 
original texts of Greek philosophy, life seemed 
to grow richer in the West by the ancient 
treasures of thought that had been brought to 

- light in the East. The discovery of Indian 
‚ literature, and more particularly of Indian religion 
and philosophy, was likewise the recovery of an 
old, and the discovery of a new world; and even 
if we can throw but a passing glance at the 
à treasures of ancient thought which are stored 
up in Sanskrit literature, we feel that the world 


tó which we belong has grown richer, nay, we 


= | 
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feel proud of the unexpected inheritance in which 
all of us may share. 

Only let vs avoid that fatal superciliousness 
which turns away from all that seems strange, 
and despises all that it cannot at once under- 
stand. We may smile at much of what the 
thinkers of ancient Greece and India have left 
us, but we need not sneer. I am no promiscuous 
admirer of everything that comes from the 
East. I have again and again expressed my 
regret that the Sacred Books of the East con- 
tain so much of what must seem to us mere 
rubbish, but that should not prevent us from 


appreciating what is really valuable in them. 


Critical Treatment of Oriental Literature. 


I know I have often been blamed for calling 
rubbish what to the Indian mind seemed to con- 
tain profound wisdom, and to deserve the highest 
respect. I strongly hold that we ought always 
to speak cautiously and respectfully where religion 
is concerned, and | am quite willing to admit 
that on religious questions it is often very difficult 


to place ourselves in exactly the same position 
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which the Oriental mind has occupied, fòr cen- 
turies. We all know from our own experience 
that what has been handed down ĉo us as very 
ancient, and what as children we have been 
taught to consider as sacred, retains through life 
a fgseination which it is difficult to shake off 
altogether. Every attempt to discover reason 
in what is unreasonable is accepted as legitimate 
so long as it enables us to keep what we are un- 
willing to part with. Still it cannot be denied that 
the Sacred Books of the East are full of rubbish, 
and that the same stream which carries down 
fragments of pure gold, carries also sand and mud 
and much that is dead and offensive. That many 
things which occur in the hymns of the Veda, in 
the Bráhmazas, and in the Upanishads also, struck 
even an Oriental mind as so much rubbish, accu- 
mulated, we hardly know how, in the course of 
centuries, we may learn from Buddha. His 
hostility towards the Brahmans has been very 
much exaggerated, and we know by this time 


that most of his doctrines were really those of 


‚ the Upanishads. But though he would take and 


rétain the gold in the ancient literature of India, 
1 
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he woüld not accept the rubbish. Buddha's 
words on this subject deserve to be quoted, not 
only as showing that to an Oriental mind much 
that the Bráhmans called venerable and inspired, 
seemed useless and absurd, but at the same time 
as exhibiting a freedom of judgement which we 
ourselves find it often difficult to maintain. In the 
Kalama Sutta Buddha says: ‘Do not believe in 
what ye have heard ; do not believe in traditions 
because they have been handed down for many 
generations; do not believe in anything because 

It 15 rumoured and Spoken of by many; do not 

believe merely because the written statement of 
. Some old sage is produced; do not believe in 

conjectures; do not believe in that as truth to 
Which you have become attached by habit; do not 
believe merely on the authority of your teachers 
and elders i—after observation and analysis, when 


It agrees with reason and is conducive to the 
good and benefit of one an 


d all, then accept it 
and live up to it’ ( 


Anguttara Nikáya, quoted 
arl. of Rel., vol. ii. p. 869). 
to say this in India, it re- 


it at any time, but it shows 


in Transact, of the Р 
It required courage 


quires courage to say 
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at all events that even an Oriental mind could 
not bring himself to admire all that ‘had been 
handed down as ancient and sacred. Неге is 
ап example which we ought to follow, always 
trying to separate the wheat from the chaff, to 
prové all things, and to hold fast that which is 
good. Now I say again there is plenty of wheat 
in the Veda, particularly in the Upanishads, but 
there is also plenty of chaff, and in answer to 
my critics I may say that it is not likely that 
anybody can truly appreciate the wheat, who 


»cannot also reject the chaff. 


The Sacred Syllable Om. 


Much, for instance, that is said in the U pani- 
shads about the sacred syllable Om, seems to 
my mind mere twaddle, at least in its present 
form. I cannot bring myself to give specimens, 
but you have only to read the beginning of the 
KAàndogya Upanishad, and you will see what I 
mean. It is quite possible that originally there 
was some sénse in all the nonsense that we find 
in the Upanishads about the sacred syllable Om. 
This Om may originally have had a meaning, 


12 
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it may be a contraction of a former *avam, and 
this avam may have beer a prehistoric pro- 
nominal stemy pointing to distant objects, while 
ayam pointed to nearer objects. In that case, 
avam may have become the affirmative particle 
om, just as the French он? arose from hoc ¥llud. 
And thus we read in the KZ 


I, 1,8: That syllable is a sy 
for when 


ándogya Upanishad 


ever we permit anything we say Om, 
Yes. If then, om Meant originally that and yes, 
it may have 


» something like 


can express. 
is NIS By after 


all speech, even 


that all language was 


n 


o 
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ue 
Whatever was Old became Sacred. 


i It is indeed very difficult to account for this 
а -strange mixture of wisdom and folly even in the 
| j Veda, more particularly in the Bráhmazas, ex- 
| cept by supposing that at the time when these 
lite ancient compositions were reduced to writing, 
i anything that had been handed down as old, 
| was considered sacred and worthy of being pre- 
served. We ought to remember what hideous 
and decayed things our own antiquarian friends 
` аге able to admire, simply because they are 
molto antico. Nor should it be forgotten that - 
а long-continued oral tradition by which the 
Veda had been handed down from generation to 
generation, before it was written, may likewise 
account for the creeping in of a large amount 
of epigonic thought. We see the same admixture 
, in the Homeric poems (for even Homer is som e- 
times drowsy), and likewise in the popular poetry 
of other nations, whether Scandinavians or Ger- 
mans, of Fins or Laps. But admitting all this, 
is it not the duty of the historian to do what 


gold-washers have to do, and not to mind the 


"me. 
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muddy Water, and the clay, and the sand, if only 
some grains of genuine gold can be recovered 
in the end? " 

I did not expect that any of my hearers would 
join the gold-washers, would begin the study oi 
Sanskrit in order to be able to read the Upani- 
shads and the Vedânta-sûtras in the original. 
I only wished them to look at some of the gold- 
dust and some of the large nuggets 


, in order 
that in future the map of India, 


from the Hima- 
layan mountains to Cape Comorin 


their minds be coloured, 
bright and golden. 
Satiskrit is not the di 


, Should in 


сие language which it 
is generally supposed to be, 


ladies who have learnt it ver 
one Professor of Philosophy a 
sidered it his duty to learn 
study the different Systems o 


I know of several 
y well; I know of 
t least who has con- 
Sanskrit in.order to 


f Indian philosophy. 


most difficult works to 


translate from Sanskrit into any modern lan- 


not grey and black, but ~ 


E 
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guage, whether English or German. , We аге 
constantly made awae of our deficiencies in being 
unable to catch and to render accurately the 
minute shades of meaning, whether of the in- 
spired seers of the Upanishads, or the acute 
reasoners of the Vedanta school of philosophy. 
Again and again, though we may clearly perceive 
the drift of the original, we find it almost impos- 
sible to give a close and faithful equivalent in 
English. However, I have ventured on an 
English translation of all the important Upani- 
?shads, and have published it in the first and 
fifteenth volumes of my Sacred Books of the 
East. In cases where some of these Upanishads 
had been translated before, I have often had to 
differ from my predecessors, and of course there 
„ have not been wanting critics who have differed 
from тег Ра several cases their criticisms have 
proved useful, in others they seemed to me so 
ignorant and unscholarlike as to deserve no 
notice, much less a refutation. Still I have no 
doubt that future translators will find plenty of 
work to do, particularly if they allow themselves 


to have recourse to conjecturab emendations of 
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the text’ In a first attempt I thought it right to 


avoid as much as possible айу conjectural altera- 
tions of the Sanskrit text, 


particularly when that 
text is confirmed by 


3 
Ф 
m 
a 
A 
5 
3 
n [t] 
. ы ч 
= 
o 
Oe 9 


These principles 
іп my translation may not 


trustworthy and serviceable, A 

There is also a most excellent translation of | 
the Vedanta-siitras with Sankara’s commentary in 
and thirty-eighth volumes of the 
same collection, contributed by Professor Thibaut, 


Y centres of Vedanta 


the thirty-fourth 


who is resident ein the ver 


Sa 9 


"mem 
* B B É B B 
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- learning, at Benares and Allahabad. . There is 

| я а German translation of the same work by 
Ф Professor Deussen, Professor of "Philosophy in 

1 ¿the University of Kiel the German professor 
i who did not shrink from the trouble of learning 
| Sanskrit with the sole object of studying this 
Vedánta philosophy, of which Schopenhauer, as 
you may remember, had spoken in such glowing 
terms. This translation made Бу a well-schooled 
philosopher, will show at all events that a man 
deeply versed in Plato, Aristotle, Spinoza, and 
> Kant, did not think it a waste of time to devote 
some of the best years of his Ше to the Vedanta, 
nay to make a journey to India, in order to come 
into personal contact with the still living repre- 
sentatives of the Vedanta philosophy. This 
/ . may possibly serve to convince those who are 
always sceptical as to any good thing coming 

out of India, that even our philosophy may have 

something to learn from ancient Indian philo- 

sophy. Still it would not be honest on my part 

were I nof to tell you that while German philo- 

_ sophers of the calibre of Schopenhauer, Deussen, 


and others, expect from this» study almost as 


A 
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great a` revival in philosophy, as a study ad 
Sanskrit and the religion and? mythology of India 
has produced їп comparative philology, thealogy, 
and mythology, there have not been wanting, 
others who look upon the Vedanta philosophy 
aS mere twaddle, and as utterly unworthy of the 
attention of serious students of philosophy. You 
should hear both sides and judge for yourselves. 
Only you should remember that there is no philo- 
Sophy which has not been called 


' mere twaddle 
by some one more wise than the 


wisest. In the 


€yes of some people all philosophy is twaddle, 
or even madness, while o 
madnéss,’ 


thers call it a ‘divine 


enis in the-volumes of 
Colebrooke's Essays on Indian 


m the spirit in which _ 
they are written, The ететан applies to 


E 
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a work called ‘A Rational Refutation» of the 
Hindu Philosophical Systems, by my old friend 
NilakazZZa .Sástri Ghore (a convert to Christianity 
,and a Missionary at Poona), translated from Hindi 
into English by Dr. Fitz-Edward Hall, Calcutta, 
1862, a learned and honest work, though written 


in a decidedly controversial spirit. 


Coincidences. Spinoza’s “Substantia.’ 


Strange as this Vedanta philosophy must appear 

© at first sight to most of us, you can hardly have 
failed to discover some striking similarities which 
it presents with the great systems of European 
philosophy. Thus the Brahman, as conceived in 
the Upanishads and defined by Sankara, is clearly 


the same as Spinoza’s ‘Substantia. Spinoza 


defines it as that which is in itself and is con- 


ceived by itself (in se est and per se concipitur). 
It is according to him infinite, indivisible, one, 
free and eternal, just as Sankara’s Bráhman is 
called in the Upanishads ‘unborn, undecaying, 
undying, without parts, without action, tranquil, 
without fault or taint? But while with Spinoza 
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this ' Substantia ' simply takes the place of God !, 
Sankara, ra asked whether Bráhman is God, 
would have io answer both Yes and No. No 
doubt, he defines Bráhman as 'the omniscient, 
and omnipotent cause of the origin, the per- 
manence, and the disappearance of the world;' 
but as he distinguishes between а phenomenal 
and a real world, he distinguishes likewise 
between a phenomenal and a real God. This 
is a very important distinction. There is, he 


Says, a lower and a higher Brahman. Even the 


lower one is adorned with the highest predicates ^ 


which human language has to bestow; but the 
higher one is above all praise and all predicates ; 
even the highest which other religions have 
bestowed on the Deity are unworthy of Brahman. 
According to Sankara God, as conceived by the 
many, as an historica] Person, who some hundreds 
or some thousands of years ago created the world 
and remained its permanent ruler, is phenomenal 


only, that is to say, he zs the real Bráhman, but 


Р 


1 Per Deum intelligo ens ab: 
tiam constantem infinitis at 
nam essentiam exprimit, 


solute infinitum, hoc est, substan- 
tributis, quorum unumquodque aeter- 


са 


eo 
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А hidden behind the veil of human Меѕсіепсе or 
Avidyá. This may seem at first sight a very low 
< ә idea of God, but, if properly understood, it is 
„really the highest and truest view that can be 
74 taken. For phenomenal does not mean what is 


altogether false and unreal; the phenomenal God 
is the most real God, only as conceived by the 
human understanding, which never can form an 
adequate idea of the Deity, because the Deity 
is inconceivable and ineffable. For all practical 
purposes, however, for the purposes of religion 
^ and morality, that phenomenal Deity is all that 
can be required. It is for philosophers only, for 
the Vedántist, that a higher reality is recuired, 
and this both for the subjective Brahman, and for 
the objective world. The phenomenal reality of 
the objective world lasts as long as the conditions 
of the subject and the object of experience remain 
what they are. To those who cannot see a higher 
reality behind the phenomenal world, the pheno- 
menal world possesses, of course, the most absolute 
reality, while in their eyes the real world postu- 
lated by the philosopher behind the veil of the 


“senses, is utterly unreal, is pure imagination. 
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The Vedantist is quite satisfied that it should 
be so; he has no hard names for those 
believe in a phenomenal world and a phenomena 

God. He knows that the time will come when, 
their eyes are opened, and till then, though ay 
worship God ignorantly, still they worship God, 

the real God or Brahman, 


The Meanings of Real. 


А 5 real, few 
Few words havê so many meanings as ren, 


е 
i anges 
words have undergone so many violent Pp 
nE ere o 
of meaning. Still for every honest thinker th 


, ме 
is and there can be one reality only. Nor can 
call anything unre 


al unless we know something 
that is real, and 


Vice versé. Thus to the great 
majority of mankind, what we call the pheno- 
menal world is thoroughly real, they know 
nothing more real; what the Vedántjst calls the 
phenomena] God, the Lord or {svara, is to them 


the only real and true God! But the time 


1 The same idea is ex: 
by a modern philosophe 
of our Consciousness 


Pressed in somewhat involved lahguage 

", as follows: ‘Reality under the forms 
is and can only be the conditioned cisely 

of the absolute reality; but this conditioned effect stands in 


g^ 
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comes when it is perceived that the phenomenal 
world is but phenomenal, and the phenomenal 
Deity is but phenomenal, and that behind these 
appearances there must be something real that 
appears. This is what the Vedanta calls the 
true Brahman, the Highest Self, the really real 
God. That Brahman, as Sankara says, though 
ignorantly worshipped, remains unaffected by our 
inadequate conceptions. He is not tainted by 
our ignorance, as little as the sun is tainted 
by the clouds that pass over it. Nay, we may 
learn in time that as the human eye cannot see 


the sun, except when covered by those passing” 


clouds, the human mind also cannot possibly 
conceive God except behind the veil of human 
language and human thought. The phenomenal 
Brahmán is therefore nothing but the real Bráh- 


a ^ 8 & . i Я 
. man, only veiled in time by Nescience or Avidyá. 


indissoluble relation with its unconditioned cause, and being 
equally persistent with it, so long as the conditions persist, 


- js to consciousness supplying these conditions, equally real.’ 


(Theosophy, p. 322.) See also Deussen, System des Vedanta, 
P- 59, note. 


o 
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The Nature of Avidya ana Maya. 


That Avidya, however, is not meant for our 


own individual ignorance, but as an ignorance 
inherent in human nature, nay as something like 
a general cosmical force, as darkness inevitable 
in the light, which causes the phenomenal world 


to seem and to be to us what it seems and what 
itis. Hence this Nescienc 
be called ‘Мау 


the productive 


€ or Avidyà came to 
û, originally power (also .Sakti), 
cause of the whole world. This 


» Nay it assumed a kind of 
The whole of this 
thoughts, however, is 


hatever may have been 
Written against it, Col 


fectly tight when he 5 


apprehension of the 


y that Every seeming thing 
all is Visionary, does not appear 
to be the doctrine of 


the text of the Vedanta.’ 


ebrooke, I think, was per- . 


aid 'that the notion that thé „ 


but a phantasy, presented | 


| 


3 
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Colebrooke on Máyà. " 


Those who boldly maintained that Colebrooke 
was wrong 'from first to last, seem hardly to 
have' understood Colebrooke's meaning. Let us 
look at the facts first. The very word Maya 
never occurs in the principal Upanishads in the 
same sense as Avidyá. It begins to show in the 
Svetásvatara Upanishad, which held a position 
of its own. This is surely an important fact, and 
as we now possess Colonel Jacob's Concordance, 
we can assert it with perfect confidence. When 
Máyá occurs once in the plural, in the B»zhad 
Ат. Upanishad II, 5, 19, this is really a quotation 
from the Rig-veda VI, 47, 18, and shows how 


Mûyê, in the sense of Sakti, power, came to find 


15 way into the language of the Vedanta. In 
compound words also, Maya generally means 
power, creative power, very much like Sakti, 
though in some of the later U panishads it has 
taken the place of Avidyá. The Vedanta warns 
us again and again that we must distinguish 
between two kinds of illusion. When we imagine 


K 
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we see a serpent instead of a rope, there is some- 
thing real behind the illusion, but when a man 
in an access ‘Of fever imagines he sees а devil, 
there is nothing real, no real d 
sich, behind it, 

Мауа, an illusio 


Colebrooke meant when h 


usion is a view 
theory of the 


who are therefore 


called Cry 
to disting 


uish between w 
what is relatively real, 
always held 


Pto-buddhists, failed 
hat is absolutely and 
But the true Vedántists 


that behind the relatively " real 


all human qualities, 
and worshipping the true 
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God, the eternal Bráhman, the inconceivable and 


inexpressible source of all things. 


Sir W. Jones on the Vedanta. 


Sit William Jones also perceived, like Cole- 
brooke, the true character of the ancient Vedanta 
when he wrote: ‘The fundamental tenet of the 
Vedanta school consisted not in denying the exis- 
tence of matter, that is, of solidity, impenetrability 
and extended figure (to deny which would be 
elunacy), but in correcting the popular notion of 
it, and in contending that it has no essence 
independent of mental perception, that existence 
and perceptibility are convertible terms, that 
external appearances and sensations are illusory, 
and would vanish into nothing, if the divine 

t energy, which-aldne sustains them, were suspended 
but for a moment; an opinion Epicharmus and 
Plato seem to have adopted, and which has been 
maintained in the present century with great 
elegance, buf with little public applause, partly 
because it has been misunderstood, and partly 


because it has been misapplied by the false reason- 


wo 
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ing of some unpopular writers, who are said to have 
disbelieved in the moral attributes of God, whose 
omnipresence, “wisdom, and goodness are the basis 
of Indian philosophy’ (Works, i. PP. 20, 125, 127). 

This fact, this Perception of a relative truth 
contained in our phenomenal experience, explains, 
I believe, why we find in the Vedanta philosophy 
the same tolerant spirit which we find 


generally 
in Indian religion, 
5 


Аз the Supreme Spirit is 
Bhagavadgita, ‘Even those 
orship me,’ Bráhman might 
hilosophy, ‘Even those who 
God under the image of an 


a King of kings, 
at all events, mean, те’ 


made to say in the 
who worship idols, w 
Say in the Vedanta p 
worship а persona] 


active workman, or worship, or, 


This is a very important distinction both 


from 
а philosophical and from a religious point of 


view. 
К 


The Two Brahmans ате One, 


Senses, as the High апа as 


Д 
an unconditioned anq as a conditioned being, there 
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must have been great danger of frequent mis- 
understandings, and Sankara had, therefore, to 
devote a considerable portion of his work to 
«showing in numerous passages of the Upanishads 
which of the two ideas was present in each case to 
the ‘thought of their authors. At last he asks him- 
self (IV, 3,14): * What then,—are there two Brah- 
mans, a higher and a lower?’ And he answers, 
* Indeed, there are two.’ And thus we read in one 
Upanishad (Prasna V, 2): ‘ The syllable Om is the 
higher and also the other Brahman. What then is 
° the higher Brahman, and what the other Brahman?’ 
He answers, When Brahman is described in the 
Upanishads by negative words only, after exclud- 
ing all differences of name and form, due to 
Nescience—that is the Higher. But when he is 
‚ described by such terms as (Khand. III, 14, 2), 
"the intelligent whose body consists of spirit, 
whose body is light, being distinguished by some 
Special name and form, for the sake of worship 
only, that is the other, the lower, Brahman.’ 
But if that be so, then the text saying that 
Brahman has no second (K/and. VI, 2, 1) would 


seem to be contradicted. * No; he says, ‘it would 
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not, because all this is only the illusion of name and 


5 . 
form, produced by Nescience.’ In reality the two 
о 
Вгаһтапѕ аге опе and the sa 
one conceivable, the other inco 


phenomenal, the other absolut, 
Nothing can be clearer than the distinction 


here drawn by Sankara. With the poets of the 
Upanishads, however, the 


nceivable: the one 
ely real, 


line between the 
rahmán was not always 
re Sankara has often to 


а human Soul,’ he Says, 
knowledge of 


— a 


е ‘ 
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forth in their eternal oneness. From this point 
of view of the highest reality, there is no difference 
between the highest Bráhman and the individual 
Self or Atman (Ved.-sütras I, 4, І, p. 339). The 
body, with all the conditions or upádhis attached 


` to й, may continue for a time, even after the light 


of knowledge has appeared, but death will come 
and bring immediate freedom and perfect blessed- 
ness; while those who, thanks to their good 
works, may enter the celestial paradise, have to 
Wait even there, till they obtain the highest 
‘enlightenment, and are then only restored to 
their true nature, their true liberty, that is, their 


0 


true oneness with Brahman. 


The Germs of the Vedanta in the Upanishads. 


When we consider how abstruse many of these 
metaphysical ideas are which form the substance 
of the Vedanta philosophy, it is most interesting 
to see how Sankara succeeds in discovering them 


‘all, ог at all, events their germs, in the ancient 
3 


Upanishads. It is true he sometimes reminds us 


of the manner in which texts of the Bible used to 


be interpreted, or, as it was called, ‘improved,’ in 


6 The Vedánta Philosophy, 
US 


. nd y et w ny 
demic Sermons. A А We cannot der 
aca 


ysicians are really 
there, imbedded in the Upanishads, Of course, 
sistent terminology 
ir method is ásser- 
ve. The prevalent 
ce, is certainly 


He is not only 


Саат 6, 6). Yer 


is only the phenomen 
тап, and of Him 
‘Truly, 


» in Sankara's еуез, all this 


Neither short nor long, neither 
red (like fire) nor fluid (like Vates itis without 
shadow, Without darkness w; i 


, Without attachment, Without е 
ears, without Speech 


without breath, With 


yes, without 


without light, 
outa Mouth, with 


" Bri, Âr, Ш, 8, 8, 


» Without mind,” 


out measure, 


o 
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having no within and no without. And this: 
process of negation, or what may truly be called 
abstraction, goes on, till every leaf of the flower 
is plucked off, and nothing remains but the calyx 
or the seed, the inconceivable Brahman, the Self 
‘of the world. ‘He sees, but is unseen; he hears, 
but is unheard; he perceives, but is unperceived ; 
nay, there is nothing in the world that sees, or 
hears, or perceives, or knows, but, Brahman alone.’ 

If it is said in the Upanishads that Brahman is 
the light in the sun, the Vedántist should learn 
to understand that it is so, for what else could 
that light be but Bráhman, which is all in all. 
Though we should not say that Bráhman ih its 
entirety is the light, the light in its entirety is 


' Bráhman. The nearest approach which meta- 


„Physical language can make to Bráhman, is to 


° call it Light, ãs it were, conscious light, which 


would be another name for knowledge. And so 
we read in the Muzdaka Upanishad (V, 2): * This 
is the light of lights; when it shines, the sun 
does not shine, nor the moon and the stars, nor 


lightnings, much less this fire. When Bráhman 


1 Deussen, System, p. 146; Sátras I, 1, 5. 
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shines, everything shines after him, by his light 
all the world is lighted,’ Conscious light would 
best represent the knowledge ascribed to Bráh- 
man, and it is well known that Thomas Aquinas. 
also called God the intelligent Sun (Sol intelligi- 
bilis), 
are withheld from Bráhman, 


knowledge without external 
Him, 


knowledge, though 


objects, is left to 


The Knowledge of Brahman. 


Knowledge is in fact the only human predicate 


Which all religions Venture to ascribe to the 
Supreme Being; though 


forget what an imperfec 
is, even when it has rea 


; in doing so, they often 
t thing human knowledge 


ched its highest perfection, 
and how unworthy the De 
grandeur, 


human kno 


ity, even in its utmost 


wledge, and this would be incompatible 
У. The Vedanta calls Bráhman omni- 
ut another system of philosophy, the 
Objects to this a 
khya philosopher. 


Scient, b 
Sankhya, 


$ too anthropomorphic. 
The 5ай 


S argue, ‘If you ascribe 


SETH I, 2, qu. tog, art. r, ad 2. 


For though all purely human attributes 


There is а Passivé element in «all 


3 


gs» 


or known,’ 
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omniscience, that is, a necessary knowledge of all 
things, to Bráhman, you make him dependent on 
the objects, with reference to the act'of knowing 

he cannot help knowing, just as we cannot help 
seeing, even if we do not like it; and this would 
be unworthy of Brahman. This, no doubt, is. 
a very subtle objection, but the Vedántist meets 
it boldly and says: * The sun also, although his 
heat and light are permanent, is nevertheless 
designated as independent, when we say, “һе 


shines, he warms.” ' The Sánkhya philosopher, 


However, does not yield yet. ‘The sun, he re- 


plies, ‘must have objects to light and to warm, 
whereas before the creation of the world, there 


could not have been any objects on which 


Bráhman could shine, which he could have seen 


And here the reply of the Vedantist 
‘becomes very important. ‘First of all,’ he says, 
‘the sun would shine, even if it had nothing to 


shine on. But, apart from that, Brahman was 


before the creation of the world, and had always 


something to know and think upon.’ 
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_ Names and Forms, as the Objects of Brahmán's 
Knowledge, 

If we ask what the Objects of his eternal 
thoughts could have been, the Vedántist answers ; 
‘Names and forms’ (náma-rüpe) 
sceive at once the extraor: 
“tween this theory, 


the ideas, and more 


- You will per- 
dinary Similarity be- 
and the Platonic th 
Still the Sto 
thought, 

language are inseparable, had 
ceived by the St 
at Alexandria 


eory of 
ic theory of the 
That thought and 
been clearly per- 
nist philosophers 
Creative ideas of 


Logos, language and 


oic and Plato 
» When calling the 


9, and the Species: 


- As thought by Brahman; 
before the Creation of the World, these name. 


avyakrita); in the 
created world they are Manifest (vyákrita) апа. 
manifold, К 4 


гезе 


! The Buddh 


of the East, vol 


dharmas, see Sacred Books 


ists call them sampi- 
- xlix, Р. r17, 
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Thought and Language Inseparable? 


° The theory of thought and language being 
inseparable which we find springing up inde- 
pendently in India, in Greece, and carried out 
to its last consequences by the Alexandrian 
Fathers of the Christian Church, has at last been 
recognised by modern philosophers also. When 
I brought it forward some years ago in my book 
“On the Science of Thought,’ 5 was treated at 
first TM mere paradox, as something new, and 
unheard of. The only profitable objection raised 
against my theory was that, as in our phenomenal 
world, that is, in space and time, no two things 
can ever be identical; neither could language and 
„thought. But if that is the meaning of identical, 
‘it would follow that the word 7dentéca/ should be 
зегаѕеф altogether ‘from our dictionary, because no 
two things can ever be identical. My best critics 

knew better. They knew that I only wanted to 

Prove once more what had been proved long ago 

by Greek and Indian philosophers, namely, that 

language and thought are one, and that in that 

Sense the creative thoughts of the Supreme Being 
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Were called the logoi, and, 
Logos of God, 

called by Philo an 
vis povoyevýs 


if conceived as опе, the | 

It was the same Logos that was 
d others, long before St. John,the 
(Theosophy, P- 412), that is, the only 
begotten Son of God) in the sense of E н 
- ideal creation or manifestation of the Godhéag. 


o 


F the : 
Coincidences between the Náma-rüpe and 
Greek Logos. 


I must confess that when I met for the first 
time with this theory of the Supreme Being 
meditating on words, and shaping the yong "= 
means of words, ] Suspected more than a coinci- . 
denee, | Suspected a real influx of Greek thought 
into India, Weare familiar with this theory from 


i : «now in. 
the Stoics and Neoplatonists, and we know i 


reece the long antecedent historical ee 
Ment which led to it 


. y 2 

We feel quite certain, 

therefore, that the Greeks ОШИ nde have borrowed 
It from In ia, just as ae 


can have no doubt that 
the idea of the L 


Ogos, and the OS sp c 
годы translated Ъ 


T—reach 


КЭ 
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schools at Alexandria. But a mere consideration 
. 


of the dates of the»texts in which the same 


5 thoughts, the theory of an ideal world, and of 


divine thoughts or words realised in the material 
world, are met with in India, renders all suspicion 
of borrowing impossible. And, after all, that 
theory that in the beginning there was the Word, 
or the words, and that by it or by them all things 
were made, is not so unnatural that it could not 
have sprung up independently in two places, The 
word is the manifestation of thought; every word, 
ме must remember, expresses a concept, not a 
percept. Tree is not meant for this or that tree, 
it is the general concept of all trees; and if every 
individual thing is the realisation of an ideal type 
or thought or word, if every man, for instance, is 
the realisation of the divine thought or word of 


mat, or of manhoód, we need not be startled when 


we find in India as well as in Greece a belief that 


God created the world by the Logos or by the 
Word, or by tlie many words, the logoi, the ideas 


of Plato, the species or types of modern science. 
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Speech as a Creative Power in the Veda. 


The only surprising thing is that in the Vedic 
literature we should find, 


at least very 


the earliest 


» Which is unintelligible 
Я t 

Ess we admit a long previous growth of ын 

during which Speech had become not only one o 


: а 
many deities, but а kind of Power even beyon 


the gods, a kind of Logos or primeval Wisdom. 
There Speech Says of herself: 


‘I move along with Ru 
and thunder, with the Va 


with the Visve Devas, I $ 


dra, the god of storm 
Sus, with the Adityas, 
Upport both Mitra and 
ndra and Agni.’ 

Meaning of Speech sup- 
ng the Vedic gods, unless 


Varuna, the two Asvins, I 
Now what can be the 
porting the Sreatest amo 
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she was conceived as a power greater {Вап the 
gods ? Ы 

Then she says again : 2 
, 3. ‘I am the Queen, the gatherer of treasures, 
I am intelligent, the first of those who deserve 
Sacrifice; the gods have made me manifold, stand- 
ing in many places, entering into many things.' 

6. ‘I stretch the bow for Rudra to kill the 
enemy, the hater of Brahman;, І cause war for 
men, I stretch out heaven and earth.’ 

8. ‘I breathe like the wind, holding to all 
things ; beyond the sky, beyond this earth; such 
a one am I by my power.’ 

It does not seem to me that all this could be 
said, if Vâ% or Speech had been conceived simply 
aS Spoken language, or even as prayer or hymn 


Of praise. It is quite true that from a very early 


‘time miraculous power was ascribed to the hymns 


of the Veda, whether for blessing or cursing. 

Still all this would not account for Và or Speech 

Stretching out heaven and earth, nay being 

greater than heaven and earth. Such expressions 

Seem to me to presuppose in a distant past the 

conception of Speech or the Word as a creative 
n 
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ower, though possibly in the vague character of 
E Jh Wisdom (Sophia) rather than in the 
more definité form of the Greek Logos. 


Similarity with the Old Testament Wisdom. 


When we come to the Bráhmazas, we find there 
also many 55865 which would become far more 
intelligible, if we might take V 


sense of the Jewish үү; 
22) 


âk or Speech in the 


Sdom, who says (Prov. viii. 
, ‘The Lord possessed me j 


n the beginning of 
his way, 


before his Works of old,’ 
23. ‘I was set u 
beginning, 


P from everlasting, from the 
9r ever the earth was.' 


25. ' Before the mountains were settled, before 
the hills was Į brought forth,’ 
?7. ‘When he 


Prepared the heavens, I was 
there; When he se 


t a compass upon the face of. 
the depth 7 


aS one brought up 


was daily his delight, rejoicing 
always before him,’ 


A very similar Strain of thought meets us, for 
instance, in the Pag, 


kavimsa Bráhmaza ХХ, L5 


a Fi 
17 
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21, where we read: ‘ Pragápati, the Creator, was 
all. this. He had Speech (уай) as his own, as 
a second, or in the language of the Bible, as 
one brought up with him, Не thought, Let me 
Send forth this speech; she will traverse and 
peryade all this. He sent her forth, and she 
traversed and pervaded all this! In other 
Passages vã# is called the daughter, in others 
again the wife of the Creator or Pragápati (as 
she is called his daily delight in the Old Testa- 
ment), and she is always the principal agent in 
the work of creation. We read that ‘all was 
made by váZ, and likewise that all that was made, 
was vá£' (Sat. Br. VIII, 1, 2, 9; XI, 1, 6/18; 
cf. Weber, Ind. Stud. x, p. 479). Just as we 
read in St. John, * All things were made by the 
Word, and without the Word was not anything 


` made that was made. 


Did Brahman mean Word? 


That the ancient philosophers of India believed 
that the world was created by the Word, or that 


1 See Muir, Sanskrit Texts, v, p. 392. 
L2 
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in the beginning there was the Word, would 
become still more manifest, if we could prove 
that brahman had originally, long even sings 
the composition of the Vedas, the meaning of 
word. Now there are passages in the Brahmavas 


when it really seems as if we Ought to translate 


brahman by Word, or when at all events the 


whole passage would become more intelligible if 
we did so. For instance, in the Satapatha Brah- 
таза VI, т, 1,9 we read: ‘ Pragápati, the Lord of 
all created things, desired, « May I be more than 
one, may 1 be reproduced . . 


- He created first 
of all brahman."' 


Here I think that brahman 
was“ originally understood in the sense of Word, 


for immediately afterwards va&, Speech, takes the 
place of brahman, and from i 
Produced. I should 
created first of all the 
thing else proceeded, 


therefore translate, ‘He 


In later times this Word 
was identified with the Veda, nay even with 


the three Sanhitás, as We possess them, but this 
could hardly һауе been i igi 


man am DR = 
UR RA 


t everything else is. 


Word, from which every- ' 


ee А 
the sense of creation or creator, 
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This original meaning of brahman may after- 
wards have been forgotten, but we can discover 
faint traces of it here and there. Thus Brzhas- 
pati, the lord of speech, is also called VáZas-pati, 
showing that bzh апа уай had the same mean- · 


ings "Nay, the two, Bzzhas-pati and Và£, seem 


sometimes to form one deity (Satapath. Br. V, 
3, 3, 5) Again in the Апа. Up. I, 3, 11, the 
Brzhatt, which is derived from byżh, is explained 
by speech. Now this brzh is the root from 
which brahman also is derived. If bzzh meant 
Originally to break or burst forth, brahman 
would have m at first what breaks forth, 


an utterance, a word, and in this sense antl in 


the sense of prayer brahman is of very frequent 


Occurrence in the Veda. It might, however, at 


the same time have meant what bursts forth in 
particularly when 


creation was conceived not as а making, but as 


a coming forth. 


derived from the same Root as Verbum 
and Word. 


Brahman 


We must now go a step further. The root 
bzih exists also as bzidh or vzzdh, and then 


150 The Vedanta Philosophy. 


-== зс ИИ 


means to burst forth, in the sense of growing. 
If then from vzidh we lormed a substantive 
vardha, this would in Latin r 
form of verbum. 

dh by f or 2, so th 
red, we have in 


D 


That would be 


Tue. But the fact thet the same 
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Nama-rtipe the Connepeting-link between Brahman 
and the World. 
, There are other passages in the Bráhmazas 
which make it quite clear that the idea of a com- 
xmunieation between the Creator and the created 
world by means of words was familiar to the 
Bráhmans at a very early time, though it was 
afterwards misunderstood and forgotten. Thus, 
as Professor Deussen pointed out we read in the 
Satapatha Brahmaza XI, 2, 3: ‘Brahman was 
all this in the beginning. It sent forth (created) 
the gods, and having sent them forth, it established 
them over these worlds, Agni (fire) over. the 
earth, Vayu (wind) over the air, and Sürya (sun) 
over the sky. This is one visible world, but 
above this comes a higher world, and thus the 
Bráhmaza continues: ‘As to the worlds above 
these, Bieten established over them the deities 
who are above the former deities. And as those 
worlds are manifest and their deities, these worlds 
also and their deities are manifest where he 
established them.’ This gives us two worlds, 
but Brahman himself transcends them both. For 
` * 
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— 
the Bráhmaza continues :— Then Brahman went 
to the half (which was not manifest) 


having gone®there, he thought, A 
into these worlds?” 


beyond, and 
How can I get 
This shows that Brahman 


had been raised to so transcendent a height that 


he could no longer ¢ 
world. Still a communication was wanted, and 
how was it achieved? We are told, “By words 
and forms,” that is by what the Stoics would have 
called the logoi or the logos. And thus we read, 
О the worlds, by two, by 
and words (пата). Of whatevef 


"And Brahman got int 
forms (гара) 


ying it is such, that is such (of 


Such form). For all this (universe) extends as. 
far as name and form extend These two, name 
and form 


© two great powers of 
fa great power. These 


ommunicate with the real: 


.e 


- R-- 
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cult to resist the feeling that there is more behind 
them than the authots of the Bráhmazas them- 
selves understood. Bráhman is conceived as sub- 
limely transcendent, as not only above earth, air, 
and sky, but as beyond a second world which lies 
*beyond this visible world. And if it was asked how 
this transcendent power could be brought into any 
relation with his own creation, the answer is by 
means of his two great powers, and revelations, 
by means of words and forms, that is by means 
of those forms or «7 which are words, and by 
‘means of those words ог Абуо: which are forms. 
These are magnificent intuitions of truth, but 
they are almost beyond the intellectual reach of 
the authors of the Brahmavas; they are like „ 


stars that have set beneath their horizon, and of 


which the later thinkers have caught but a faint 


glimmering here and there. 
There is one more passage perhaps the most 
decided, which has not yet been considered in 


connexion with this conception of Language and 
e 


Reason as a creative poWer, and as a power for 


sustaining and pervading the world. It occurs 


in the Maitráyaza Upanishad VI, 22, where we 
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read: “Two Brahmans have to be meditated 
on, the word and the non-word. By the word 

' е 
alone is the fion-word revealed. Here we hav 


i he 
again the exact counterpart of the Logos of th 


Е 1 : t 
Alexandrian schools. There 15, according to 


the Alexandrian philosopher, the Divine Essence 


which is revealed by the Word, and the Word 


which alone reveals it; In. its unrevealed state 


it is unknown, and was by some Christian philo- 
Sophers called the Father 


; in its revealed, state 
it was the Divine Logos 


or the Son. 
From all this it seems to me that we are driver? 
to admit that the same line of 


after:a long Preparation, found its 
in Philo and later 


thought which, 
final expression 
on in Clement of Alexandria, 
was worked out in India at a much earlier time, - 
Starting from very similar beginnings and arriving | 
at very similar results, 


But there is nothing to 
indicate а borro 


wing on one side or the other. 


The Gods of other Religions. 


When the Vedantists have to deal with the gods 
of other religions, the 


y naturally see in them, not 
absolute Bráh 


man, but their qualified and 


their 
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active Brahman, their Pragapati, the Lord or Їѕуага 
of all created things, their own Creator, Supporter, 
and Ruler of the world. Their language gives 
them a great advantage, for by a mere change of 
accent they can change the neuter Bráhman, with 
“the accent on the first syllable, into the masculine 
Brahman, with the accent on the last syllable. It 
is by these apparently insignificant contrivances 
that language may be said to help or to hinder 
thought. If we consider that by this masculine 
Brahmán they meant the active personal deity, 
‘endowed with all divine qualities, such as om- 
nipotence, omniscience, justice, pity, and all the 
erstand that such Deities 
as Jehovah, as represented in the Old Testament, 


and the Jehovah, or God the Father, as :соп- 
of the New Testament, 


rest, it is easy to und 


ceived in many passages 
the Allah. of the Koran also, should have been 
identified by them with the masculine, not with 


the neuter Brahman, Nor did they thereby as- 


sign to these deities an inferior position. For 
their own phenomenal god, their Pragápati or 


masculine Brahman, though phenomenal, or as 


we might say, historical, was to them as real as 
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= CE, 


anything, when known by us, can be. Never- 
theless, behind that God, as known and named 
by human beings, they admitted an unknown 
God, or a Divine Nature, of which Pragápati, 


Jehovah, Allah, and God the Father would be the 
Personae only, These 


one Council cond 

themised 

а Divi i RS But the idea that there was 
vina Essentia, which was manifested in the 


| Опе Pope ana- 
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Father, the Son, and the Holy Ghost, was familiar 
to many Christian theologians, in ancient and 

> modern times. Hence arose the danger on one 
side of substituting a Quaternity for the Trinity, 
that is the Divine Essence and the three sub- 
'stances, Father, Son, and Holy Ghost, or on the 
other side of changing the Trinity into three 
gods, distinct substantially, which would have 
been condemned as Tritheism 1. 

While therefore the active deities of other 
religions were naturally recognised by modern 
followers of the Vedánta in their masculine Brah- 
mán, the Divine Substance in which these gods 
participated, the Godhead which the Christian 


nominalists defined as a name common to the 


Fa 1 Nos (scil. Papa) sacro et universali concilio approbante 
emur cum Petro (Lombardo) quod una 


credimus et , confite 
quaedam summa res est, incomprehensibilis quidem et ineffabilis, 
tres simul personae, 


quae veraciter est pater et filius et spiritus, 
ac singulatim quaelibet earundem. Et ideo in deo trinitas est 
solummodo, non quaternitas, quia quaelibet trium personarum 
est illa res, videlicet substantia, essentia, sivi natura divina, quae 
sola est universorum principium, praeter quod aliud inveniri non 
potest. See Harnack, Dogmengeschichte, iv, p. 447, note; 


Hagenbach, Dogmengeschichte, $ 170, notes. 
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three persons, seemed to them to correspond 


best with the neuter Bráliman, the unknown, 
inconceivable; and ineffable God. 


Náma-rüpe, the Product of Avidya. 


With all the similarities 
European philosophy, 
always will be, a differ 


between Indian' and: 
however, there is, as there 
anda great difference. 


гаре, these logoi or the 


They were the thoughts 
hman, they: belonged to 
Brahmán, the Ísvara or 
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the Vedantists. They speak of a repeated mani- 
festation or coming forth from Brahman, which 
had no beginning and will have notend. At the 
conclusion of great periods the universe is taken 
back into Brahmán and then sent forth again. 
'But there never was a beginning and there never 
will be an end. There is an unbroken continuity 
between great periods or Kalpas, the work done 
in one continues to act in the next period, and 
that continuity rests on Brahmam as the active 
and personal Lord (Їѕуага). He sees that the 
"ext world should be what it ought to be, and 
that nothing should be lost. Іа some places cer- 
tain latent powers or saktis are ascribed to? this 
Brahman in order to account for the variety of 
created things in each period, for what we should 
call the various logoi or species. But this is 
strongly objected to by Sankara, who holds that 
the universe, though it has all its reality in and 
from Brahman, is not to be looked upon as 
a modification, or what, in these days, we should 
call evolution (parizáma). For Bráhman, being 
perfect, can never be changed or modified, and 
what is called the created world in all its variety 
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is and remains with the Vedántist the result à 
li primeval and universal turning aside i» E 
version (vivarta), caused by Avidyá © "jp e 
Hence the Creator as well as the creation, as su 5 
possesses a relative reality only, or, as we shou 

say, they are both phenomenal just as every 
individual soul, as such, can claim no апаш 
reality, but remains phenomenal to itself till it 


. " H an 
has discovered its absolute reality in Brahm 


which is hidden in every soul. Nay, as the in- 


dividual soul has been made individual by Po 
of the Upádhis, the obstructions, i. e. the body; 


. . hat 
the senses, and the mind, the Creator also is w 


He «is by means of th 


€ same Upádhis, only 
U 


rer character (visuddha). 
God, we should remem- 
personal self—and what 


Padhis of a much pu 
This Creator or personal 
ber, is as real as our own 


can be more real in th 
world? What Seems unreasonable is that those 
ak in the name of 
sense, sh 


reality Ъ 


Who spe What they call common 


d 
Syond that which we see and touch, an 

PASE if that higher reality, in which Wis 
ves do not believe is denied to the objects 


then pr 


themsel 


i the ° 
€ ordinary language of 


ould first deny that there can be апу. 


e ee a 


| 
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of their senses, and to all knowledge derived from 


them. ə 
The Vedanta in Practical Life. 


For all practical purposes, the Vedantist would 


hold that the whole phenomenal world, both in 


its objective and subjective character, should be 


accepted as real It is as real as anything can 
be to the ordinary mind. 1t is not mere empti- 
ness, as the Buddhists maintain. And thus the 
Vedanta philosophy leaves to every man a wide 
sphere of real usefulness, and places him under 
a law as strict and binding as anything can be 
in this transitory life. It leaves him a deity to 
worship as omnipotent and majestic as the deities 
of any other religions. It has room for almost 
every religion, nay, it embraces them all. Even 
when the higher light appears, that higher light 
does not destroy the reality of the former world, 
but imparts to it, even in its transitory and evan- 
escent character, a fuller reality and a deeper 
meaning. Kant also knew that our world is 
and can be phenomenal only, and that the Ding 
an sich, in one sense the Brahman, lies beyond 


our knowledge, that is, is separated from us by 


M 
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Nescierice, or Avidyá, and he establishes his к 
Real күң! moral philosophy: for the REIN: Я 
world, as if 1 noumenal world existed. E 
retains the idea of a moral law for the phe 


i i 1 s the 
nomenal world in which we live, nay, he use 


: of 
idea of a moral law as the only certain proof 


the existence of God. The Vedantist has Р 
advantage of which he does not fail to T 
himself. As the moral law is based on the Veda 


: d 
(Karmakázda), he Stands up for it as reveale 


3 nd 

truth for those who are still under the law, a 
1 nc 

he grants freedom to those only who are 
longer of this world. 


The Ethics of the Vedanta. 
It h 


; ical, 
as often been said that a philosophica 
religio 


n like the Vedánta is deficient, because Hr 
cannot Supply a solid foundation for morality. ft 
is quite true that Some philosophers hold that 
ethics have nothing to do with religion, and should 


have their Own foundation, 


religion, though 
whatever his reli 


independent of all 
every human being: 
gion May be. But this ques 
“nt being agitated in the leading 


binding on 


which is at pres 


time and once only, 


т 
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philosophical journals of Germany, France, and 
America, need not detain us, for I hope to be 
able to show that the Vedanta phil@sophy, so far 
from merely supplying a metaphysical explanation 
of the world, aims at establishing its ethics on the 


"most solid philosophical and religious foundations. 


I pointed out already that a very strict moral 
discipline is laid on everybody before he is even 
allowed to approach the study.of the Vedánta, 
and that all authorities teach that no one could 
possibly enter into its spirit who has not pre- 


Viously subdued the passions and ambitions of 


the human heart. But there is still more in store 


to impart to this fleeting life a permanent moral 


purpose. You may remember that the Vedantists 


do not hold that the world was created at a certain 


but that they consider the 
world etern 
into Brahmán and then emitted again from 
What we should call the active power 
qualified Brahman, the Lord 
ышк, ог, аз we should say, the Creator of the 
world as it exists for us. But, if so, and if that 
Creator must be accepted as perfect, as just and 


M2 


al, only from time to time taken back 


Brahmán. 
in this process is the 
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ric OW, We shou a i V ántist, 

1 hteous, hov , ld sk W ith the ed 

Е 1 we ascribe to Him the S rongs wi 1 which the 
3 z 


d 
world abounĝs, and the apparently undeserve 
№ v 


i hild 
sufferings of its inhabitants ? Why was one c 


born blind or brought up in a Society NON r 
moral nature must suffer shipwreck? Why ar 

the bad so often triumphant, and the good E 
pled under foot ? Why is there so much we 
ing at childbirth and at the approach of death! 


: ricked 
Why are the innocent punished, while the wicke 


i given to 
escape? Various answers have been gi 


А З E d ree 
these questions by various philosophers an 


: : if 
ligious teachers, We may acquiesce in them, 


: i of 
we Hold certain religious beliefs, but no system 


Я ask 
pure ethics has been able to satisfy those who 


" . " rved. 
these questions in the agony of their undese 
afflictions, 


note not only of the He 

h 
Buddhist Morality, over the greater part of t 
world. There must 


to 
be a cause, they say, 

i ч but too 
ассои е effect Which we see but 


j : of 
Bráhmanie, but likewise 


d 
clearly, and that Cause cannot possibly be foun 


i i injusti or. 
in the mere Caprice or injustice of the Creat 


А ilo- | 

The answer of the Vedanta phi Мы 
р сеу- 
Sophers is wel] known, and has become the kej 


8 
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The Doctrine of Karman. 


Therefore, if it is a result for $, it can only 
be the result of acts done in a former life. You 
see that the previous, nay the eternal existence 
“ofeindividual souls is taken for granted, as it 
seems to be likewise in certain passages of the 


New Testament (St. John ix) But whatever we 
may think of the premisses on which this theory 
rests, its influence on human character has been 
marvellous. If a man feels that what, without 
‘any fault of his own, he suffers in this life can 
only be the result of some of his own former 
acts, he will bear his sufferings with more Tesig- 
nation, like а debtor who is paying off an old 
debt. And if he knows besides that in this life 
.he may by suffering not only pay off his old 
debts, but actüally lay by moral capital for the 
future, he has a motive for goodness, which is 
ught to be. The belief 


not more selfish than it o 


that no act, whether good or bad, can be lost, 
$ 


is only the same belief in the moral world which 


f in the preservation of force is in the 


our belie 
Nothing can be lost. , But while 


physical world. 
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. . а 
the Buddhists have accepted this ethical an 


ine in it nical 
metaphysical doctrine in its purely mecha 


er whic c W itho 
Ov wh 1 acts 
sense,as a blief in a pow t ut 


any divine superintendence, the Кее T. 
hold that the seeds of the world lie dorman "1 
Brahmán during the interval between one ei 
(kalpa) and another, between one creation an 


1 ast 
the next, teach that the effects which our p 


the 

works will produce, depend after all on 
ess 

creator and ruler of the world, the more or 


. Speaking, as they 


df 
"mun metaphors, they say that thougli 
of good and evil d 


their growth in 
on the Lord, just as the 
depends on the rain a 


personal Їѕуага or Lord 
always do. 
the seeds eeds are of our own 
Sowing, the next world depends 
growth of natural seeds 


H А ven." 
nd sunshine of hea 
However Sceptical we 


r of, 
тау be on the powe ai 
i i its the 
апу ethica] teaching, and its influence on 


. et 
Simply act or deed) has m 

е б is r o 
With the widest acceptance, and has helped t 

soften the Sufferings of million 


ge 
5, and to encourag 
in their en 


present 
them not only durance of presen 


э 


è 


S 


` îs possibly by this time 
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evils, but likewise in their efforts to improve their 


future condition. 
Pre-existence of the 18 T 


One point is sometimes left in the dark, namely, 
show it is that we, who have no recollection of 
what we did in a former life, nay, who know 
nothing of that former life beyond its mere 


existence, should nevertheless be made to suffer 


for our former deeds or misdeeds. But why 


er our former life, if we do 


three, or four 


should we rememb 


not even remember the first two, 


years of our present life? The belief expressed 
by Wordsworth that 


^ 


©The soul that rises with us, our life’s star, 


Has had elsewhere its setting 
And cometh from afar,’ 
a general belief; but 


the belief which is based on it, that our star in 


this life is what we made i 
would probably sound strange, 


> 


ears. "Now it seems as if some teachers of the 


Vedanta had felt that the Karman, or the acts 
e suffer in this life or for which we 


t in a former life, 


as yet, to many 


" 
for which w 
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are rewarded, need not have been "r. 
those performed by ourselves, but that the 22 
man may be'tof a more collective character, 2 
that as we enjoy So many of the rewards of А ү: 
work done by others, we may also have fo, E | 
the consequences of evil deeds done by others. 
This would lead to the conception of the human 


Ho 1 n the 
face as one ‘body or one family in which 
whole suffers when any individu 


for we are members one of 
account for the w 


petuation of acqui 
US understand the 
fathers being visit 
third and fourth 


With the Veda 
int 


al member suffers, 
another; it would 
orking of heredity or the E 
red habits; nay, it would maké 
meaning of the iniquity of the 


i he 
ed upon the children unto t 
generation. 


€rest, nay, of 
human Tace, was 
Sophy was built o 
being has its 
feeling, 


ael he, 
the oneness or solidarity of t 
most natura]. 


ўи. ап 
n the conviction that every hum 


Brahman, and this 
"x 
weralso. We Бау; 
ras ourselves. The 
‚ We Should love our neighbours 


- ^ А on’ 
Ntists this feeling of a comm З 


Their whole philo- 


| 
\ 
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as our self, that is, we should love them ‘not for 
what is merely phefomenal in them, for. their 
goodness, or beauty, or strength, orfkindness, but 
for their soul, for the divine Self in all of them. 
Thus, in the Upanishads, an old sage, who takes 
‘leave of his two wives when retiring into the 
forest, says to his beloved Maitréyi (Brzh. Ar. 11, 
4) : * Thou who art truly dear to me, thou speakest 
dear words. Come, sit down, J will explain it 
to thee, and mark well what I say. And he said: 
“ Verily, a husband is not dear, that you may love 
the husband; but that you may love the Self, 
therefore a husband is dear. Verily, a wife is not 
y love the wife; but that you 
therefore a wife is dear.” 
to sons, and friends, to the 
be loved, 


dear, that you ma 


may love the Self, 


This is carried on 
res, they all are to 
as they appear, but for the 


r their eternal Self, for that 


„gods and all creatu 
^ Hot for themselves 
Self that is in them, fo 
universal Self in which we all share, in which we 
all live and "move an 


many à truth in Eastern Г 


d have our being. Like 
eligion, this truth also, 


that in loving our neighbour we really love God, 


M . 
and that in loving our neighbour we love our- 
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V las someti 1 n extreme, 
sel es times been carried toa 
erage 


i s less, it 
till it became a caricature. * But, nevertheless, 


- our 
mous amount of intellectual lab 


r 
ы ve ou 
to have reasoned Out that we should lo 

neighbour, because in loving 


shows an end 


him we loye Gad 
and in loving God, we love ourselves. The deep 
truth that lies hidden in this, w 
elaborated by any other Nation, s 


Я р : ph 
So much to show that the Vedánta philosophy, 
abstruse as its metaphysics are, 


as certainly not 


o far as I know. 


has not neglected 


i ; the 
the important Sphere of Ethics, but that on 


P 
СД, nnl thics 
contrary, we fing ethics in the beginning, e 


5 р M е 
in the middle, and ethics in the end, to say nothing 
t that minds sò 


the Vedánta phil 
tims to the ordi 
› the flesh, and other 


с ivine 
engrossed with po 
Osophers, are not ie y 
i ; he: 
to fall vic пагу temptations of t 


powers, 


Recapitulation. 

I wish that you should carry away a clear idea 
9 the Vedanta Philosophy, if not inall its details— 
that js impossible but жер im its general 
Purpose, Iç; a very bad К sy, «Oh, 
Philosophy 


К . М 
IS too deep for me,’ or to dispose o 
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Eastern philosophy by saying that it is esoteric 
or mystic. Remember that all this Vedanta 
philosophy was never esoteric, buĝ that it was 
open to all, and was elaborated by men who, in 
culture and general knowledge, stood far below 
any one of us here present. Should we not be 
able to follow in their footsteps? Should the 
wisdom reached by the dark-skinned inhabitants 
of India two or three thousand years ago be too 
high or too deep for us? And as to their philo- 
sophy being called mystic, it really seems to me as 
if those who are so fond of using that name, spell 
it, perhaps, with an ‘i, and not with a ‘у’ They 
seem to imagine that mystic philosophy must be 


full of mist and clouds and vapour. True mystic 


philosophy, however, is as clear as a summer sky, 


it is full of brightness and full of warmth. Mystic 
Meant originally no more than what required 


preparation and initiation, and mysteries were not 


dark things left dark, but dark things made bright 


and clear and intelligible. 


If a system of philosoph 
whole, springing from one 


possible to fix on 


у is a consistent, and, 


as it were, an organic 
"^ 
small seed, it should always be 
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2 . . d, 
its centra] truth from which all its dogmas procee 
r 
and, leaving out all b 


to trace the 
and to disco 


to reach. 


ywork and ornamentation, 
S m se 
rection in which its arguments move, 
i nt 
Ver the goal which they are mea 

Now, the quintessence 


of the Vedanta philo* 
Sophy has been well for 


mulated by a native 
Оѕорһег in one short line, and it would be 


well if the same fould be done for other systems 
of Philosophy also. Our Vedantist Says:. | 


» the World is false, man’s soul 


is Brah- 
ing else’ 


LI ео 
ейп, man's soul fs 
And then he adds :— 


Чатататте : Син 
чт пат зй 


: there is nothing 
o . ; 
j heke S worth knowing 


V 
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but Brahman alone; for he who knows Brahman, 
is Brahman. This? too, we might possibly 
translate by the more familiar wards : ‘What 
shall it profit a man, if he shall gain the whole 
world, and lose his own soul ?' 


o 
= 


THE END. 
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With a Portrait. 8vo., ros, 6d ington? &c'| _ 8v0., 75. 6d. (1 THE 
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Library Edition. 8vo TIRAR OB OP Edinburg ote СС 

ошод, ^, 185, Tanslated, with Introduction, Notes frst 

abinet Edition. Crown 8vo,, 6s, and the original Latin (Part II. DOW OR- 

Granville, Tr; LETTERS ор Published), by the Rev. ALEXANDER ШУР 
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ЭУ Aer Son, the Hon. F, LEVE: 45. Edited of the cl, Edinburgh, Editor an IoRELAT 
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€ttes College,  4to., 36s. net. 


p 


X 


e 


MESSRS. LONGMANS & CO/S STANDARD AND GENERAL WORKS. 7 


ə Biography, Personal Memoirs, &e.— continued. 


Seebohm.—THE Oxrorp REFORMERS— 


JOHN Covet, ERASMUS AND THOMAS Mors: | 


a History of their Fellow-Work. 
ERIC SEEBOHM. 8У0., 145. 


By FRED- 


. Shakespeare.—OvuTLINES oF THE LIFE 


OF SHAKESPEARE. By J. О. HALPIWELL- 
Рниліррѕ. With numerous Illustrations 
and Fac-similes. 2 vols. Royal 8уо., £1 Is. 
Shakespeare's True Lire. By JAMES 
WALTER. With 500 Illustrations by 
GERALD E. Morra. Imp. 8уо., 275. 
Sherbrooke.—Lire AND LETTERS OF THE 
Richt Hon. RoBERT Lowe, VISCOUNT 
SHERBROOKE, G.C.B., together with a 
Memoireo{ sis Kinsman, Sir JoHN СОАРЕ 
SHERBROOKE, G.C.B. By A. PATCHETT 
Martin. With 5 Portraits. 2 vols. 8vo., 36s. 
Stephen.— Essays IN ECCLESIASTICAL 
BrocnaPHy. Ву Sir JAMES STEPHEN. 
Crown 8vo., 7s. 6d. 
Verney.— MEMOIRS or THE VERNEY 
FAMILY DURING THE Суп, War. Compiled 


Arnold.—SeAs AND Lanps. By Sir ED- 
WIN@ARNOLD, K.C.LE., Author of ‘The 
Light of the World,’ &c. Reprinted letters 
from the ‘Daily Telegraph’. With 71 
Illustrations. Crown 8vo., 7s. 6d. Cheap 
Edition. Crown 8vo., 3s. 6d. 

AUSTRALIA AS IT IS, or, Facts and 
Features, Sketches and Incidents 

` Australia and Australian Life, with 
Notices of New Zealand. By A CLERGY- 
MAR, thirteen years resident in the interior 
of New South Wales, Crown 8vo., 5s. 


`- Baker —Works by Sir SAMUEL WHITE 


BAYER. p 

Erant YEARS IN CEYLON. With 6 Illus- 
trations. Crown 8vo., 3s. 6d. 

Tue RIFLE AND THE HOUND IN CEYLON. 
6 Illustrations. Crown 8vo., 3s. 6d. 


of | 


| 


from the Letters and Illustrated by the 
Portraits at Claydon House, Bucks. By 
FRANCES PARTHENOPE VERNEY. With a 
Preface by S. R.oGArpiner, M.A., LL.D. 
With 38 Portrajts, Woodcuts and Fac-simile. 
2 vols. Royal 8vo., 42s. т 
Wagner.—Wacner as I Knew Нім. By 
FERDINAND PRAEGER. Crown 8vo., 75. 6d. 
Walford Twelve Ехоілѕн AUTHOR- 
Esses. By L. B. Watrorp, Author of 
* Mischief of Monica,’ &c. With Portrait ot 
Hannah More. Crown 8vo., 4s. 6d. 
Wellington.—LirE or THE DUKE oF 
WELLINGTON. By the Rev. G. К. GLEIG, ` 
M.A. Crown 8vo., 35. 6d. 
Wordsworth. — Works by CHARLES 
WORDSWORTH, D.C.L., late Bishop of St. 
Andrews. 
ANNALS OF My EARLY Lire, 1806-1846, 
Bvo., 155. 
ANNALS OF My Lire, 1847-1856. 8vo., 
тоз. ба. 


Travel and Adventure, the Colonies, &e. 


Bent.—Works by J. THEODORE BENT, | 


ЕСА BRGS  . 
THE RUINED CITIES OF MASHONALAND: 


being a Record of Excavation and Ex- | 


ploration іп 1891. With a Chapter on 


the Orientation and Mensuration of the | 


Temples. By К. M. W. Swan. With | 
Map, 13 Plates, and 104 Illustrations in 
the Text. Crown 8vo., 7s. 6d. 


Tue SACRED CITY OF THE ETHIOPIANS: 
being a Record of Travel and Research in 
Abyssinia in 1893. With 8 Plates and 65 
Illustrations in the Text. 8уо., 18s. 

Boothby.—Ow tHe WALLABY; or, Through 
the East and Across Australia. By Guy 

Воотнву, Illustrated by Ben BOOTHBY. 

„ 8vo., 18s. 


Brassey.—Works by the late Lapy 

BRASEY. 

Tue Last VOYAGE TO INDIA AND AUS- 
TRALIAIN THE ‘SUNBEAM.’ With Charts 
and Maps, and 40 Illustrations in Mono- 
tone, and nearly 200 Illustrations in the 
Text 8vo., 215. 

A VOYAGE IN THE ‘ SUNBEAM’; OUR 
Home on THE OCEAN FOR ELEVEN 
MONTHS. 

Library Edition. With 8 Maps and 
Charts, and 118 Illustrations. 8vo. 215. 

Cabinet Edition. With Map and 66 
Illustrations. Crown Svo., 75. 6d. 

Silver Library Edition. With 66 Illustra- 
tions. Crown 8vo., 3s. 6d. 

Popular Edition. . With бо Illustrations. 
4to., 6d. sewed, 1s. cloth. 

School Edition. With 37 Illustrations, 
Fep., 2s. cloth, or 3s. white parchment. 

SUNSHINE AND STORM IN THE EAST, 

Library Edition. With 2 Maps and 141 
Illustrations. 8vo., 215.  . 

Cabinet Edition. With 2 Maps and 114 
Illustrations. Crown 8vo., 75. 6d. 

Popular Edition. With 103 Illustrations. 
4to., 6d. sewed, 15. cloth. 

IN THE TRADES, THE TROPICS, 
* ROARING FORTIES’. 

Cabinet Edition. With Map and 220 
Illustrations. Crown 8vo., 7s. 6d. 

Popular Edition. With 183 Illustrations, 
4to., 6d. sewed, ıs. cloth. 

THREE VOYAGES IN THE ‘ SUNBEAM’. 
Popular Edition. With 346 Illustrations. 
4to., 25. 6d. 
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Sport "апа Pastime— continued. 
THE BADMINTON LIBRARY. 


Edited by the Роке of BEAUFORT, K.G., assisted by ALFRED E. T. WATSON, 


ATHLETICS AND FOOTBALL. By 
MoNTAGUE SHEARMAN. With 51 Illustra- 
tions. Crown 8vo., тоз. 6d. 


BIG GAME SHOOTING. BfCrivE 
PuiLLiPPS-WOLLEY. Crown 8vo., tos. 6d. 
Vol. I. Africa and America. - With Con- 
tributions by Sir SAMUEL W. BAKER, 
W.C.OSwELL, Е. C. SELous, &c. With 
77 Illustrations. 

Vol. П. Europe, Asia, and the Arctic 
Regions. With Contributions by Lieut.- 
Colonel R. HEBER PERCY, ARNOLD 
Pike, Major ALGERNON C. HEBER 
Percy, &c. With 73 Illustrations. 
Crown 8vo., los. 6d. 


BOATING. Ву W. B. WOODGATE. 
With aa Introduction by те ger Ер- 
MOND Warre, D.D., and a Chapter on 
‘Rowing at Eton,’ by К. Harvey MASON. 
With 49 Illustrations. Cr. 8vo., тоз. ба. 

COURSING- AND FALCONRY. By 
HARDING Cox and the Hon. GERALD 
LASCELL With 76 Illustrations. Cr. 
8vo., тоз. ба. 

CRICKET. By A. С. STEEL and the 
Hon. К. Н. LYTTELTON. With Contri- 
butions by ANDREW LaNG, К. A. Н. 
MITCHELL, W. G. Grace, and Е. GALE. 
With 64 Illustrations. Crown 8vo., ros. 6d. 


CYCLING. By Viscount Bury (Earl 
of Albemarle), K.C.M.G., and С. Lacy 
HinLIER. With Sg Illustrations. Crown 
8vo., ros. 6d. 

DRIVING. By the DUKE or BEAUFORT. 
With 65 Illustrations. Crown 8vo., 10s. 6d. 

FENCING. BOXING, AND WRES? 
LING. By Waver Н. PoLLock, Е. С. 
Grove, C. Prevost, E. B. MiTCHELL, 
and WALTER ARMSTRONG. With 42 
Illustrations. Crown 8уо., тоз. 6d. 


FISHING. By Н. CHOLMONDELEY- 
PENNELL. With Contributions by the 
MARQUIS OF EXETER, HENRY К. Francis, 
Major JOHN Р. TRAHERNE, FREDERIC M. 
Hatrorp®G. СнкѕћорнеКк Davies, R. 
B. MARSTON, &c. 

Vol. I. Salmon, Trout, and Grayling. 
With 158 Illustrations: Crown 8vo., 
10s. 6d. 

Vol. IL. Pike and other Coarse Fish. 
With 133 Illustrations. Crown 8yo., 
тоз. 6d. 

GOLF. By Horace G. HUTCHINSON, 
the Rt. Hon. A. J. BALFOUR, М.Р,, Sir W. 
G. Ѕтмрѕох, Bart., Loro WErLwoop, Н. 
S. C. EvERARD, ANDREW LANG, and other 


Writers. With 89 Illustrations. Crown 


8vo., 10s. 6d. 


HUNTING. By the Duke or BEAU- 
FORT, K.G., ang Mowsray Morris. With 
Contributions by the EARL ОЕ SUFFOLK 
AND BERKSHIRE, Rev. E. W. L. Davies, 
Dicnv COLLINS, and ALFRED E. T. 
WATSON. 53 Illustrations. Cr. 8vo., тоз. 6d. 


MOUNTAINEERING. By C. T. DENT, 
Sir Е. Ротл.оск, Bart., W. M. Conway, 
DovGLas FRESHFIELD, C. E. MATHEWS, 
&c. ro8 Illustrations. Crown 8vo., 10s. 6d. 


RACING AND STEEPLE-CHAS- 
ING. By the Елкі ОЕ SUFFOLK AND 
BERKSHIRE, W. G. Craven, ARTHUR 
Coventry, &c. With 58 Illustrations. 
Crown Svo., тоз. 6d. ” 


RIDING AND POLO. By Captain 
ROBERT Weir, J. Moray Brown, the 
DUKE or BEAUFORT, K.G., the EARL OF 
SUFFOLK AND BERKSHIRE, &c. With 59 
Ífüustrations. Crown 8vo., тоз. 6d. 

SHOOTING. By Lorp WALSINGHAM 
and Sir RALPH PavNE-GaLLWEY, Bart. 
With Contributions by Lorp Lovar, 
LORD C. Lennox Kerr, the Hon. G. 
LASCELLES, and A. J. SruART-WorTLEY, 
Vol. I. Field and Covert. With ros Ilius- 

trations. Crown 8vo., ros. 6d. 
Vol. II. Moor and Marsh. With 65 Illus- 
trations. Crowri 8vo., тоз. 6d. 


SKATING, CURLING, TOBOGGAN- 
ING, AND OTHER ICE SPORTS. By 
J. M. НЕАтнсотЕ, C. G. Теввотт, T. 
MAXWELL WITHAM, the Rev. JOHN KERR, 
Окмохр Haxe, and Colonel Воск. With 
284 Illustrations. Crown 8vo., ros. 6d. 


SWIMMING. By ARCHIBALD SINCLAIR 
and WILLIAM HENRY. With 119 Illustra- 
tions. Crown 8vo., тоз. 6d. 

TENNIS, LAWN TENNIS; 
RACKETS AND FIVES. By J. M. 
and C. б. HEATHCOTE, E. О. PLEYDELL- 
BOUVERIE and А. C. AINGER. With Con- 
tributions by the Hon, A. LYTTELTON, 
W. C. MaxsHaALL, Miss L. рор, &c. 
With 79 Illustrations. Сг. 8vo., тоз. 6d. 


YACHTING. 

Vol. I. Cruising, Construction, Racing 
Rules, Fitting-Out, &c. By Sir EDWARD 
SULLIVAN, Bart, Lorp  BRASSEY, 
K.C.B., C. E. Ѕетн-Ѕмітн, C.B., &c. 
With 114 Illustrations, Crown 8vo., 
105. 6d. 

Vol. II. Yacht Clubs, Yachting in America 
and the Colonies, Yacht Racing, &c. 
Ву К. T. PRITCHETT, the EARL or 
Onstow, G.C.M.G,, &c. With 195 
Illustrations. Crown $vo,, тоз. 6d. 
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Sport and Pastime—continued, 


e 
FUR AND FEATHER SERIES. 
Edited by A. E. T. WATSON. 

THE PARTRIDGE. Natural History, | THE PHEASANT. By А. J. STUART- 
by the Rev. H. A. MAÇPHERSON ; Shooting, | Wortley, the Rev. H. A, MACPHERSON, 
by A. J. Pe ae Cooker ^ by | and A. J. INNES Suawp. — [In preparation. 

E SAINTSBURY, ` ith. tr full-page 2 ү " d 
NE BA Vignette by A. THORBURN, | THE*HARE AND THE RABBIT. By 
A. J. SrvART-WORTLEY, and C. WHYMPER, the Hon, GERALD LASCELLES, etc. m 
and 15 Diagrams in the Text by A. | [In preparation. 
SrTUART-WORTLEY. Crown 8vo., 5s. | WILDFOWT, By the Hon. Joun Ѕсотт- 

THE GROUSE. By A. J.’ uan | MONTAGU, MIP, dtc. отоп. Јони S C 
WonTLEY, the Rev. Н. A, MACPHERSON, | 


i A. THORBURN, and 

and GEORGE SAINTSBURY, [In Preparation. | others, ! [In preparation. 

Falkener.—Games, ANCIENT AND ORI- | Mag 26 а 
ыга АМР НОУ TO /Pray Turis, D Kelyne.—Suarrs axb F 


Я Complete Revelation of the "Secrets of 
EDWARD  FALKENER, With + numerous 1 £ Sil: By 
Photographs, Diagrams, &c. Svo., 21s, J ating at Games of Chance and Skill. Ву 


JOHN NEvi, MASKELYNE, of the Egyptian 
Ford.—Tre THEORY AND Practice OF Hall, With 62 Illustrations. Crown 8vo., 65. 
ARCHERY, By Horac 


CE FORD. New| Payne-Gallwey.—Works b Sir RALPH 
Sani Н 2 | - 8 y 
БУУЛ В догош&Му Revised and Re-written | PAYNE-GALLWEY, Bart. 


ith a Preface by C. | LETTERS TO You Е (First 
v х s x) NG SHOOTERS 
сна боз ts. | Series). On the Choice and use of a Gun. 
Fowler, — Reco 


i 8 1. 
LLECTIONS op | _ With 41 Illustrations. Crown Svo., 75. ба 
COUNTRY Тлек, Social, Political ee | ETTERS TO YOUNG Знос, (Second 
dud Agricultural, Вуху” Fow Р! ! Series). Оп the Production, Preservation, 
C Rusticus’), formerly of ylesbury. Wath | and Killing of Game. With Directions 
Portrait and IO Illustrations, M e in Shooting Wood-Pigeons and DS 
Francis, — ANGLIN та in Retrievers. With a Portrait o 
tise on the eos он Амано: or, Trea- Author, and 103 Illustrations. Crown 
Mies "f All Mense Тыз ту Baneh; | Bvou ras 6d. 
les, 


"EIC GAME or Waist. Ву W- 
7 Еср. 8vo., 2s. 6d. 
GE ARE Diary OF COLONEL PETER Proctor.—Works by RICHARD A. PROCTOR. 
SOFTEN Witt Instructions to Youn OW TO PLAY Wuist: WITH THE Lo 
RALPH. Payne дашат Oduction by SE PNP ÉTIQUETTE or Wurst. Сг. 8vo., 35 6d- 
Svo., 325. BUENO Ват IO. vols, | Home Warst: an Easy Guide to Cor- 
ins,—F rect Play. i6mo, ДЕШ. б 
Күш P Орам вов, Ву Ronalds.— Tus Pr: Fisuer's Entomol: 
Crown 8vo, 6s. 6d. un Illustrations, m. By ALFRED ROoNALDS. VDO 
presentati, land Arti 
Tang.—ANGLING SKETCHES, p ations of the Natura 


r nsect. t . 8vo., 145: 
LANG. With 29 E ANDREW With 20 coloured Plates 
Burn Микросн. 


. G. | Wilcocks, — Tyg SEA Fisuerman: Com: 


105. Gd. Prising theChief Methods of Hook and Line 

Longman. — Curs OPENINGS. ру Shing in the British and other Seas, and 

Freperick W, Lonoway. Pep. уо. 25, еу Tenes 91 Nets, Boats, and Boating. p 
Up ILCOCKs,-]llustrated? Cr 8уо., 65: 


Mental, Mora] nd 


& iți A 
LOGIC RHETORIC Political Philosophy. 
1 А d р CHOLOGY, р D 
Abbott.—Tnr ELEMENTS ОР Logic, 2 : ETC. с 
Т. К. Аввотт, B.D. I2mo., 35. y | Aristotle — Works by—continued. 
Aristotle. Works by. MES LHES PST SOM tory Essays: 
THE Рогтісѕ: G. Bekker's Greek Text | Ву ANDES d Bolland and 
of Books I., III., IV. (VIL), withan English Lang's * Politics '). Crown Svo., 25. 6d. 
Translation by W. Е. BOLLAND, M.A. ; THE Brice. ek Text, Illustrated 
and short Introductory Essays by д. | within Ics: Gree © i ALEXAN i 
LANG, M.A, Crown 8yo., 75. 6d, Ssay and Notes. By 


1 PER GRANT) Bart ZOE 870, 325. 
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.Mental, Moral and Political Philosophy—condinued. 


Aristotle.—Works by—continued. 


THE NricowacHEAN Етнісѕ: Newly 
Translated into English. By ROBERT 
. WILLIAMS. Crown 8vo., 7s. 6d. 


AN. INTRODUCTION TO ARISTQTLE’S 
Eruics. Books I.-IV. (Book X. с? vi.-ix. 
in an Appendix) With a continuous 
Analysis and Notes. Intended for the use 
of Beginners and Junior Students. By the 
Rev. Epwarp Moore, D.D., Principal of 
St. Edmund Hall, and late Fellow and 
Tutor of Queen's College, Oxford. Crown 
Svo. ros: ed. 


Bacon?-Works by Francis Bacon. 
CoMPLETE Works. Edited by R. L. 
Erus; James Speppinc and D. D. 
HEATH. 7 vols. 8yo. £3 135. 6d. 
LETTERS AND ТАРЕ, including all his 
occasional Works. Edited by JAMES 
Speppinc. 7 vols. 8vo., £4 45- 
Tur Essavs: with Annotations. Ву 
RICHARD VWHATELY, D.D. 8vo., ros. 6d. 


Bain.— Works by ALEXANDER BAIN, 
LL.D. 


MENSAL Science. Crown 8уо. 6s. 6d. 
MORAL SCIENCE. Crown 8vo., 45. 6d. 
The two works as above can be had in one 
volume, price тоз. 6d. 

SENSES AND THE INTELLECT. 8У0., 155. 


EMOTIONS AND THE WILL. 8vo., 155. 
Loaic, DEDUCTIVE AND INDUCTIVE. 
Part I. 4s. Part II. 6s. 6d. 


PRACTICAL Essays. Crown 8vo., 35. 


Bray.—Works by CHARLES Bray. 
Tue PHILOSOPHY OF NECESSITY: ОГ 
Lew їп,М1па as in Matter. Cr. 8vo,, 55. 
Tur EDUCATION ef THE FEELINGS: a 
Moral System for Schools. Сг. 8vo., 25. 6d. 


Bray.—Evements or MORALITY, in Easy 
Lessons for Home and School Teaching. 
By Mrs. CHARLES Bray. Cr. 8yo., Is- 6d, 


Orozier.—CIVILISATION AND, PROGRESS. 
By Joun BEATTIE Crozier, M.D. With 
Yew Preface. More fully explaining the 
nature of the New Organon used in the 
solution of its problems. 8уо., 145. 


Davidson, — Tue Locic or DEFINITION, 
Explained and- Applied. Ву WILLIAM L: 
DAVIDSON, М.А. Crown 8vo., 6s. 
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Poems: Hereat Home. Fep-£70.,6s.? 


Roberts.—Sonas or THE Common Day AND 
| Av 


E! An Ode for the Shelley Centenary. By 
CHARLES б. D. К 


OBERTS, Cr. 8vo., 35. 6d. 
9 ү 
Shakespeare. — Bowpirr’s FAM i 
HAKESPEARE. With 36 Woodcuts. I 
Svo., r4s. 


Or in 6 vols. 


Еср. 8vo., 215. 
THE SHAKESP: 


EARE BigrHDAY Book. By 
Mary F. DUNBAR. 32mo., 15. 6d. pia 
ing Room Edition, with Photographs. 
"Cp. 8vo., ros, 6d. a 

Stevenson, — A CHILD’S GARDEN OF 

“ses. By RosERT Lours STEVENSON. 
Small Fcp. 8vo., 55. 


i ER UE зеке 2016 


ATELIER (THE) DU LYS; 
Student in th 


Or, an Art 
€ Reign of T, 
Svo., 25. 6d. ) E M 


| 
Or. Crown 


BY THE same AUTHOR, 
MADEMOISELLE Mort: 
Modern Rome, Crown Зуо. 2s. 6d, 


THAT CHILD, With Illustratio 

GORDON BROWNE, Crown 8vo., 
UNDER A Croup, Crow, 
THE FIDDLER op 


Illustrations by үу, 
8vo., 25. 6d. 


a Tale “| 
| 


ns by | 
25. 6d, | 
П 8Vo., 25, 6d, 

Lvsav, 
RALSTON, 


A CHILD OF THE REVOLUTION, hi 
Illustrations by C, 7. STANILAND, | 
Crown 8vo., 25. 6d. Я 


Hester’s VENTURE, Cr: 8vo, 


з 25, 6d, ' 
IN THE OLDEN Timp: a Tale of the 
Peasant Warin Germany, Cr.8v0..25,6¢, | 
THE YOUNGER SISTER, 
28. 6d, 


Crown 8vo., 


Works of Fietion, 


. 


Humour, &o. 


Anstey Won. by F. Anstey, Author 
* Vice Versa *, 


Tue Br, 


К : © : 
ACK Poopre, and other Stories. 

Crown Svo., 2s. boards, 2s. 6d, cloth. 

Voces Porur, Reprinted from‘ Punch’. 
i Series, With 20 Шын by 
` 2ERNARD PART DGE. Crown 8vo., 
35. 6d. Rp RIDG i 

е б 

Tug TRAVELLING Companions. Re- 

Printed from * Punch’, 


With 25 Illust. 
Y J. BERNAR 


D PARTRIDGE, Post 4to., 55. 
* 
THE May FROM 


Scenes, and о 
Strations 


THE WESTERN Spa. 
AMES BAKER, Author of 
^» 35. 6d. 


By 
John Westacott’. 


. 


THE Оно 


By James RHOADES. Crown 8vo., 3s. 6d. 


/ 


Y 
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е 
Beaconsfield.— Works by the Earl of 
BEACONSFIELD. 


NovELS AND TALES. Cheap Edition. 
«Complete іп 11 vols. Cr. 8vo., rs. 6d. each. 


Vivian Grey. Henrietta Temples 


The Young Duke, &c. | Venetia. Tancred. 
Alroy, Ixion, &c. Coningsby. Sybil. 
"S5ntariniFleming,&c. | Lothair. Endymion. 


NovELs AND TarEs. The Hughenden 
Edition. With 2 Portraits and rr Vig- 
nettes. rir vols. Crown 8vo., 425. 


Comyn.—ATHBgsToNE Priory: a Tale. 
By L. М=бомукх. Crown 8vo., 2s. 6d. 


Deland.—Works by MARGARET DELAND, 
Author of *John Ward '. 
SIDNEY. Crown 8vo., 25. 6d. 
Tue STORY or A CHILD. Cr. Byo., 559 


Mr. Tommy Dove, 
Crown 8vo. 6s. 


Dougall.—Works,by L. Doucarr. 
BEGGARS ALL Crown 8уо., 3s. 6d. 
WHAT Necessity Knows. 

Doyle.—Works by A. Conan Doyte. 
Mican CLARKE: A Tale of Monmouth's 


Rebellion. With Frontispiece and Vig- 
nette. Cr. 8vo., 3s. 6d. 
Тнв CAPTAIN OF THE POLESTAR, and 


other Tales. Cr. 8vo., 3s. 6d. 
Tue RErFUGEES: A Tale of Two Conti- 


C nents., Cr. 8vo., 6s. 
Farrar.—DARKNEss AND DAWN: or, 
* Scenes in the Days of Nero. An Historic 


Tale. “By Archdeacon Farrar. Cr. 8уо., 
75. 6d. م‎ 


Forster.—Major JOSHUA. 
FORSTER, Crown 8vo., 6s. 


By Francis 


Froude.—Tur Two CHIEFS or DUNBOY : 
an Irish Romance of the Last Century. 
by J. A. FROUDE. Cr, 8%0., 3s. 6d. 


Gilkes.—Tur Tune Тнлт HATH BEEN: 
ог, a Young Man's Mistakes. By A. Н. 
Givxes, M.A., Head Master of Dulwich 
College, Author of ‘ Boys and Masters’. 
Crown 8vo., 6s. 


. Haggard.—Works by H. Riper HAGGARD, 


Sur. With 32 Illustrations by M. 
GREIFFENHAGEN and C. Н. M. Kerr. 
Cr. 8vo., 3s. 6d. 


With 3r Ilus- 


ALLAN QUATERMAIN. 
Cr. 8vo., 


trations by C. H. M. KERR. 
35. 6d. 


and other Stories. | 


Cr. 8vo., 6s. | 


Works of Fiction, Humour, &¢.—contenued. 


Haggard.—Works by Н. RIDER HAGGARD. 

—continued. 

Marwa's REVENGE > ог, The War of the 
-Little Hand. Cr. 8vo., Is. boards, 1s. ба. 
cloth. 

Coronet QUARITCH, V.C. 
3s. 6d. 

CrEoPATRA? With 29 Full-page Ilus- 
trations by M. GREIFFENHAGEN and R. 
Caton WOODVILLE. Crown Svo. 35- 
6d. 


BEATRICE. 


Cr. 8vo. 


Cr. 8vo., 3s. 6d. ^ 

Eric Bricuteyes. With 17 Plates 
and 34 Illustrations in the Text by 
LANCELOT SPEED. Cr. 8уо., 35. 6d. 

Napa THE LILY. With 23 Illustra- 

| tions by С. Н. M. Kerr. Cr. 8уо., 6s. 

MowTEzuMA's DAUGHTER. With 24 
Illustrations by M.  GREIFFENHAGEN. 
Crowir 8vo., 6s. 

ArLLAN's Wire. With 34 Illustrations 
by M. GREIFFENHAGEN and C. Н. M. 
Kerr. Crown 8vo., 35. 6d. 

Тнв WircH's Heap. With Illustra- 
tions. Crown 8vo., 3s. 6d. 

Mr. Meeson’s Witt. With Illustra- 


tions. Crown 8vo., 3s. 6d. 
Dawn. With Illustrations. Crown 
8vo., 3s. 6d. 


| Haggard and Lang.—Tur WoRnp's DE- 


SIRE. By Riper  HacGARD and 
ANDREW Laxe. With Illustrations by 
M. GREIFFENHAGEN. Cr. 8vo. 3s. 6d. 


Harte.—In THE CaRQuINEZ Woops and 
other stories. By Bret Harte. Cr. 
Зуо., 35. 6d. 

KEITH DERAMORE. By the Author 
of ‘ Miss Molly’. Cr. 8vo., 2s. 6d. 

Lyall.—Tue AUTOBIOGRAPHY OF A SLAN- 
DER. By Epna LvaLL, Author of ‘ Dono- 
van, &c. Fcp. 8vo., rs. sewed. 

Presentation Edition. With 20 Illustra- 
tions by LANCELOT SPEED, Crown 8vo., 
2s. 6d. net. 

Melville.—Works by G. J. WHYTE MeL- 

VILLE. 

The Gladiators. 

The Interpreter. 

Good for Nothing. 

The Queen’s Maries. 

Cr. 8vo., rs. 6d. each. 
Oliphant.—Works by Mrs. OLIPHANT. 

MADAM. Cr. 8vo., 1s. 6d. 

In Trust. Cr. 8vo., 15. 6d. 


Holmby House. 
Kate Coventry. 
Digby Grand. 
General. Bounce, 
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Works of Fiction, Humour, &¢.—continz 


—CAN THIS BE Love? 
EOD н of * Dorothy Fox 
8vo. бз. а 
Payn.— Works Ьу James Pavx; 


Tue LUCK OF THE DARRELLs. 
xs. 6d. 


THICKER THAN WATER. 
6d. 


Phillipps-Wolley.—S«. 


By Mrs. 
^. Crown 
Cr. 8vo., 
© Cr. 8vo., rs. 


AP: a Legend of the 


Mountain. ByC. PHILLIPPs-Wor- 

ae With 13 Illustrations by H. G. 
WILLINK. Cr, 8vo., 3s: ба. 

L rtson.—THE KIDNAPPED SQUATTER, 

Жо other Australian Tales, By. А. | 
ROBERTSON, Cr. 8vo., 6s. 

Sewell.—Works 
SEWwELL. 


A Glimpse of the World, Amy Herbert, 
Laneton Parsonage, 


g leve Hall, 
argaret Percival, Gertrude. 
atharine Ashton. -| Home Life, 
he Earl’s Daughter, After Life, 

€ Experience of Life. Ursula. Ivors, 
Cr. 8vo., Is. 6d, each Cloth plain, 2s. 6d. | 
€ach cloth extra, gilt edges, | 
Stevenson. wor. by Roser Louis 
STEVENSON, 
TRANGE Casp OF Dn JEKYLL anp Mr. | 
Нуре; Ср. 8v0., т; sewed. т; ôd. | 
cloth 
THE DysaMITER. Fep. 8 
БК Р. 8Vo., 15, Sewed, 

Stevenson and Osbourne — HE Wrong 
Box. By ROBERT Lours STEVENSON and 
LLovp OSBOURNE, Cr. VO., d. 

Suttner. -Lay 


Y Dowx Your ARMs (pj, 
Waffen Медеу): "The Autobiogra Оі 
Mi ДШ i У BERTHA VON бутт. 
NER. Translate T. Hor, 
big ran y OLMEs, Cr. 


West. 


D rit 
harde: 
VCMRES: Showing how much 


Popular Sei 
Butler.—Our HoUsEHOLD 

Account of 

Dwelling-Houses, 


B.A B.Sc. (Lond) With 113 
tions. Crown 8vo., 6s, 


INSECTS. 
Si 


3 Furneaux, T, Ov 


ng Collector’ 
URNEAUX, F.R.G, 
of which 9 


TDOOR WORLD; or 
5 Handbook, By W. 

With 18 Plates, тб 
; and 549 Illustration. 
n 8vo,, 7s. 6d. 


ence (Natura 


Hart 3EORG 
Wig.— Works by Dr. SEK 
WIG. 


o 


Thompson—A Morav 
Novel. 
Svo., 6s. 


DILEMMA: s 
Y OV 
By Annie Тномрѕох. Cr 


` 


TIREBUCK. 
Tirgbuck.—Works byWiLLIAM TIREBU 


Dorrie. Crown 8vo. 6s. 


«27 
vn 8vo., 6s. 
SWEETHEART GwEN. Crown 8 б 


хү TROL- 
Trollope.— Works by ANTHONY 
LOPE, 


4 7 
THE WARDEN. Cr, 8ve 1з. 2 
MT bn 
Вакснеѕтек Towers. Qi: 
6d. 


15. 


r or THE 
| TRUE RELATION 
by Exizapery M.I TRUE (A) 


TRAVELS 


ADVENTURES 
oe 


AND PERILOUS SENTLEMAN : 
MATHEW — DupGEON, азма о! 
егеїп is truly set down 26 his Slavery 
his Taking, the Long Time Mis Delivery. 
in Algiers, and Means of for the firs 
Written by Himself, ard now 

time printed. Crown Svo. 


LFORD; 
Walford.—Works by L. B. W^ 


Author of * Mr, Smith’. 


]. 
Nove 
а 
THE Міѕснівр or MÒNICA: 

Cr. 8vo., 25. 6d. 


ry Cr. 
: a Story- 
THE One боор Gucsr: a 5 : 
8vo., 2s. 6d, 


JON- 
MILLI 
—Harr-Houns WITH THE 


ma 
to spend a million арі coe 6s. 
Edited by B. В. West., Cr. p^ 


m gyMAN- 
Weyman.—Works by STANLEY W 


е, 
; a Romane 
Tue House op THE WOLF: 
Cr. 8vo,, 3s. 6d. 


65+ 
Cr. 8v05 
А GENTLE, 


AN OF FRANCE. 


à | 


1 History, &c. NT 


EX а 


р 
; МОХ gvon 
THE Sg, AND ITS IE ENS 
With 12 Plates and 303 jit 
75. пе. ү With f 3 
THE TROPICAL WORLD: 7% net- 8 
and 172 Woodcuts. Svo., x Maps 
i n 
Tug Роглк WORLD. wie 5, 
Plates and 85 Woodcuts- K 


MESSRS. LONGMANS & CO./S STANDARD AND GENERAL WORKS. 
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WiG—continued. 
THE SUBTERRANEAN WoRLp. With 3 
^ Maps and 80 Woodcuts. Зуо., 75. net. 


Tue AERIAL Wortp. With Map, 8 
Plates and бо Woodcuts. 8vo., 7s. net. 


“= Heroes or THE Роглк WORLD. 19 
Illustrations. Cr. 8vo., 2s. 


# Hartwig.— Works by Dr. GEORGE HART- 


WONDERS OF THE TROPICAL FORESTS. 
40 Illustrations. Cr. 8vo., 2s. 


% 
Workers ONDER THE GROUND. 


29 
Illustí&sons. Cr. 8vo., 25. 
MARVELS Over our Heaps. 29 Illus- 
trations. Cr. 8vo., 25. 
SEA MONSTERS AND SEA BIRDS. 75 


Cr. 8vo., 25. 6d. 
117 Illustra- 


Illustrations. 
DENIZENS ОЕ THE DEEP. 


tions. Cr. 8vo., 25. 6d. 
VOLCANOES 4ND EARTHQUAKES. 30 
Illustrations. Cr. 8vo., 25. 6d. 
WILD ANIMALS OF THE TROPICS. 66 
Illustfations. Cr. 8vo., 3s. 6d. 
Helmholtz. — Popurar LECTURES ох 


SCIENTIFIC SUBJECTS. By HERMANN VON 
HELMHOLTZ. With 68 Woodcuts. 2 vols. 
Cr. 8vo., 35. 6d. each. 


Lydekker.—Puases оғ ANIMAL LIFE, 
EN PAST ANDPRESENT. By. К. LYvDEKKER, 
~ B.A. With 82 Illustrations. Cr, 8vo., 6s. 


Proctor. —Works by RICHARD A. PROCTOR. 


Ілант Science ror@Leisure Hours. 
Familiar Essays on Scientific Subjects. 3 
vols. Cr. 8vo., 5s. each. 


CHANCE AND Luck: a Discussion of 
the Laws of Luck, Coincidence, Wagers, | 
Lotteries and the Fallaaies of Gambling, | 
Wc. Ст, 8vo., 2s. boards. 25. 6d. cloth. 


Roucu Ways MADE Ѕмоотн. Familiar 
Essays on Scientific Subjects. Silver 
Library Edition. Cr. 8vo., 3s. 6d. 


PLEASANT WAYSIN SCIENCE. Cr. 8vo., 55. 
| Silver Library Edition. Cr. 8vo., 3s. 6d. 


Җ THE GREAT PYRAMID, OBSERVATORY, 
Томв AND TEMPLE. With Illustrations. 
Cr. 8vo., 5s. 


NATURE Stupirs. By К. A. PROCTOR, 


GRANT ALLEN, A, WILSON, T. FOSTER 
and E. Cropp. Cr. 8vo., 5s. Silver 


Library Edition. Crown 8vo., 3s. 6d. 


ə Popular Science (Natural History, &¢.)—continued. 


Proctor.—Works by RICHARD А. PROCTOR. 
—continued, 


LEISURE Reapincs. By R. A. Proc- 
TOR, E. CLopps A. WILSON, T. FOSTER 
and A. C. RANYARD. Cr. 8yo., 55. 


Stanley.—A FAMILIAR HISTORY OF BIRDS. 
By E. Ѕтл?ікү, D.D., formerly Bishop of 
Norwich. With Illustrations. Cr. 8vo., 
3s. ба, 


Wood.—Works by the Rev. J. б. Woop. 


Homes WITHOUT HANDS: a Description 
of the Habitation of Animals, classed 
according to the Principle of Construc- 
tion. With 140 Illustrations. 8yo., 75., 
net. 3 


Insects AT Номе: a Popular Account 
of British Insects, their Structure, Habits 
and Transformations. With 700 Illustra- 
tions. 8vo., 7s. net. 


Insects ABROAD: a Popular Account 
of Foreign Insects, their Structure, Habits 
and Transformations. With боо Illustra- 
fions. 8vo., 7s. net. 


BiBrE ANIMALS: a Description of every 
Living Creatures mentioned in the Scrip- 
tures. With тт2 Illustrations. — 8vo., 7s. 
net. E 


PETLAND REvisrTED. With 33 Illus- 
trations. Cr, 8vo., 3s. 6d. 


Out or Doors; a Selection of Original 
Articles on Practical Natural History. 
With тт Illustrations. Cr, 8vo., 35. 6d. 


STRANGE DWELLINGS: a Description of 
the Habitations of Animals, abridged from 
t Homes without Hands’. ` With 60 Illus- 
trations. Cr. 8vo., 35, 6d. 


BIRD ТАРЕ or THE BIBLE. 32 Illustra- 


tions. Cr. 8vo,, 3s. 6d. 
WONDERFUL NESTS. 

Cr. 8vo., 35. 6d. 
HOMES UNDER THE GROUND. 

trations. Cr. 8vo., 35. 6d. 


WILD ANIMALS or "THE BIBLE. 
Illustrations. Cr. 8vo., 35. 6d. 


Domestic ANIMALS OF THE BIBLE. 23 
Illustrations. Cr. 8vo., 3s. 6d. 


28 Illustra- 


3o Illustrations. 
28 Illus- 
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THe BRANCH BUILDERS. 


tions. Cr. 8vo., 2s. 6d. 
Sociar HABITATIONS AND PARASITIC 
Nests. 18 Illustrations. Cr, 8vo., 2s, 
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Works: of 


Maunder's (Samuel) Treasuries. 
BIOGRAPHICAL TREASURY. With Sup- 
plement brought down to 1889. Ву Rev. 
James Woop. Fep.8vo., 6s. 
RY OF NATURAL HISTORY: ог, 
Ends Dictionary of Zoology. With 
goo Woodcuts. Fcp. 8vo., 6s. 
TREASURY OP GEOGRAPHY, Physical, 
Historical, 
With 7 Maps and 16 Plates. Fcp, 8vo., 
6s. 


Tue TREASURY OF BIBLE KNOWLEDGE. 
By the Rev. J. Ayre, М.А, With 5 
Maps, 15 Plates, and 300 Woodcuts, 
Fep. 8vo., 6s. 

HISTORICAL Treasury: 
Universal History, Separat 
all Nations. Fcp. 8уо., 6s. 

TREASURY OF KNOWLEDGE AND LIBRARY 
OF REFERENCE. Com rising ал i 
Dictionary and p sigo abb 


Outlines of 
€ Histories of 


MESSRS. LONGMANS & CO-S STANDARD AND GENERAL WORKS. 


Descriptive, and Political. | 


Reference. g 
5 ига: 
Maunder's (Samuel) Treasuries-continutt 
SCIENTIFIC AND LITERARY TREASURY- 
Fcp. 8vo., 6s. ё - 
THE TREASURY oF BOTANY. Edited by 
J. LINDLEY, F.R.S., and T. MOE BE 
. With 274 Woodcuts and 20 Stee! 
2 vols. Fcp. 8vo., 125. [d 


5 
Roget.—Tursaurus or ENGLISH More 
AND PHRASES. Classified and fren eres 
as to Facilitate the Expression О! By 
and assist in Literary Copos ee é- 
Peter MARK ROGET? M.™., Spee im: 
Composed throughout, enlarge tes, an 
proved, partly from the Author's rs Son, 
With a full Index, by the Ацо; ros. 6d. 
Jous Lewis Rocer. Crown 8V0.» 


| 
| 
| ay 
| iving 1n 
| Willich.—Porvran Tarres for giving 


; e value О 
information for ascertaining me property 
Lifehold, Leasehold, and Church : 


ES 
Grammar, Universal | the Publi &c. By CHARER {Е5. 
саа Classical Dictionary, Chrono- EE BAA by x Bence JON 
08у, Law Dictionary, бс. Fcp. 8vo.. 6s. | Crown 8vo., 10s. 6d, 

: аше е4 


Children's Books. 


Crak i 3 У aw DANGI ^ 
е 6.—Works by Rev, A. D. CRAKE, Lang.—Works edited by ANDREW 
SDWY THE FAIR; ог The Firs —continued ? І 
\ ; ог, t Chro- : А th Т 
Күнү e Crown 8vo,, 25, 6d. Tur Green Fairy Book. a rex py 
TEGAR THE DANE: ог Plates and 88 Illustrations in уп BVO" 
Chronicle of Escendune, ” Ct, ond Н. J. Forn and L. BoGLE. Cro" е 
Tur Куд, HEIRS: bej M 6s. vih 12 p 
Ё ы + being € 1 ‘ Nith "Ў 
and Last Chronicle Of Beten Аа THE Blue Porrry Book. Y: Tex pi Д 
Svo., 25. 6d, AP Plates and 88 Illustrations ШЕР се Лан 
THE House ор Warp Н. J. Fonp and LANCELO A 4 
the Cloister and Hi NS D of 8vo., 6s. N. Toc pdo * 
of the Barons! Wats. “Crown Зуо,, 22.01 | THE BLUE Ровтву Books Веи вус M 
BRIAN Бїт2-Сорут, A Story of Walli tion, without Illustrations. ; 
ford Castle and Dorchester Abbey ling- 2s. 6d. ith 8 plate? 
8vo., 25. 6d. Sy. Cr. x eat With He J; 
THE TRUE STORY Bona Text, bY н, 
and 58 Illustations in . Er , 
Ingelow,—Vznv Youne, and Quits A FORD КИСЕ DATING КАЕТ ВОЗЕ К 
OTHER STORY. Two Stories, i LaxcELoT Spern, and Lock 
INGELOW. Crown 8vo., 25. 6d. УЮ Cr. 8vo. 6s. А 
Y 7 p. SADE: sree 
Lang.—Works edited by Axprew Lane, | Meade—Works by L: T, MER ign* 
Тив Brue Farry Book. With 8 Plat Davpy’s Boy, With 1 y 
and 130 Illustrations in the Text by H ss Crown 8yo., 35. Od. ith TIL 
For and б. P. Jacomn Ноор, © i : ass. WE уп 8" 
8vo., 6s. MERO DEBAR IE Doen anse Cro" 
; trations by М. E. EDWARDS: 122 ) 
Tue Rep Farry Book. With 4 Plates 35. 6d. У 9 110500. 
and 96 Illustrations in the Text byH E with nan $ 
FoRD and LAxceLor SPEED: “Cro: J|. Tur Beresrorp PRIZ VEDO ME © 
8vo., 6s. Town tions by M. E. Epwak 
55. 9 
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FrowER-LAND : 
a Birthday Book and Language of Flowers. 
Illustrated by ADA 
6d.5 


Reader.—VoicESs FROM 


By Емп E. READER. 
Brooke. Royal r6mo., cloth, 25. 


= Children's Books—continued. 
Molesworth.—Works by Mrs. Motes- 

WORTH. 

SILVERTHORNS. Illustrated. Crown | 

8yo., 55. 


™= 


Titus- 


Tur PALACE IN THE GARDEN. 
trated. , Crown 8vo., 55- 


Тив THIRD Miss St. QUENTIN. Crown 
8vo., 25. ба. 


NEIGHBOURS. Illustrated. Crown 


8vo., 25. © 


Tue Sveny or A SPRING MORNING, 
Illustrated. Crown Svo., 25. 6d. 


| 
&с. | 
| 


vegetable vellum, 3s. 6d. 


Stevenson.— Works by ROBERT Louis 

STEVENSON, 

A CHILD'S GARDEN OF VERSES. 
Fcp. Svo., 55. 

A CHiLD's GARLAND OF SONGS, 
Gathered from ‘A Child's Garden of 
Verses’. Set to Music by C. VILLIERS 
STANFORD, Mus. Doc. 4to., 25. sewed ; 
3s. 6d., cloth gilt. 


Small 
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The Silver Library. 


е 
Crown 8vO. 35. 6d. EACH VOLUME. 


Arnold's(Sir Edwin) Seas and Lands, With 


71 Illustrations. 35. 6d. 

Baker's (Sir S. oW.) Eight Years in Geylon. 
With 6 Illustrations. 35. 64. 

Baker's (Sir S. W.) Rifle and Hound in Ceylon. 
With Illustrations. 45. 6d. 

Baring-Gould’s (Rev. S.) Curious Myths of the 
Middle Ages. 35. 6d. 

Baring-Gould’s (Rey. 5.) Origin and Develop- 
ment of Religious Belief. 2vols. 3s. 6d. each. 

Brassey's (Lady) А Voyage in the ‘Sunbeam B 
With 66 Illustrations. 3s. 6d. 


Glodd's (E.) Story of Creation: a Plain Account 
of Evolution. With 77 Illustrations. 35. 62. 


Conybeare (Rev. W. J.) and Howson’s (Very 
Rey. J. 5.) Life and Epistles of St. Paul, 
46 Ifstratiohs. 35. 6d. 


Dongall’s (L) Beggars А a Novel. 3s. 6d. 
Doyle’s (A. Conan) Micah Clarke. А ‘Tale of 
Monmouth's Rebellion. 3. 6d. = 
Doyle's (А. Conan) The Captain of the Polestar, 

and other Tales. 35. 6d. 
Feoude’s (J. А.) Short Studies on Great Sub- 
jects, 4 vols. 435. 6d. each, 
Froude’s (J. A.) Cæsar; a Sketch. 3s. 6d. 
Froude’s (J. A.) Thomas Carlyle: a History of 
his Life. 
17951835. 2 015. 75 
1834-1881. 2 vols 75 
Froude's (J. A.) The Two Chiefs of Dunboy : ап 
Trish Romance of the Last Century. 35. 6d. 


Froude’s (J. A.) The History of England, from 
the Fall of Wolsey to the Defeat of the 
Spanish Armada. 12 vols. 35. 6d. each. 


Gleifs (Rév. б. R.) Life of the Duke of 
-Wellifigton. With Portrait. gs. 6d. 
2 


Haggard’s (Н. R.) She: A History of Adventure. 
32 Illustrations. 35. 6d. 


Haggard’s (Н. R.) Allan Quatermain. With 
20 Illustrations. 35. 6d. 


Haggard’s (H. R.) Colonel Quaritch, V.C. : а 
‘ale of Country Life. 35. 6d. 


Haggard’s (Н. К.) Cleopatra. 
page Illustrations. 3% 6d. 

Haggard's (H. R.) Eric Brighteyes. With 5r 
Illustrations. 3s. 6d. ® 

Haggard's (Н. К.) Beatrice. 35. 6. 

Haggard’s (H. R.) Allan’s Wife. With 34 Ilus- 
trations. 35. 6d. А 


Haggard’s (Н. К.) The Witch's Head. 
Illustrations. 35. 6d. 


Haggard’s (Н. R.) Mr. Meeson's Will. 
Illustrations. 35. 6d. t 


Haggard’s (Н, R.) Dawn. 
35. 6d. 

Haggard’s (Н. R.) and Lang’s (A.) The World’s 
Desire. With Illustrations, 35. 67. 

Harte's (Bret) In the Carquinez Woods and 
other Stories. 35. 67. 


yon) Popular Lectures 
With 68 Woodeuts. 


With 29 Full 


With 
With 


"With Illustrations. 


Helmholtz's (Hermann 
on Scientific Subjects. 
2vols. 3s. 6d. each. 


Howitt's (W.) Visits to Remarkable Places. 
Во Illustrations. 3s. 67. 


Jefferies’ (R.) The Story of My Heart: My 
Autobiography. With Portrait. 35. 6d. 


defferles'"(R.) Field and Hedgerow. Last 
Essays of. With Portrait. 35. 6d. 


Jefferies' (R.) Red Deer. With 17 Illustrations 


by J. CHARLTON and H. 'TUNALY. 35. 6d. 


Jefferies’ (R.) Wood Magic: а Fable, 
Frontispiece and Vignette by 


With 


Е.Ү, В. 3s. 6d. 
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With 

he Toilers of the Field. 

ТКАН Salisbury Cathedral. | 
35. 6d. 


[ s Cruise of the *Alerte': 
SEEING Ps a Starch for Treasure on 
E Desert Island of Trinidad. With 2 
Maps and 23 Illustrations. з. 62. 
Lang's (A.) Custom and Myth : Studies of Early 
Usage and Belief. 3s. 6d, 


.) and Clutterbuck’s (W. 1.) B. С. 
а апа 01 British Columbia, With 
Maps and 75 Illustrations. "35. 6d. 


Macaulay’s (Lord) Essays and 


Lays of Ancient 
Rome. With Portrait and Illustration. 
зу. 6d. 
Macleod's (H, D.) The. Elements of Banking. 
35. 6d, 
Marshman's (J. Су Memoirs of sip Henry 
Havelock, 35. 6d, 


Max Müllers (F.) India, what сап If teach us? 
35. 6d. 


Max Miiller’s ( 
of Religion, 
Merlvale's (Dean) H 
under the Empire, 
Mill’s (J. 
37. 6d, 


F.) Introduction to the Science 
35. 6d, 


istory of the Romans 
8 vols, 35. 6d. exch, 
8) Principles of Politica] Economy, 
Mill's (3. 
Milner's 
cle of 


8.) System of Logic, 35. 6d, 


Geo.) с untry Pleasures ; the Chroni- 
а Year chie lyina Garden, 35. 6d, 


Phillipps-Woltey’s (C.) Snap: a Lej 
“Опе Mountain, With. EREN 
35. 6d. 


I3 Illustrations, | 


i 


Cookery, 


ERN Coo 
With 150 үү, 


Domestic 


By Eri, 
Еср. Зуо., 


KERY, 
oodcuts, 


Y THomas Burr, M.D. 
OTHERS ox THE MANAGE- 
HEIR HEAL H 
PERIOD or. PREGNANCY, Fcp. 
THE MATERNAL MANAGEME 


DREN IN HEALTH AND D 
8vo., 15. ба. 


De Salis, —Works. by 


Mrs. Dg Satis, 
CAKES AND CoxrE 


CTIONS À LA 


Mone. 

Fep. 8уо,, тз. ба, 

Docs; А Manual for Amateurs, Fcp, 
Svo. 

DRESSED GAME AND POULTRY X LA 
Море, Cp. 8vo., 1s. 6d. L 

DreEssep VEGETA 


BLES A рд Mons, 
Fcp. 8vo,, rs, 


ба. 


The Silver Library —continued. 


d Us: Essays 
Ч «) The Orbs Aroun EU and 
MER от and Planets, Meo RS] 

Comets, the Sun and Coloured Pai è 

3s. 6d. Ee 
Proctor's (В. Д.) The Expanse ОГУН КЕР 
N Essays on the Wonders of the А 

s. 64. denen. 
ERE (R. A.) Other Worlds than Ours: 3 


Smooth. 
Proctor's (R. A.) Rough Ways made 1 
eas Sclence- 
sae (R. A.) Pleasant Ways in 
35. 6d, 


Proctor's (R. А.) 


Л As- 
Myths aru Marvels of | 
tronomy. i 


35. 6d. «ne a 
s. 6d. 
Proctor's (R. A.) Nature Studies. 3 D is 
Rossetti's (Maria F.) A Shadow of esee his 
an Essay towards studying Паза. 
World and his Pilgrimage. SSETTI. 3% 
“ons by DANTE GABRIEL КО: the Cartha- 
Smith (R. Bosworth) Carthage EnA 3s. 6d. 
sinians. With Maps, Plans, 


of Birds 
Stanley’s (Bishop) Familiar History ү 
160 Illustrations. 3s. 64: в (hI) E | 
Stevenson (R. L.) and Osbourne С} 
Wrong Box, 3s. 6d. House of * 
Weyman's (Stanley J.) О T 
Wolf: а Romance. 3s. 6d. isited. Wi 
Wood's (Rey, J. б.) Petland Rev! И 
33 Illustrations, 3s. 6d. ings. wi 
Wood's (Rev. J. б.) Strange рме! er 
Illustrations. 3s. 6d. тї Ilus 4 
Wood's (Rev. J. б.) Out of Doors: E. 
tions. 4; 67, " 


Management, que. SaLIS 
De Salis улоги. by Mrs. DE gvon 25, 
Drinks} La Mope, Fcp- 
ENTRÉES rA MODE. 
FLORAL DECORATIONS. 
and Descriptions. 
NEw-Lam Beas: 
Poultry Rearers. 
OYSTERS à LA MODE. 


it. 


DisHES 
бї n 
Море, Fcp. 8vo., 15 SMALL IN 
TEMpTinG DISHES FOR Sì 
Бор. 8vo., 1s.6d- Б 
WRINKLES AND а 
Норѕеногр. Crow 


“ 


кок Р 
тз. б® 
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AND SMALL INCOMES. 


¢ 
. Poole.—Cooxery кок THE DIABETIC. By 
WV. H. and Mrs. Poore. With Preface by 
Dr. Рлуү, Fcp. 8vo., 25, 6d. 


Allingham—Vrieties Іх Prose. By 
WILLIANSSSLINGHAM. 3 vols. Crown 8yo., 
18s. (Vols. r and 2, Rambles, by PATRICIUS 
WALKER. Vol. 3, Irish Sketches, etc.) 


.Armstrong.—Essavs AND SKETCHES. By 
EDMUND J. ARMSTRONG. Fcp. 8vo., Øs- 


Bagehot.-LirERARY STUDIES. By 
WALTER BAGEHOT. 2 vols. 8vo., 285. 


Baring-Gould.—Curious MYTHS OF THE 
MIDDLE AGES. By Rev-S. BAniNG-GOULD. 
Crown 8vo., 35. 6d. 


Battye.—PicTURES IN PROSE or NATURE, 


WILD $рокт, AND HuMBLE Lire. By 

AuBYN Trevor BATTYE, B.A. Cr. 8vo., 6s. 

Baynes, — SHAKESPEARE STUDIES, and 

other Essays. Ву the late THoMAs SPENCER 

, LL.B.? LL.D. With a Bio; 

] Preface by Professor LEWIS 
CAMPBELL. Crown 8vo., 7s. 6d. 


Boyn, D.D., LL.D. 


AuTUMN HoLiDAYS OF A COUNTRY 
ol Parsgn. rown 8у0., 35. 6d. 


1 
COMMONPLACE PHILQSOPHER. 
4 8vo., 3s. 6d. 


CRITICAL Essays OF A COUNTRY PARSON. 
Crown 8vo., 3s. 6d. 


East Coast Days AND MEMORIES. 
Crown 8yo., 35. 6d. а 


D 
LANDSCAPES, CHURCHES AND MORALI- 


\ Boyd (* A. K. H. B. ),—Works by A. К.Н. 


Crown 


TIES. Crown 8vo., 35. 6d. 

Leisure Ноокѕ1х Town. Crown 8vo., 
3s. 6d. \ z 
LESSONS or MIDDLE AGE. Crown 8vo., 

35. 6d. 


Оов LiTTLE Lire. Cr. 
8vo., 3s. 6d. each. 

Our HowELv COMEDY: AND TRAGEDY 
Crown 8vo., 35. 6d. 


Recrrario, 55 oF A COUNTRY Parson. 
: Apres Sefies. Crown 8уо., 3s. 6d. each. 
зо Буе Series. Popular Ed. 8vo., 6d. 


Two Series. 


SON. Crown 8vo., Is: | 
Lear.—Maicre Соокеку. Ву Н. І. 
SIDNEY LEAR.: 16mo,, 25. 


-Cookery and Domestic Management—contiued. 


Harrison—Cooxery кок Busy Lives | Walker—A HANDBOOK rog MOTHERS: 
By Mary HARRI- | 


being Simple Hints to Women on the 
Management of their, Health during Preg- 
nancy and Confinement, together with 
Plain Directions a$ to the Care of Infants. 
By Jane Н. WALKER, L.R.C.P. and L.M., 
L.R.C.S. and M.D. (Brux). Crown 8vo., 


2s. 6d. E 


Miscellaneous and Critieal Works: 


Butler.—Works by SAMUEL BUTLER. 
EREWHON.- Cr. 8vo., 55. 


Tur Fair Haven. A Work in Defence 
of the Miraculous Element in our Lord's 
Ministry. Cr. 8vo., 7s. 6d. 


Lire AND Навіт. Ап Essay after a 


Completer View of Evolution. Сг. 8vo., 
7s. 6th 

EvoLuTION, OLD AND New. Cr. Svo., 
тоз. 6d. 


ALPS AND SANCTUARIES OF PIEDMONT 
agp CANTON Ticino. Illustrated. Pott 
4to., тоз. ба. 


Luck, ок CUNNING, 
MEANS OF ORGANIC 
Cr. 8vo., 75. 6d. 


Ex Voro. An Account of the Sacro 
Monte or New Jerusalem at Varallo-Sesia. 
Crown 8vo., ros. 6d. 


AS THE MAIN 
MODIFICATÎON ? 


Francis.— Junius RzvEALED. By his 
surviving Grandson, H. R. Francis, М.А 
late Fellow of St. John's College, Cam- 
bridge. Svo., 6s. 


Halliwell-Phillipps.—4 CALENDAR OF THE 
HaLLIWELL-PHILLIPPS!' COLLECTION OF 
SHAKESPEAREAN Rarities. Enlarged by 
Ernest E. Baker, F.S.A. Svo., ros. Od. 


Hodgson.—Ovurcast Essays AND VERSE 
TRANSLATIONS. By H. SHADWORTH 
Норсѕом, Crown 8yo., 8s. 6d. 


Hullah.—Works by Joux HULLAH, LL.D. 


COURSE or LECTURES ON THE HISTORY 
or MopERN Music. Svo., 85. 6d. 

COURSE or LECTURES ON THE TRANSI- 
TION PERIOD oF Musical History. 8vO., 
IOS. 


James.—Minine RovarmIES: their Prac- 
tical Operation and Effect. By CHARLES 
ASHWORTH JAMES, of Lincoln’s Inn, Bar- 
rister-at-Law. Fcp. 4to., 55. 
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Jefferies.— Works by RICHARD JEFFERIES. 


ND HeEpGERow: last Essays. 
PUn eiit Crown 8vo., 3s. 6d. 


Т My HzanT : my Autobio- 
Don With Portrait and New Preface 
D ©. th LONGMAN. Crown 8vo., 35. 6d. 


к. With 17 -Tilustrations 

Pd ein cos and Н. TuNALY. Crown 

Svo., 3s. 6d. : 

THE TOILERS OF THE FiErp. With 

Portrait from the Bust in Salisbury 
Cathedral. Crown 8vo., 3s. ба. 


Woop Macic: a Fable, With Frontis- 


piece and Vignette by E. V. B, Crown 
8vo., 35. 6d. 


yhnson.—THE PATENTEE's MANUAL ; a 

Son. on the Law and Practice of Letters 
Patent. By J. & Јн. JOHNSON, Patent 
Agents, &c. Зуо., тоз. 6d. 


Lang.—Works by ANDREW LANG. 
LETTERS TO 


DEAD AUTHORS, 


Fep. 

Svo., 2s. 6d. net, 

Books AND BookMEN, With 2 Colóured 
Plates and 17 Illustrations. Fcp. 8vo., 
2s. 6d. net, 

OLD FRIENDS Fep. 8vo., 2s, 6d, net, 

LETTERS оҳ LITERATURE, Fcp. 8yo. 
25. 6d. ? 

Cock Lang 


Бер, 


Its Uses and 
ARTHUR GLYN 


ancashire Regi- 
net, 


URES ON THE 4 
GROWTH OF ORIGIN AD 


E 
н. LIGION, аз illus 

the Religions of India, Crow EM 
INTRODUCTION, TO THE Sctrxe 

LIGION ; Four ectures deliver, 

Royal Institution, "8vo, 3 
NATURAL RELIGION, i 

tures, 1888. Crown 8vo., 
Рнуѕїсл RELIGION. The 

tures, rêjo, Crown Svo., 
ANTHROPOLOGICAL Кет, N. 

Gifford Lectures, 189r. 
THEOSOPHY ок 

LIGION, 


10,000/6/94, 


n8vo,^s 6d, | 


¢ MULLER. 

Max Miiller.—\ orks by F. Max Mit 
—continued, к / us? 
Ispa: үүнлт can iT Teach VE 
Cr. 8vo., 3s. 6d. ў EDANTA!, 
TREE LECTURES -ON TE Ng Royal 
Рни.озорну, delivered a! ао 

Institution in March, 1894. 


p FELIX 
Mendelssohn.—Tur LETTERS E Wate 
ENDELSSOHN, ‘Translated by 
LACE. 2 vols, Cr. Svo., IOS. A 
> MILNER: 
Milner.—Works by Georgy M Li a d 
Country PLEASURES : the. OFS 
of a Year chiefly in a Gardén. 
35. Od. - COAST 0 
STUDIES or NarURE ох THE Co! 


by W. NoF 
RRAN. With Illustrations by z 
Joussov. 


BARE) 
ESPEARE z 
Perring.—Hanp Kxors 1х SEAS 75. 90 
By Sir PHILIP Perrine, Bart- 


)cTOR- 
Proctor, — Works by Ricyarp A. PRC 


ith 9. 
4 with 
STRENGTH AND E F 
Illustrations. Crown p. an 
STRENGTH: How to get ~ 


; On ROWERS 
keep Strong, with Олар ive Waist 
and Swimming, Fat, Age, A 8v05 25- 

ith 9 Illustrations. Cro 


A 
, EALTH- d- 
Richardson, — Nationa L MH CIE d 
tview of the Works of Sir RICHARDS 
Wick, К.0В. By Sir B. W: 
LD. Cr. 4s. 6d. 


WATER: 
; OLD ety 
Roget.—A History OF THE Буй Soc 
CoLovn' Society (now PES вуй 
of Painters in Water-Col c al 82% 
EWIS RoGET, vols. Коу ng 


‚; bein! 
NTÉ: his 
Rossetti—a Suipow or DA Himsel ers 
3n Essay towards VENE rations 
World апа ‘his Pilgrim ih illus’ vo, 
FRANCESCA. ROSSETTI. " Н 
Y Dante GABRIEL ROSSETT. 
35. 6d. 


0 
CARY 
7. > WITH THEY- 
Southey. —CoRkesroNDENCE Sou 


ERT 
FINE Bowes. ^ By poi 145* "e 
Edited by E. DowpEN. 16:18 гої 
^ USI"* en 

Wallaschek — Primitive Developmë and 
— quiry into the Origin an ts Dancy se? 

» usic, Songs, Instrumen ay YR ple 
g»tomimes of Savage Eds ee , 
ALLASCHEX, With AKE 

Svo., 125. 6d. 
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